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AUTHOR’S PREFACE

The research and writing for this book ‘Chaurasi-kosa Vraja Mandala Parikrama’
took many years to complete. The detailing of over 600 holy places was a great endeavor, and
travelling to each of these holy places while gathering the relevant information and mapping the
area took considerable time. | actually began work on this book in 2008, and by Kartika 2011, at
the request of many devotees, | extracted from the manuscript a special ISKCON version of Vraja
Mandala Parikrama that starts from Vrindavana and visits eighty-four of the most important holy
places. That version was entitled ‘The Complete Guide to ISKCON’s Vraja Mandala Parikrama’
and it became extremely popular among the devotees. Due to demand it was reprinted in 2016.
The parikrama undertaken by ISKCON devotees has been named as the Chaurasi-tirtha
Parikrama, as it visits eighty-four of the most prominent holy places of Vraja Mandala.

This new edition catalogues every holy tirtha within the 168-mile ‘chaurasi-kosa’
area of Vraja Mandala and for the first time the inner core region of the dhama containing all the
sites of Krishna’s pastimes has been accurately mapped. Located near the Vraja Mandala
Parikrama route are many isolated holy places that are rarely visited but are important tirthas
where Lord Krishna performed His pastimes. Therefore, visiting these holy places is presented in
the form of excursions from the main parikrama route. This enables devotees to visit any of the
isolated tirthas from any point on the parikrama route that they choose.

The history and exact location of the various pastime places in the holy dhama is
sometimes difficult to ascertain, because many of them have been forgotten over time, or their
history has been somewhat distorted. Regardless, it has always been my endeavor to document
the places of Lord Krishna’s pastimes based upon the three forms of evidence, or pramana,
established by Shrila Rupa Goswami, in his own research and excavation of Vraja Mandala. The
first is shastra-pramana - evidence based upon the revealed Vedic scriptures. The second is
sadhu-pramana - evidence revealed through the writings of Vaishnava saints. The third is loka-
pramana - evidence handed down by oral tradition by generations of local Vrajavasis.

Just as the Gaudiya Goswamis, Rupa and Sanatana, relied on the revealed Vedic
scriptures during their excavation of Vraja, while writing this edition, we have also relied on the
same scriptures. Some controversy created by neophytes has arisen surrounding the authenticity
of the Garga Samhita, one of the most important reference books on Vraja Mandala. In response
| may quote from the Dig-darshini commentary on Brihad-bhagavatamrita (1.1.21-23) by Shrila
Sanatana Goswami where he says, "The confidential science of pure devotional service is taught
explicitly only in a few Vedic scriptures. Among these rare texts are Gopala-tapani Upanishad,
the Narada Pancharatra, the Garga Sambhita, the Vishnu Purana, the Hari-vamsa Upapurana,
the Padma Purana (Uttara khanda), and the Bhagavata Maha-purana.” Thus, it is of utmost
importance that when visiting the holy tirthas of Vraja, devotees are in possession of
authoritative information as they take delight in seeing the various holy places of Lord Krishna’s
transcendental pastimes.

Rajasekhara Dasa Brahmachari
Vrindavana Dhama, Kartika, 2018.
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INSTRUCTIONS ON PERFORMING PARIKRAMA
Adapted From Vraja-bhakti Vilasa

It is accepted by all Vaishnava authorities that Vraja Mandala Parikrama can start from any point on
the parikrama route, and at any time of the year according to practical convenience. Although there are a
number of specific dates in the Vedic calendar that are recommended for starting Vraja Mandala Parikrama,
one can perform the parikrama according to preference. Once Vraja Mandala Parikrama has been started, it
should be completed and should finish at the same place where the parikrama began in order for it to be
considered as a complete parikrama. In Vrindavana Dhama the results of devotional activities are magnified
one hundred times and during the holy month of Kartika over one thousand times, thus a devotee can make
rapid advancement while visiting the holy dhama. Concomitantly, one’s offences are also similarly
magnified and therefore one should strictly not commit any offence in the holy dhama in order to avoid
unwanted karmic reactions.

The Ten Offences to Be Avoided In the Holy Dhama
1. To have disrespect or contempt for the acharya, or guru who is the revealer of the holy dhama.
2. To think that the holy dhama is temporary.
3. To commit violence towards anyone in the holy dhama and to think that the residents or pilgrims
visiting the dhama are ordinary materialistic people.
4. To perform mundane activities while living in the holy dhama.
5. Toearn money or make a business from deity worship or chanting the holy names of the Lord.
6. To think that the holy dhama belongs to a mundane country or province or, to think that the holy
dhama is equal to other holy places connected to the demigods, or to try to estimate the area of the dhama
by some material mechanism.
7. To commit sinful activities in the holy dhama.
8. To consider Vrindavana and Navadvipa to be different.
9. To blaspheme the Vedic scriptures that glorifies the holy dhama.
10. To be faithless and to think that the glories of the holy dhama are imaginary.

Other Guidelines to Observe While Performing Parikrama
A.  One should always offer respect to the temple Deities, as well as to the cows, Vaishnavas, brahmanas,
local residents, sacred trees, plants, kundas, and any other living entity, moving or none-moving, within the
holy dhama.
B.  One should not become angry, curse, or offend any person, or any living entity while on parikrama;
otherwise the benefits of the parikrama will be lost.
C.  While entering temples one should not wear shoes or leather items and one’s clothing should be
freshly washed. It is also recommended not to wear shoes when on parikrama.
D.  Before performing parikrama one should bathe and clean one’s mouth and teeth and one should also
observe celibacy.
E.  One should not perform parikrama at night.
F.  While walking on parikrama one must avoid crushing or injuring tiny living entities on the route.
G. If one becomes sick while on parikrama one should rest and continue parikrama later.
H.  One should not leave parikrama incomplete.

Direct to Contents




HOW TO USE THIS GUIDE BOOK

Example A:
The important holy places on the Vraja Mandala Parikrama route are numbered 1-84 and their

ancient names are shown in BOLD CAPS, followed by the present name of each place in brackets
- also used in all the maps. The detailed directions of how to reach each holy place is displayed
under the heading How To Get There: which includes the map reference number.

VMP.2 MADHUVANA (Maholi)

How To Get There: From Vrindavana one has to proceed to Chattikara (6km) and then turn south-bound on the Delhi to
Agra road. (National Highway-2) & proceed to the Maholi junction 11km. At this junction turn right down this road until
you reach Mabholi village 2km. Proceed straight through the village to the other side where one can see Krishna-kunda on
the left. This kunda is considered to be the centre of Madhuvana (See map no.xx).

Example B:
Places of interest at each of the 84 locations on the Vraja Mandala Parikrama are shown in bold

lowercase, followed by other names that a particular holy place is known by, in brackets - which
is also used in all the maps.

Places Of Interest At Madhuvana

B.1 Krishna-kunda (Madhu-kunda)

How To Get There: After passing right through the Maholi village, Krishna-kunda can be seen on the left side of the road
on the outskirts of the village (See map no.2 & 2A).

Example C:
Situated near the Vraja Mandala Parikrama route are many holy places where Lord Krishna

performed His pastimes. Therefore, excursions to these holy places have also been included
under the following heading:

EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
Including: *Koyla*Karnawali.

X1  KAYALO GRAMA (Koyla)

How To Get There: This place is on the bank of Yamuna 10km south-east of Madhuvana following the road to Bad & 7km
south of Mathura (See map no.xx).

END OF EXCURSION (Return to Vraja Mandala Parikrama route)

All maps are Google compatible & aligned north-south unless otherwise Indicated
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END OF EXCURSION (Rejoin Vraja Mandala Parikrama route)
VMP.21 SHYAMA DHAKA (Shyamadhak) 202
VMP.22 GULALA-KUNDA 204
VMP.23 GANTHULI (Gantholi) 204
Lord Chaitanya Visits Ganthuli Grama] 204
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CHAPTER Five: RAHEJA TO UNCHAGRAMA 207 *

VMP.24 RAHEJA (Bahaj) 207
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X.46 MOTI (Nagala Moti) 207

X.47 KHABARA (Nagala Khapana) 207

X.48 DEVASHIRSHA STHANA (Devsaras) 209

X.49 MALAPURA (Malipur) 209

X.50 MUNISHIRSHA STHANA (Mundsaras) 209

END OF EXCURSION (Rejoin Vraja Mandala Parikrama route)
VMP.25 DIRGHAPURA (Dig) 210

VMP.26 DIDAVALI 210

EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X.51 PRAMODANA-GRAMA (Paramadana/Paramandra) 212
X.52 GHATA (Ghaat) 212
X.53 SETU-KANDARA (Seu-kandara/Jakhora Dhama) 212
X.53a  SAUGANDHA-SHILA 213
X.54 PAHELABADA (Pahalawara) 213
X.55 GUHANA (Gohana) 213
X.56 BUDHE-BADRI (Badri) 214

Lord Krishna Visits Badrinatha with Nanda Maharaja 214
X.57 MAHARANIYA (Maharaniyan) 215
END OF EXCURSION (Rejoin Vraja Mandala Parikrama route)
VMP.27 KHONHA (Khoh) 215
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X.58 KALYANPURA 215
END OF EXCURSION (Rejoin Vraja Mandala Parikrama route)
VMP.28 SHANARA SHIKHARA (Kadamba-khandi) 215
VMP.29a ADI-BADRI GRAMA (Alipur) 216
VMP.29 ADI-BADRINATHA (Badrikashrama) 216
The Apsaras Tempt Nara-Narayana Rishi 218
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X.59 KAYARIKA (Kayareeka)/ BHAYARI (Bharadi) 219

END OF EXCURSION (Rejoin Vraja Mandala Parikrama route)
VMP.30 _PASOPA (Pasaupa) 220

EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X.60 VIRARA (Birar) 220

END OF EXCURSION (Rejoin Vraja Mandala Parikrama route)
VMP.31 ADI-KEDARNATHA (Kedarnath Dhama) 221

EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X.61 BADALI (Badli) 221

X.62 KARAMUKA (Karmooka) 222

END OF EXCURSION (Rejoin Vraja Mandala Parikrama route)
VMP.32 CHARANA PAHADI 222

VMP.33 LUKLUKANA-MICALI (Luk-luki-kunda) 223
VMP.34 KAMYAVANA (Kaman) 224

KAMYAVANA INTERIOR PARIKRAMA

K.1 Govindaji Mandira / Vrinda Devi 227
K.2 Madana-Mohana Temple 227
K.3 Gopinatha Temple 228

K.4 Chaurasi Khamba (Nanda Bhavana) 228
K.5 Vishnu Simhasana 229

K.6 Chandra-sarovara 229
K.7 Kameshwara Mahadeva Mandira 229
K.8 Pancha Pandava Mandira 229

K.9 Dharma Kupa 229

15



K.10
K.11

K.12

K.13
K.13a
K.14
K.15
K.16

Vishoka Simhasana 229

Dharma-kunda (Pancha Pandava-kunda) 230
A Yaksha Tests Yudhisthira Maharaja 230

Vimala-kunda 231
The Appearance of Vimala-kunda 231
Durvasa Muni Visits the Pandavas at Kamyavana 233

Manokramana-kunda 233

Kama-Sarovara 234

Yashoda-kunda 234

Rameshwara Setubandha 234

Gaya-Kunda 235

KAMYAVANA EXTERNAL PARIKRAMA

VMP.35

SURABHU-KUNDA (Prabhodananda Saraswati Bhajana-kutira) 236

VMP.36

PICHALINI-SHILA (Kalavati) 236

VMP.37

VYOMASURA GUFA 237

VMP.38

BALARAMA CHARANA-CHINHA 239

VMP.39

BHOJANA THALI (Bhojana Sthali) 239

END OF KAMYAVANA EXTERNAL PARIKRAMA
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X.63
X.64
X.65
X.66
X.67
X.68
X.69
X.70
X.71
X.72
X.73
X.74

PAIGRAM (Pai) 239

NAGALA VANACHARIYA 242

PAREHI 242

PATHARALI 242

NAGANYA 242

SATOYA / SATONA / SATVASA (Satwas) 243
PAPADI 243

NANDERA 243

NAGALA SITARAMA 243

KANABADA 243

UDHA GRAMA (Udaka) 244

DHULAUDA GRAMA (Dhuleda Gaon) 244

END OF EXCURSION (Return to Vraja Mandala Parikrama route)

VMP.40

KANOVARO (Kanvara) 244

EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X.75
X.76

INDROLI (Indrauli/Indroli) 245
MURALI (Murar/Murara) 246

END OF EXCURSION (Return to Vraja Mandala Parikrama route)

VMP.41

KADAMBA-KHANDI 246

EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X177
X.78
X.79
X.80
X.81

HARA NARAYANA 247
HARASUKHA (Nagla Harasukh) 247
NANDOLI 247

DANA 248

BHAJERA 248

END OF EXCURSION (Return to Vraja Mandala Parikrama route)

VMP.42

SVARNAHARA (Sunhera) 248

EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X.82
X.83

ATA GRAMA (Atora Grama) 249
RADHA NAGARI 249

END OF EXCURSION (Return to Vraja Mandala Parikrama route)

VMP.43

LALITA GRAMA (Unchagrama) 251

START OF LALITA GRAMA PARIKRAMA

ul
u.2
u.3
u.4
ub

Lalita-sakhi Mandira (Atora Parvata) 251
Dauji Mandira 252

Triveni Kupa 252

Shrila Narayana Bhatta Samadhi 252
Deha-kunda 252



uU.6 Venishankara Mahadeva 253
u.7 Sakhigiri Parvata (Alta Pahadi) 253
u.8 Chapan Katori 253
u.9 Chitra Vichitra Shilakhanda 253
u.10 Lalita-vivaha Mandapa 254
u.11 Phisalni-shila 254
u.12 Gopi Pushkarini 254
U.13 Sakhi Kupa 254
END OF UNCHAGRAMA PARIKRAMA
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CHAPTER Six: VARSANA TO YAVATA 257 *

VMP.44 VRISHABHANUPUR (Varsana/Barsana) 257
A Description of Radharani’s Exquisite Beauty 258
START OF VARSANA PARIKRAMA
V.1 Shriji Mandira 260
V.2 Vrishabhanu-kunda 260
V.3 Kirtida-kunda 261
V.4 Vrajeshwara Mahadeva Mandira 261
V.5 Sankari Khora 261
V.6 Vilasa Garh 261
V.7 Chitrashali Grama (Ciksauli) 262
V.8 Dohani-kunda 262
V.9 Krishna-kunda / Gahvaravana 262
V.10 Mayura Kutira (Mor Kuti) 263
V.11 Mana Garh 264
V.12 Dana Garh (Dan Mal) 264
V.13 Kushala Bihari Mandira (Jaipura Temple) 265
V.14 Piyala-sarovara (Pili Pokhara) 265
END OF VARSANA PARIKRAMA
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X.84 DABHARARO (Damala) 265
X.85 RASOLI 268
X.86 HATHIYA 268
X.87 KAMAI 268
X.88 KARALA (Karhela/Karahala) 268
X.89 SAHARA (SAHAR) 269
X.90 SANKHI / RAMA TALAO (Rama-kunda) 269
X.91 SHYAMA-KINNARI (Nari and Semri) 270
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.45 PREMA-SAROVARA 271
VMP.46 SANKET (Sanket Grama) 273
The Honey Drinking Pastimes of Radha and Krishna 274
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
Ex.92 RITHORE 275
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.47 NANDAGRAMA (Nandgoan) 275
Lord Chaitanya Mahaprabhu Visits Nandagrama 277
START OF NANDAGRAMA PARIKRAMA
N.1 Nanda Bhavan / Krishna Balarama Mandira 278
N.2 Nandishwara Mahadeva 278
N.3 Dadhi Manthana (Yogurt Pot) 280
N.4 Narasingha Deva Mandira 280
N.5 Yashoda-kunda 280
N.6 Nanda Baba’s Goshala 280
N.7 Hau Bilau 280
N.8 Nanda-kunda / Nanda Baithaka 281
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N.9 Madhusudana-kunda 281
N.10 Karela-kunda 281
N.11 Charana Pahari 281
N.12 Panihari-kunda 282
N.13 Gedukhora 282
N.14 Vrinda-kunda 282
N.15 Gupta-kunda 283
N.16 Pavana-sarovara 283
N.17 Pavana-Bihari Mandira 285
N.18 Sanatana Goswami Bhajana-kutira 285
N.19 Rohini-kunda 286
N.20 Ksunnahara-kunda (Tadaga-tirtha) 286
N.21 Mukta-kunda (Moti-kunda) 287
N.22 Phulwali-kunda 288
N.23 Sahasi-kunda (Sarasika Judai-kunda) 288
N.24 Ter Kadamba 289
N.25 Rupa Goswami Bhajana-kutira 289
N.26 Ashiseshwara Mahadeva Mandira 290
N.27 Nanda Maharaja Bagicha 291
N.28 Kokeshwara-kunda 291
N.29 Krishna-kunda 292
N.30 Yogiya-sthana 292
N.31 Jhagadaki-kunda (chach-kunda) 292
N.32 Akrura-sthana 292
N.33 Domanavana-kunda 293
N.34 Purnamasi-kunda / Purnamasi-gufa 293
N.35 Uddhava Kyari (Udho-kriya-sthana) 294
N.36 Vishakha-kunda/ Vishaka-kunja 294
N.37 Lalita-kunda/ Jhulana-sthali 295
N.38 Narada-kunda 295
N.39 Surya-kunda 296
END OF NANDAGRAMA PARIKRAMA
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
HOLY PLACES LOCATED TO THE WEST OF NANDAGRAMA
X.93 GEDUKHORA (Gindoh/Gidoh) 296
X.94 KHITAVITA (Khitawata or Khitwita) 297
X.95 SANCHAULI 297
X.96 MEHARANA (Mahrana or Marana) 297
X.97 BHANDOKHORA (Bhadokhara/ Badangarh) 297
EXCURSION TO HOLY PLACES LOCATED TO THE EAST OF NANDAGRAMA
X.98 VIDYUDVARI (Vijowli) 298
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.48 KHADIRAVANA (Khayara) 298
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
X.99 BAKATHARA (Cilli) 300
The Killing of Bakashura 300
X.100  NEOCHAKA 301
X.101  ANJANAKA (Ajnokh/Ajanok) 301
X.102  LUDHAULI 304
X.103  PIYASO-GRAMA (Pisai) 305
X.104  KHANAPURA (Khanpur) 305
X.105 UMRAYA 305
X.106  RANABADI (Ranwari) 306
X.107  CHHATRAVANA (Chhata) 306
X.108  BHANDAGORA (Bhadawal) 307
X.109  DHANASINGA (Dhamsingha) 308
X.110  BHADRAVANA 308




END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.49 YAVAT (Jao) 308

Yavat — Birthplace of the Manjaris 309

There Are Three Types of Gopis 309

Philosophical Considerations Regarding Parakiya-rasa 310

PLACES OF INTEREST AT YAVATA
J1 Jatila ki Haveli (Jatila’s House) 311
PASTIME PLACES NEAR JATILA KI HAVELI (NO LONGER VISIBLE)
Jla Beriya 311
J.1b Vatsakhora (Kidaka) 312
J.1c Kutila-dushana-sthana 312
J.1d Padmavati Vivaha Sthali 313
J.1le Panihari-kunda 313
J.Af Pibana-kunda 313
J1g Mukta-kunda 313
J.1h Krishna-kunda 313
J.2i Ladali-kunda 313
J.1j Narada-kunda 314
VISIBLE PASTIME PLACES AT YAVATA

J.2 Kishori Vata (Yavaka Vata) 314

J.3 Kishori-kunda 315

J4 Rasa-mandala 315

J5 Parala-kunda (Piyala-kunda) 315

J.6 Charana-Kunda (Charana-ganga) 315
7 Radhika-gamana-routea 315
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CHAPTER SEVEN: KOKILAVANA TO NANDA GHATA 317 *
VMP.50 KOKILAVANA 317
The Story of the Kokilavan Shanideva Temple 319
VMP.51 BADA BAITHANA (Bathain Kalan) 319
VMP.52 CHOTA BATHAIN (Bathain Kurd) 320
VMP.53 CHARANA PAHADI 320
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
X.111 HAROYALA (Hulwana) 321
X.112 KADONA 322
X.113  PAKHARAPURA 322
X.114 LETARI (Ledari) 322
X.115 KAMARI (Kamar) 322
X.116 VICHORA / VICCHEDATA-TIRTHA (Bicchor) 322
X.117 TILOYARA (Tirabada) 323
X.118 SHRINGARA-VATA (Singar) 323
X.119 LALAPURA 324
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.54 DADI GRAMA (Dahgoan) 324
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
X.120 RASAULI (Raswan) 324
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.55 KOTARAVANA (Kotban) 324
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
X.121 KARAMANA (Karman) 325
X.122 BHULAVANA/CHALANA-SHILA 325
X.123 HODAL 325
X.124 SONDHA 327
X.125 VANCHARI (Banchari) 327
END OF EXCURSION  (Return to Vraja Mandala Parikrama route)
VMP.56 SESHASHAYI 327
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VMP.56A NANDANAVANA 329
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X.126 ~ VASOSI (Basosi/Banswa) 329
X.127  KHAMBAHARA / KHANI-GRAMA (Khanbi) 330
X.128  HASANPURA 331
X.129  KHAROT 331
X.130  KHARARO (Khayero) 331
X.131  BANACHAULI 331
X.132  PHALAIN 331
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.57 PAYA GRAMA (Paigoan) 332
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
X.133  UJANI (Ujhiani) 332
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.58 KHELANAVANA (Shergarh) 332
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
X.134  CHINA PAHADI 335
X.135  BASAU 335
X.136  BAINA 335
X.137  TILAKGADHI 336
X.138  MARAVA 336
X.139  VENUYA 336
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.59 RAMA GHATA (Ohava) 336
VMP.60 VIHARAVANA 339
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
X.140  BHUSHANAVANA (Vehata) 339
X.141  GUNJANAVAN 340
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.61 AKSHAYA VATA (Kajarotha) 340
The Mystery of the Two Bhandiravanas 340
Radha and Krishna’s Pastimes at Bhandira Vata 342
The Slaying of Pralambhashura at Bhandira Vata 343
VMP.62 TAPOVANA 344
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
X.142  GADHI BHIMA 344
X.143  MUNJATAVI/ARA GRAMA (Agaryala Grama) 344
X.144  RANDHERA 346
X.145  NAUGAWAN 346
X.146 ~ SEDAPURA 346
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.63 CHIRA GHATA (Siyaro) 346
VMP.64 GANGRAULI 347
VMP.65 NANDA GHATA (Baigram) 348
Jiva Goswami’s stay at Nanda Ghata 348
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
X.147  BASAI (Basai Buzurg) 350
X.148  SEI350
X.149  VATSAVANA (Bachwan) 452
Brahma Steals the Calves and the Cowherd Boys 452
The Slaying of Vatsasura 355
X.150  VARAHARA (Barahra) 356
X.151  HARASALI (Rasoli) 356
X.152  BAJANA 356
X.153  PARIKHAMA (Parkham) 356
X.154 UNAI (Janai/Jonai) 356
X.155  BALAHARA 357
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X.156 SAKRASTHANA (Sakaroya/Sakraya) 357
X.157 SAPAULI / AGHAVANA (Pasauli) 357
The Killing of the Serpent Aghasura 358
X.158  TAROLI / VAROLI (Tarauli/Barauli) 359
X.159  CHOMUHA (Chaumuhan) 359
X.160 SAYANO (Sihana) 361
X.161 KRISHNA-KUNDA-TILA 355
X.162  AJHAI (Ajhai Kurd) 361
X.163  JAYETA (Jait) 361
X.164  ATASU (Devi Atas) 362
X.165  SANORAKHA (Sunrakha) 363
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
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CHAPTER EIGHT: BHADRAVANA TO RAVEL 367 *
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X.166  SURUKHURU (Sarkiriya) 367
X.167  VAIKUNTHAPURA (Baikunthpur) 368
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.66 _ BHADRAVANA 368
VMP.67 BHANDIRAVANA (Chhanhari) 369
PLACES OF INTEREST AT BHADRAVANA
B.1 Venu Kupa (Bhandari Kupa) 370
B.2 Balarama Mukut 372
B.3 Baladeva Mandira (Dauji Mandira) 372
B.4 Bhandira Vata 373
The Marriage Ceremony of Radha and Krishna 373
B.5 Vamsi Vata (Shridama Vata) 374
B.7 Shyama Tala 376
VMP.68 MATHA (Mat) 376
VMP.69  KRISHNA-KUNDA (Dangauli) 376
VMP.70 _ BILVAVANA (Belvana ) 376
Goddess Lakshmi and Her Penance at Bilvavana 377

VMP.71 MANA-SAROVARA 379

Radha’s Tears Created Manasarovara 379

Lord Shiva Becomes a Gopi 381
VMP.72 PANIGAON 381
VMP.73 LAUHAVANA (Lohban) 383

Krishna’s Boating Pastimes at Lauhavana 384
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X.168  AYARE (Alipur/Alipura) 385

X.169 KHERIYA (Kheria/Khedia) 385

X.170 KISANAPURA 385

X.171 DEVANAGARA (Nagla Devkaran) 385

X.172 RAYA 386

X.173  GAURAVAI (Gorai) 386

END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.74 VANDI ANANDI (Bandi) 387

VMP.75 DAUJI (Baldev) 387

EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)

X.174  HATAURA 389
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.76  CHINTAHARANA GHATA 389
VMP.77 BRAHMANDA GHATA 390
VMP.78 GOKULA (Mahavana) 390

Lord Chaitanya Mahaprabhu’s Visit to Mahavana 391
PLACES OF INTEREST AT MAHAVANA
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M.1 Chaurasi Khambha / Nanda Bhavan 392

M.2 Sanatana Goswami Gufa and Bhajana-sthala / Patala Devi Mandira 393

M.3 Sakata-bhanjana-sthana 394
M.4 Trinavarta-badha-sthala 394
M.5 Putana-udhara-sthala 395
M.6 Yashoda Bhavan / Yogamaya Mandira 396
M.7 Danta-dhavana-tila 397
M.8 Nanda ki Haveli 397
M.9 Malla Tirtha 397
M.10 Nanda’s Goshala 397
M.11 Chore Ghata 397
M.12 Dadhi-manthana-sthala 398
M.13 Nanda Kupa / Sapta-samudra Kupa 398
M.14 Yamalarjuna-bhanjana-tirtha / Utkhal 3938
The Damodara-lila Pastime 398
VMP.79 RAMANAKA (Ramana Reti) 400
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
X.175 NEW GOKULA 402
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
VMP.80 RAVALA 402
The Divine Appearance of Shrimati Radharani 403
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
X.176 DURVASA RISHI ASHRAMA / RISHI TILA (Isapura) 404
END OF EXCURSION (Return to Vraja Mandala Parikrama route)
M.1 Vishrama Ghata / Vishranti-tirtha 405
VMP81  AMBIKA-KANANA (AMBIKAVANA) / GOKARNESHWARA 405
Gokarneshwara Mahadeva 407
Rajaka Bhada / Rajaka-vada-tila 407
Saraswati-kunda / Saraswati Mandira 407
Ambika Devi Mandira (Mahavidya Devi) 408
Nanda Maharaja Swallowed by a Serpent at Ambika-kanana 409
VMP 82 AKRURA GHATA 410
The Vrajavasis Vision of Vaikuntha 410
Akrura’s Vision of Vaikuntha at Akrura Ghata 410
Krishna’s Final Pastime of His Vraja-lila 411
Lord Chaitanya Visits Akrura Ghata 412
VMP 83 BHOJANA STHALA / YAINA STHALA 413
The Story of the Bhojana Sthali Pastime 413
***Back to Contents.....***Go to Contents Appendix

CHAPTER NINE: VRINDAVANA 411 *
VMP.84 VRINDAVANA 411
The ‘Golden Avatara’ Lord Chaitanya arrives in Vrindavana 412
Seven Goswami Temples of Vrindavana 413
Twelve Sub-forests of Vrindavana 414
Forty Important Ghatas of Vrindavana 414
Five Important Kundas of Vrindavana 414
Seven Important Kupas (Wells) of Vrindavana 415
Four Important Vata-vriksha (Banyana) Trees of Vrindavana 415
Three Important Kadamba Trees of Vrindavana 415
Famous Damsun Tree of Vrindavana 415
Famous Tamarind Tree of Vrindavana 415
Two Important Mahadevas of Vrindavan 415
Two Important Devis of Vrindavana 415
Vrindavana Parikrama 415
Jugal-jodi Parikrama 416
The Vrindavana Parikrama followed by Raghava Pandita 416




The Inner and Outer Parikrama Paths 417
START OF VRINDAVANA PARIKRAMA

V.1 Ramana Reti / Krishna Balarama Tree 420

V.2 Varaha Ghata 420

V.3 Gautama Rishi Ashrama 420

V.4 Cowherd Boys Trail (Old Yamuna River-bed) 421

V.5 Madana Ter Ghata 421

V.6 Go Ghata / Ram Gol Ghata 421

V.7 Kaliya Ghata 422

V.8 Prabhodananda Saraswati Bhajana-kutira and Samadhi 423

EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
X.177  Kaliya Mardana Mandira 423
END OF EXCURSION (Return to Vrindavana Parikrama route)
V.9 Prashkandana Ghata / Prashkandana-tirtha 424
V.10 Suraj Ghata / Surya-tirtha 424
V.11 Dwadashaditya-tirtha / Dwadashaditya-tila 424
V.12 Madana-Mohana Mandira 425

The Story of Lord Madana-Mohana 426

The Mystery of the Two Temple Towers 428
PLACES OF INTEREST AT THE MADANA-MOHANA MANDIRA
V.12 Bhajana-kutira of Sanatana Goswami 429

Sanatana Goswami’s Early Life 430
Sanatana Goswami’s Surrender to Lord Chaitanya 431

V.12 Krishna Kupa 432
V.12 Dwadasaditya-tila 432
V.12 Dwadasaditya Yoga Pitha 432
V.13 Sanatana Goswami Samadhi 433
V.13 Tapan Mishra and Chandrasekhara Acharya Pushpa Samadhis 433
V.13 Grantha Samadhi 433
END OF PLACES OF INTEREST AT MADANA-MOHANA MANDIRA
V.14 Advaita Vata 434
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
X.178 New Madana-Mohana Mandira 435
X.179  Astha-sakhi Temple 435
X.180 Banke-Bihari Mandira 436
X.181 Radha Madhava Mandira 436
X.182 Radha Vallabha Mandira Mandira 436
X.183  Narasinghadeva Mandira Mandira 436
X.184 Bhattaji Mandira 436
END OF EXCURSION (Return to VrindavanaParikrama route)
V.15 Jugala Ghata 437
EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
X.185 Vihara Ghata 437
X.186  Andhera Ghata 437
END OF EXCURSION (Return to VrindavanaParikrama route)
V.16 Imli-tala / Tentuli-tala 437
V.17 Shringara Vata / Shringara Ghata 441
V.18 Jaru Mandala / Jamun Tree 441
V.19 Govinda Ghata 442
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CHAPTER ONE
Chaurasi-kosa Vraja Mandala Parikrama

INTRODUCTION TO VRAJA MANDALA

Back to Contents Ch.1
Descriptions of the Transcendental Form of the Supreme Lord

The most celebrated description of Lord Shri Krishna is found in the Vedic classic known
as the Brahma-samhita, a prayer composed by Prajapati Brahma, who was the first recipient of
Vedic knowledge and from whose mouth the four Vedas originally became manifest:

“Krishna who is known as Govinda is the Supreme Personality of Godhead who
possesses an eternal spiritual body. He is the origin of all and has no other origin, and is
therefore the cause of all causes. | worship Govinda, the primeval Lord, the first progenitor
who is tending the cows, yielding all desire in abodes built with spiritual gemstones,
surrounded by millions of desire trees, always served with great reverence and affection by
hundreds and thousands of Laksmis or goddesses of fortune. | worship Govinda, the primeval
Lord, who is adept at playing on His flute, who has blossoming eyes like lotus petals, whose
head is bedecked with a peacock’s feather, who possesses a figure of exquisite beauty, and
whose complexion is tinged with the hue of blue clouds, and whose unique loveliness is
charming millions of Cupids. | worship Govinda, the primeval Lord, around whose neck is a
garland of forest flowers beautified with a moon-locket, whose two hands, adorned with
jeweled ornaments, is holding His transcendental flute, and who always revels in pastimes of
divine love, and whose graceful three-fold bending form of Shyamasundara is eternally
manifest.”

Descriptions of the Transcendental Abode of the Supreme Lord

The word dhama refers to the Supreme Lord’s eternal abode located in the spiritual
world. This eternal abode (dhama) is known as Goloka Vrindavana, or sometimes as Swetadwipa,
and being the abode of the Supreme Lord it is completely spiritual in nature. It is also non-
different from the Lord Himself, just as the Lord’s name, form, and attributes are also non-
different from Him. A description of the Lord’s eternal abode of Goloka Vrindavana is found in
the Brahma-sambhita, “I worship that transcendental abode known as Swetadwipa, where the
goddesses of fortune known as gopis, in their unalloyed spiritual essence, engage in the
amorous service of Lord Shri Krishna who is their only lover; where every tree is a
transcendental desire tree, where the earth is made of wish-fulfilling gemstones, where all
water is nectar, every word is a song, every gait is a dance, where the flute is the Lord’s
favored companion, where the atmosphere is full of transcendental bliss; where numberless
Surabhi cows provide transcendental oceans of milk; where there is eternal existence of
transcendental time, which is ever present and without past or future, and thus not subject to
the quality of passing away, not even for a moment. That transcendental realm of Goloka is
known to only a very few self-realized souls in this world.”

When the Lord Descends to Earth He Brings His Own Abode
The Supreme Personality of Godhead Lord Shri Krishna resides on the planet known as
Goloka or Goloka-Vrindavana. The word Goloka means the planet (loka) of cows (go). On that
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spiritual planet there are an unlimited number of Surabhi cows known as Kamadhenus or wish-
fulfilling cows that can fulfill the desires of everyone and supply a great abundance of nectarine
tasting milk to all the residents. This transcendental planet is situated in the far distant spiritual
sky, but when the Lord desires to appear on earth along with His eternal associates, the gopis
and gopas, He first manifests on the earthly plain, His own spiritual abode (dhama) where He will
enact His transcendental pastimes for the benefit of the world. The Vraja-ritti-cintamani says
that the spiritual abode of the Lord is non-different from Him, “The peerless and supremely
sweet land of Vrindavana is the blissful abode where the Supreme Personality of Godhead
enjoys pastimes. It is the incarnation of the Lord’s form and is non different from Him.”

That abode of the Lord, when manifested on earth is called Gokula or Gokula-
Vrindavana. The word ‘Gokula’ means the ‘home’ (kula) of the ‘cows’ (go). The word ‘Vrindavana’
means ‘the forest (vana) of Vrinda’. The word ‘Vrinda’ refers to the forest goddess Vrinda Devi
who manifests herself as the flora and fauna of Vrindavana forest and specifically as the sacred
tulsi plant (Ocimum tenuiflorum), also called the ‘holy basil’, that grows in great abundance
throughout that sacred forest. The forest goddess Vrinda Devi, an eternal associates of Lord
Krishna and also appears as one of the prominent gopis who makes all the various arrangements
for the Lord’s pastimes to take place.

The transcendental abode of Gokula-Vrindavana is also called Vrindavana Dhama; the
word ‘dhama’ means ‘spiritual abode’ and the Vrindavana Dhama covers an approximate area of
168 miles (chaurasi-kosa). Vrindavana Dhama is also known as Vraja Mandala; the word ‘vraja’
means the ‘pasturing grounds’ where cows graze and the word ‘mandala’ means ‘area’. The 168
mile area of Vraja Mandala encompasses twelve sacred forests along with rivers, lakes, hills,
groves, and gardens. The entire dhama is completely spiritual and is non-different from the
original Goloka-Vrindavana in the spiritual world, even though it exists within the material world.
In the Garga-sambhita (2.1.53) it says, “Sri Varaha said: O beautiful one, you see transcendental
Mathura-mandala (Vraja-mandala), which is part of the realm of Goloka, it is not destroyed at
the time of cosmic devastation.”

The term Vraja Mandala specifically refers to the actual geographical area (mandala) of
the Lord’s earthly abode of Vrindavana Dhama, which is demarcated by precise boundaries and
can be easily located on a map of the world. Therefore, anyone from any place on earth can visit
this transcendental abode of the Lord at any time. This is one of the reasons why Lord Krishna
has manifested His abode on the earthly plane, so that those who wish to become His devotees
and surrender their lives to Him can go there and experience His transcendental presence and
visit the places of His transcendental pastimes, even long after He has left this world and
returned to the spiritual world. Another reason for manifesting this abode on earth is to give
information to the fallen souls that there is another world, where the Lord and His devotees
enjoy an eternal life, completely free from all the pain and misery associated with life in this
material world of repeated birth, disease, old age and death. Top

The Timing of the Lord’s Descent on Earth
Five thousand years ago, at the time of Lord Krishna’s descent to the earthly plane, the
world was being overrun by powerful demons in the form of impious and cruel kings, who were
building up huge military forces for the purpose of world domination. The innocent people who
were suffering under the yoke of these irreligious kings were fervently praying for the Lord to
save them. In the Bhagavad-gita, Lord Krishna has personally said, “In order to deliver the pious
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and to annihilate the miscreants, as well as to reestablish the principles of religion, | descend
to earth millennium after millennium.” Therefore, this is another reason for the Supreme
Personality of Godhead Lord Shri Krishna, to appear on earth, when there is a general decline in
piety and religion and the devotees of the Lord find themselves being persecuted. At that time,
Lord Krishna descends to earth in His transcendental spiritual form and in order to save His
beloved devotees and human society, He is forced to kill all the demons that are creating
unnecessary disturbances. Nevertheless, by His unfathomable mercy, all the demons that He
kills, automatically achieve liberation. After the Lord had exhibited His transcendental pastimes
on earth for a period of one hundred and twenty-five years, and after annihilating all the
demons, as well as having reestablished the principles of pure religion (Sanatana-dharma), He
returned to His eternal abode of Goloka in the spiritual world.

The Holy Dhama Was Known Even In Ancient Times

One of the earliest references to the holy dhama of Gokula Vrindavana is found in the
Adi-Varaha Purana, which relates a conversation between the incarnation of Vishnu, Lord
Varahadeva and His consort Bhumi Devi, goddess of the earth, which took place at Vishrama
Ghata on the banks of the Yamuna at Mathura during the Satya-yuga, just after the earth had
been rescued from the ocean of devastation by the Lord. In that conversation with Bhumi Devi,
Lord Varaha enumerates the glories of all the various holy tirthas located within the area of Vraja
Mandala.

Since very ancient times many saintly persons journeyed to the holy dhama of
Vrindavana in order to perform tapasya and meditate on the lotus feet of the Supreme Lord, in
order to achieve liberation and fulfill their innermost desires. Amongst them was the famous
child-saint Dhruva Maharaja, who in the Raivata-manvantara underwent severe austerities in the
celebrated Madhuvana forest just to please Lord Vishnu. Another was the saintly king Ambarisha
Maharaja, who performed great penance in Madhuvana forest by observing an ekadashi-vrata
for one year for the satisfaction of the Supreme Lord. The famous grandson of Prahlada
Maharaja, King Bali, worshiped the sun-god Surya Narayana and performed a great Vedic
sacrifice (yajna) on the bank of the Yamuna in Madhuvana so that he could conquer the world.
Maharaja Shantanu, the king of Hastinapura, also performed great penance at Satoya to please
Surya Narayana, so that he could obtain a saintly and heroic son. Even the goddess of fortune,
after hearing from Narada Muni about Krishna’s Vraja-lila pastimes with the gopis, underwent
severe penance in Bilvavan forest in order to become a gopi and take part in those
transcendental pastimes.

The great sages, yogis, munis, and rishis, known to have performed tapasya and
meditation in the holy dhama includes: Kapiladeva, Narada Muni, Kanva Muni, Vishvamitra Muni,
Garga Rishi, Ashtavakra Muni, Durvasa Muni, Gautama Rishi, the Sapta Rishis, Dattatreya Rishi,
Bhaguri Rishi, Bhagava Rishi, Chayavana Muni, Jamadagni, Parashurama, Parashara Muni and his
illustrious son Shrila Vyasadeva. In fact it is said that Shrila Vyasadeva, the great compiler of
Vedic literature, was actually born on an island in the Yamuna River near Mathura. Others like
Maharishi Agastya Muni, performed many Vedic sacrifices at Akrura Ghata on the outskirts of
Vrindavana and Saubhari Muni meditated deep inside the River Yamuna at Kaliya-hrada near
Sanorakha. The devoted Sandilya Muni, who requested Vajranabha Maharaja to establish
Krishna’s pastime places in Vraja, also resided in the holy dhama. Top
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The Actual Meaning of Vraja

There are a number of meanings to the name Vraja, but the actual root meaning of the
word ‘vraja’ is ‘to go’ or ‘to move’. Therefore, the simplest definition of the word ‘vraja’ is the
place where ‘cows roam freely’, which refers to Vrindavana, the transcendental land of the cows.
Vraja can also mean the land where the cowherd boys with their large herds of cows roam
unhindered from one forest to another. When Krishna appeared on earth, He also wandered
about ‘unhindered’ with His herd of cows and cowherd boyfriends through the pasturing lands of
Vraja. Therefore the word ‘vraja’ can also mean ‘unhindered’ as well as ‘unlimited freedom’.
Another meaning is derived from the Sanskrit stanza, “vrajati gacchati iti vrajah” which
translates as, “That which moves around is Vraja,” which further implies that the Sanskrit word
‘vraja’ means ‘to move around’ or ‘to go here and there unhindered’, just as cows do when
grazing in the pasturing grounds. According to the Sanskrit dictionary there are a number of
related meanings to the word vraja including: a way, a road, wandering, roaming, as well as
cattle-shed, pen, enclosure or place of herdsmen, a herd, flock, swarm, troop, host, or multitude.

A more deeply philosophical meaning is found in the Skanda Purana in the following
verse, “Sandilya Rishi said, ‘My dear Pariksit and Vajranabha, | will now tell you the secret of
Vraja-bhumi, listen carefully. The meaning of the word ‘vraja’ is ‘all-pervasive’. According to
ancient opinion, this land is named Vraja because it is actually all-pervasive. It is an all-
pervasive spiritual manifestation situated beyond the three modes of material nature.
Therefore it is called Vraja.”

This verse from the Skanda Purana, gives us the information that the transcendental
land of Vraja is different from any other place on earth, because it is beyond the effects of
material nature and is a place where all our sufferings can be finally ended. Therefore, if we can
surrender our hearts to Krishna and take shelter of His abode, allowing its all-pervasive spiritual
nature to pervade our very own existence, the transcendental land of Vraja can, by its all-
pervasive spiritual power, purify our very existence and bless us with divine love for Krishna and
eternal life free from suffering. Top

The Difference between Vraja Mandala and Mathura Mandala

In the Puranas, the area known as Vraja Mandala, was generally referred to as Mathura
Mandala, and was associated with the pastime of Lord Vishnu, like Lord Varaha and Lord
Prishnigarbha, but after Lord Krishna’s advent on earth five thousand years ago at the end of the
Dwapara Yuga, the name Vraja Mandala became exclusively associated with the places where
Lord Krishna performed His pastimes. Although Mathura Mandala and Vraja Mandala cover the
exact same area and exist simultaneously, the name Vraja Mandala refers to the place where
Krishna performed His Vraja-lila pastimes with the gopas and gopis, and where He appears in His
original form (svayam-rupa) as Govinda, the friend of the cows. On the other hand, Mathura
Mandala generally refers to the place where Krishna appears in His plenary expansion as
Vasudeva, and enjoys pastimes in various Vishnu forms including: Lord Hari, Mathureshwara,
Dwarakadisha, Sankarshana, Prishnigarbha, Varahadeva, Parthasarathy and others.

This distinction made between Vraja Mandala and Mathura Mandala is meant to
demonstrate the different varieties of pastimes and loving relationships Krishna enjoys with the
various categories of His devotees. Before the advent of Krishna, the Vraja-lila pastimes were
practically unknown and very few knew about them. The only concept people had of God, was as
the Almighty Creator who was worshiped with great pomp, awe, and reverence. The special

30



feature of Vraja is that Krishna is not even seen as God, but is thought to be an ordinary cowherd
boy, the beloved friend of all the gopas and gopis and the darling son of Nanda and Yashoda. This
is the unigue and special feature of Vraja Mandala.

In Vraja, Krishna is able to live what appears to be an normal village life surrounded by
all his friends and family members, and He is not recognized to be the Supreme Controller, but as
someone who is completely under the control of His loving parents Nanda and Yashoda, as well
as the gopis and gopas of Vraja. Therefore in Vraja Mandala, Krishna enjoys a very special and
intimate kind of relationship with His devotees, which is not possible for Him to experience in
either Mathura or Dwaraka where He is worshiped as the Supreme Personality of Godhead. This
equality between God and His devotees is made possible by Krishna’s powerful internal potency
known as yogamaya, which causes the residents of Vrindavana to think of Krishna as an ordinary
village boy. The most unique feature of the yogamaya potency is that Krishna Himself forgets His
position as the Supreme Personality of Godhead and considers Himself one of the ordinary
cowherd boys of Vraja.

Another important fact is that only in Vraja, does Krishna experience the
transcendentally ecstatic states of divine love known as parakiya-bhava, vipralamba-bhava and
maha-bhava, which are the highest form of all transcendental emotions and relished exclusively
by Krishna and His most intimate associates the gopis of Vraja. Only the most spiritually
advanced and exalted of all perfect yogis and pure devotees can achieve the position of gopis
and take part in this aspect of Vraja-lila, the transcendental pastimes of divine love.

When Lord Chaitanya Mahaprabhu appeared on earth, He specifically glorified Krishna’s
Vraja-lila pastimes and said that the exalted devotional sentiments exhibited by the gopis of
Vraja, is the highest stage of perfection that can be attained through any form of religious ritual
or yoga practice. Before Lord Chaitanya appeared on earth and revealed the glories of Vraja, the
importance of Vraja-lila was not generally understood. It was solely due to Lord Chaitanya and
His senior-most disciples, the Six Goswamis, that Krishna’s divine Vraja-lila pastimes and the holy
dhama of Gokula Vrindavana has become known to the world. According to the Vedic scriptures,
Lord Chaitanya was non-other than Krishna Himself, reincarnated on earth to reveal the secrets
about Vrindavana and the loving pastimes between Krishna and the gopis for the benefit of all
humanity.

The Extraordinary Position Attained by the Gopis of Vraja

There are basically two categories of gopis, the first being those who descended from
the spiritual world along with Krishna and known as nitya-siddha gopis. The second category are
known as sadhana-siddha and kripa-siddha gopis, who in their previous lives had been great
yogis and mystics engaged in severe penance and austerity to achieve pure love of God. The
relationship of the gopis with Krishna is based entirely on the ecstatic emotions of pure spiritual
love known as prema-rasa. Unfortunately, for those who have never experienced prema-rasa, it
is almost impossible to understand the ecstatic pleasure derived from such pure unalloyed love
of God. This ecstatic state of divine love can only be achieved by the most spiritually advanced
persons who have completely removed all traces of mundane sexual desire from their
consciousness. The pleasure of prema-rasa experienced by the gopis, is millions of times superior
to the so-called pleasures of ‘kama-rasa’, or mundane sexual pleasure, which arises from lust and
ultimately ends in suffering. Top
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Only when all desire for mundane sexual pleasure has been completely purified, can the
ecstatic feelings of prema-rasa manifest within ones heart. Once prema has manifested within
the core of a devotee’s heart, then it is absolutely impossible to experience any form of mundane
sexual desire. A devotee who has achieved freedom from mundane sexual desire is then
qualified to be born as a gopi in Vraja and take part in Krishna’s pastimes. Another very
important fact to remember when hearing about the love affair between Krishna and the gopis
of Vraja, is that these pastimes began when Krishna and the gopis were just seven years of age
and continued only until their tenth year. Thus Krishna’s amorous pastimes of gopi-lila were
performed before the age of puberty, thus eliminating the opportunity by misguided persons to
misinterpret the transcendental loving exchanges of prema-rasa between Krishna and the gopis
as being expressions of mundane lust.

Vajranabha Establishes Krishna’s Pastime Places in Vraja

The Mahabharata says that after Lord Krishna’s disappearance from the world, the
Pandavas also retired from their royal duties as the sovereign rulers over the kingdom of
Hastinapura and departed for the Himalayas. At that time, Yudisthira Maharaja appointed
Parikshit Maharaja as the king of Hastinapura and Lord Krishna’s great grandson, Vajranabha
Maharaja as the king of both Indraprashta and Mathura. Vajranabha Maharaja was the son of the
great hero Aniruddha, who was the son of Pradyumna, the direct son of Lord Krishna and Queen
Rukmini. At that time, Vajranabha was the only direct relative of Krishna left on the planet. As
soon as Vajranabha Maharaja was enthroned at Mathura, many of Lord Krishna’s great devotees
led by Sandilya Rishi, who were all feeling the pangs of the Lord’s separation, requested
Vajranabha to establish temples and holy tirthas at all the places throughout Vraja Mandala
where Lord Krishna had performed His transcendental pastimes. Vajranabha readily agreed and
being guided by Vedic scriptures like the Adi-Varaha Purana, he identified and named every
forest, grove, garden, lake, kunda, hill, rock, and village, connected to Krishna’s pastimes within
the entire area of Vraja Mandala.

Vajranabha Installed Sixteen Important Deities in Vraja

It is said that Vajranabha installed at least sixteen very important Deities at various
places around Vraja Mandala. The first Deities were established in the forest of Vrindavana and
included: Madana-mohana, Govindaji, Gopinatha, and Sakshi-Gopala. Although Vajranabha was
the son of Anirrudha who was himself the son of Pradyumna, Krishna own son from the womb of
Rukmini, which made Vajranabha Lord Krishna’s great-grandson, he was too young to have ever
met Lord Krishna Himself, therefore In order to arrange for the Deities of Krishna to be carved in
true likeness, he had to take help from his grandmother Uttara, the mother of Maharaja Pariksit,
the only person still present on earth at that time who had actually seen Lord Krishna.
Consequently, with the help of Uttara, Vajranabha immediately had three important Deities of
Lord Krishna carved, namely: Madana-Mohana, Govindaji and Gopinathaji, who were to be
installed in Vrindavana. After hearing the descriptions of Lord Krishna’s form from Uttara, the
three Deities were carved from pure black marble known as vraja-shila. When Uttara came to
see the finished Deities, she exclaimed that Madana-Mohana perfectly resembled the Lord from
His naval to His lotus feet; Govindaji perfectly resembled the Lord from His Navel to His neck.
When Uttara saw the Deity of Gopinatha, it is said that she blushed in shyness while exclaiming
that Gopinatha perfectly resembled the beautiful ever-smiling lotus face of the Lord. Top
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The process of bhakti-yoga has three stages: sambandha, abhidheya, and prayojana, and
the three most prominent Deities: Madana-Mohana, Govindaji and Gopinathaji, established by
Vajranabha, represent the three eternal duties of all living entities trapped in the material world
under the shackles of maya. Sambandha refers to establishing one’s original relationship with
the Supreme Personality of Godhead, abhidheya refers to acting according to that constitutional
relationship, and prayojana is the ultimate goal of life, which is to develop love of Godhead.
Madan-Mohan is the deity who establishes our relationship with Krishna; Govinda is the deity
who accepts our devotional service, and Gopinatha is the Deity who fulfills our desires and
attracts us to return back to Godhead. The diksha-guru or initiating spiritual master is the
representation of Lord Madan-Mohan (sambandha). The shiksha-guru or instructing spiritual
master is the representation of Lord Govinda Deva (abhidheya), and Lord Gopinath represents
the ultimate goal of devotional service which is spontaneous attraction in pure love of Godhead
(prayojana).

Sakshi-Gopala was also installed in Vrindavana but later the Deity moved to a village
near Jagannatha Puri in Orissa. Other Deities installed at various places around Vraja included:
Keshavadeva in Mathura, Harideva at Manasi-ganga in Govardhana, Shrinathaji (Gopala) at
Aniyora Village on top of Govardhana Hill, and the Deity of Krishna’s elder brother Lord Balarama
(also known as Dauji or Baladeva) at Mahavana. Vajranabha also established four Shiva-lingas
known as the dig-palas, or protectors of the holy dhama including: Bhuteshwara at Mathura,
Gopishwara in Vrindavana, Cakreshwara at Govardhana Hill, and Kameshwara at Kamyavana.
Vajranabha also established four Deities of Krishna’s sister Yogamaya Devi, which are known as
the four Devis of Vraja and include; Yogamaya Devi presently at the Yoga-pitha in Vrindavana,
Vrinda Devi presently at Kamyavana, Manasi Devi at Govardhana, and Patala Devi in Mathura.
Due to the turmoil that unfolded over the next five thousand years, with the ever-changing
socio-political scenario and the numerous invasions of India, almost all of the holy places and
Deities established by Vajranabha, either became abandoned, looted by invaders, hidden for
safety, or just forgotten with the passage of time. Top

The Sudden Decline of Bhagavata-dharma in India

From around 500 BCE, the invasion of India began, firstly with the Persians under Darius,
then the Greeks under Alexander, then the Syrians under Seleucus Nicator, and eventually the
whole of the North-west frontier of India was ultimately overrun by foreign invaders. The Greco-
Bactrian’s under Menander were the first to move southwards into the Indian heart-land and
captured Mathura in 150 BCE. Then around 140 BCE, hordes of nomadic tribesmen known as the
Sakas overthrew the Greco-Bactrian Empire in Northern India and also eventually captured
Mathura. Another nomadic tribe known as the Kushans under Kanishka defeated the Sakas and
by 50 BCE, they had conquered the whole of North India and Mathura became the southern
capital of the Kushan Empire. The Kushan kings converted to Buddhism and Mathura became a
major centre of Buddhist learning and culture, with many ancient holy places being turned into
Buddhist shrines and monasteries. By the turn of the 5" century CE, the great Hindu king,
Vikramaditya, drove out the Kushans and reestablished control over the whole of Northern India
from the Ganges Delta to the Hindu Kush. He also retook the city of Mathura and rebuilt the
Keshava Temple on a grand scale. Unfortunately, peace did not last long and within a few
hundred years the invasions of India began once again, but with even greater ferocity, as the
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Huns, Arabs, Turks, Afghans, Routeans, and then the Mughals, conquered the sub-continent of
India one after another.

The ‘Golden Avatara’ Lord Chaitanya Revives Bhagavata-dharma

According to references in the Vedic scriptures, Lord Chaitanya Mahaprabhu was a direct
incarnation of Krishna, who appeared on earth at Navadwipa Dhama in Bengal in the year 1486
CE, principally for the purpose of spreading the yuga-dharma or the process of salvation in the
modern age, which is the sankirtana-yajna. The sankirtana-yajna is the only Vedic sacrifice
recommended in the age of Kali and is performed by the congregational chanting of God’s holy
names in the form of the maha-mantra, or the great chant of deliverance namely: Hare Krishna,
Hare Krishna, Krishna Krishna, Hare Hare, Hare Rama, Hare Rama, Rama Rama, Hare Hare.

Lord Chaitanya Mahaprabhu is mentioned in the Vedic scriptures as being the ‘Gaura-
Avatara’ or ‘Golden Avatara’, which means the ‘golden hued incarnation’ due to His effulgent
golden-colored complexion. A far more secret and confidential reason for Lord Krishna to appear
as Lord Chaitanya was to experience for Himself, Radharani’s unique emotional mood (Radha-
bhava) and the unparalleled love that She feels towards Him. The Chaitanya-charitamrita (Adi
1.5) says, “Shri krishna chaitanya, radha krishna nahe anya - Lord Chaitanya was an incarnation
of both Radha and Krishna.” In other words, Lord Chaitanya was Krishna Himself who appeared
with the same devotional mood and bodily complexion as that possessed by Shrimati Radharani.

The Vedas say that in the Kali-yuga the Almighty Lord does not appear as the Supreme
Lord, but appears in the guise of a devotee of the Supreme Lord, who preaches the glories of the
Supreme Lord’s holy name. Therefore Lord Chaitanya is also called the ‘Channa-Avatara’ or
hidden incarnation. Besides revealing the yuga-dhama of chanting the holy names, Lord
Chaitanya’s mission was to establish the Shrimad Bhagavatam as the foremost of all the Vedic
scriptures and the means of salvation for all men.

The divine appearance of Lord Chaitanya marked the beginning of the great ‘bhakti
renaissance’ of the middle-ages and the ultimate revival of Bhagavata-dharma in India. Lord
Chaitanya revealed the purest forms of Vedic religion and established prema-bhakti as the
highest spiritual achievement for all of mankind. Due to Lord Chaitanya’s powerful preaching, the
sankirtana movement that He started, not only spread throughout the entire Indian sub-
continent, but eventually spread right across the face of the earth. The most important Vedic
scriptures like Bhagavad-gita and Shrimad Bhagavatam became, for the first time in history,
popular reading matter all over the world and the yoga process of prema-bhakti gained pre-
eminence over all other yoga systems. By the mercy of Lord Chaitanya, the chanting of the holy
names of Krishna became established as the most important of all the mantras of salvation and

its popularity around the world is still spreading even today. Top
(See Appendix - Vedic Evidence Proving Lord Chaitanya was an Incarnation) Appendix

Lord Chaitanya Inaugurates the Vraja Mandala Parikrama
After accepting the sannyasa order in 1510 CE, Lord Chaitanya Mahaprabhu stayed at
Jagannatha Puri in the company of His many followers, but He always yearned to visit the holy
land of Vrindavana Dhama and see the places where Lord Krishna performed His transcendental
pastimes five thousand years earlier. His most ardent desire was to rediscover all the important
holy places that had been lost over time and to reestablish the important Deities of Vrindavana
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that were previously installed by Lord Krishna’s great grandson Vajranabha Maharaja. Lord
Chaitanya’s intention was to establish Vrindavana as the most important religious centre in the
world for spreading the sankirtana movement and the glories of chanting the holy name.

Just before the appearance of Lord Chaitanya Mahaprabhu in 1486 CE, a number of
great devotees appeared on earth in order to prepare the way for Lord Chaitanya’s divine advent
and to support His mission to inundate the world with love of God. As the location of Mathura
and the holy dhama of Vrindavana were known amongst the Vaishnava community, a number of
prominent Vaishnavas from Bengal and Orissa visited the holy land of Vrindavana prior to Lord
Chaitanya’s own visit. Amongst these exalted Vaishnava devotees who came to Vrindavana on
pilgrimage was the celebrated sannyasi Shrila Madhavendra Puri Goswami, a renounced ascetic
who was the parama-guru of Lord Chaitanya. Shrila Madhavendra Puri became the guru of Shrila
Isvara Puri who became the guru of Lord Chaitanya. Madhavendra Puri is credited as being the
original preceptor of the Gaudiya Vaishnava sampradaya, because he was the parama-guru of
Lord Chaitanya and the first Vaishnava devotee since the disappearance of Lord Krishna, to
exhibit ecstatic symptoms of pure love of God. When Madhavendra Puri visited Vrindavana in
1749 CE, he would daily perform the parikrama of Govardhana Hill, where he also discovered the
famous Deity of Lord Gopala, who was later moved to Nathadwara in Rajasthana and became
known as Shrinathaji. Another great devotee to travel on pilgrimage to the Vrindavana in 1482
CE was Advaita Acarya, who became one of Lord Chaitanya’s most intimate and confidential
associates. Advaita Acharya performed bhajana on the bank of the Yamuna River in Vrindavana
where he discovered the Deity of Lord Madana-Mohana near Dwadashaditya-tila. While staying
in Vrindavana it is said that Advaita Acharya took initiation from Shrila Madhavendra Puri.
During this same period, another important personality, Lord Nityananda Prabhu, also performed
pilgrimage around Vrindavana Dhama while absorbed in complete transcendental ecstasy. Then
much later in the year 1509 CE, two important followers of Lord Chaitanya, Lokanatha Goswami
and Bhugarbha Goswami, arrived in Vrindavana after having received instructions from Lord
Chaitanya in their dreams, that they should go to Vrindavana and locate the twelve sacred
forests connected to Krishna’s pastimes. Top

The Vana-yatra Performed by Lord Chaitanya

According to the Chaitanya-charitamrta, Lord Chaitanya Mahaprabhu arrived in
Vrindavana Dhama in the year 1515 CE during the month of Ashwin, just prior to Sharad-purnima
which marks the beginning of the holy month of Kartika. However, some Vaishnava scholars are
of the opinion that Lord Chaitanya left Puri during the lunar month of Ashwin and arrived in
Vrindavana on Kartika-purnima, which falls on the last day of lunar month of Kartika. The
Chaitanya-charitamrita describes the arrival of Lord Chaitanya in Vraja. “In due course, He
crossed the River Yamuna and came to Agravana, where Renuka-grama, the birthplace of the
great warrior Parashurama, is situated. After taking darshana of the Yamuna, which always
flows through Vrindavana, Mahaprabhu went to Raja-grama. At last Mahaprabhu entered
Gokula and became overwhelmed with ecstatic love.” The Bhakti-ratnakara gives a similar
account, “The inhabitants of Gokula would relieve their fatigue under this tree. Lord Gauranga
also sat here. Who can describe in detail the arrival of Lord Chaitanya at this place.
Mahaprabhu came to Agravana (Agra) from Prayaga and then went to see the ashrama of
Jamadagni Muni at Renuka-grama which was named after Jamadagni's wife. Renuka-grama
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was also the birthplace of Parashurama. Mahaprabhu came to Gokula from Renuka via Raja-
grama and sat under this tree.”

The Chaitanya-charitamrita says that on Lord Chaitanya’s arrival in Mathura, He first
bathed in the Yamuna River at Vishrama Ghata and then went to Krishna’s birthplace and had
darshana of Lord Keshavadeva. Lord Chaitanya stayed in Mathura for a number of days and with
the help of a Sanadiya-brahmana disciple of Madhavendra Puri named Krishna Dasa, Lord
Chaitanya visited all the important holy places in the city and He also bathed in all twenty-four
sacred riverside ghatas along the bank of the Yamuna.

Accompanied by Madhavendra Puri’s disciple Krishna Dasa, along with Balabhadra
Bhattacharya and his brahmana assistant, Lord Chaitanya began His parikrama of Vraja Mandala
with the intention to systematically visit all the twelve sacred forests of Vrindavana where
Krishna had performed His transcendental pastimes. Lord Chaitanya Mahaprabhu was the first to
perform the ‘vana-yatra’ or the circumambulation on foot of all the twelve sacred forests of
Vrindavana Dhama, which has now become famous and known the world-over as the Vraja
Mandala Parikrama. After leaving Mathura, Lord Chaitanya first visited the forest of Madhuvana,
and then gradually traveled to each of the twelve sacred forests, first on the western side of the
Yamuna River, and then the eastern side, which took about a month to complete.

The Chaitanya-charitamrita provides the following description, “The Lord's ecstatic
love increased a thousand times when He visited Mathura, but it increased a hundred
thousand times when He wandered in the forests of Vrindavana. When Sri Chaitanya
Mahaprabhu was elsewhere, the very name of Vrindavana was sufficient to increase His
ecstatic love. Now, when He was actually traveling in the Vrindavana forest, His mind was
absorbed in great ecstatic love day and night. He ate and bathed simply out of habit.”
(Madhya. 17.227-229)

During His parikrama around Vraja Mandala, Lord Chaitanya discovered a number of
important holy places, but perhaps His most important discovery was the sacred lake known as
Radha-kunda, which was Shrimati Radharani’s most confidential bathing place and the lake
where She enjoyed many transcendental loving pastimes with Krishna. While visiting
Nandagrama, Lord Chaitanya discovered the Deities of Nanda and Yashoda along with a small
Deity of Krishna, which were hidden inside a cave on Nandishwara Hill. After visiting Mahavana,
Lord Chaitanya then visited the last of the sacred forests, Vrindavana, where He became
immersed in bhajana and continued to stay there for an entire month.

After spending some two months in the holy dhama of Vrindavana, Lord Chaitanya
left to attend the Kumbha-mela at Prayag before eventually returning to Jagannatha Puri. When
Lord Chaitanya was on His return journey, He met with two of His senior-most disciples, Rupa
Goswami and Sanatana Goswami at Prayag and Varanasi respectively. Lord Chaitanya ordered
them to spend the rest of their lives in Vrindavana and gave them the specific instructions to
excavate all the lost holy places around Vraja Mandala and establish temples dedicated to Lord
Krishna. Lord Chaitanya also gave them instructions on how to develop Vrindavana into an
important centre for spreading the sankirtana movement around the world.

Lord Chaitanya Mahaprabhu was the embodiment of Radha-bhava, the highest form
of love of God, which had never been exhibited by anyone else before in the history of the world.
During Lord Chaitanya’s parikrama around the holy places of Vraja, the intense fire of maha-
bhava was ignited within His heart, and by the time He returned to Jagannatha Puri, He appeared
to be a completely different person, being consumed day and night in the emotional feelings of

36



Radha’s mood of love in separation from Krishna. The intense mood of divine love in separation,
also referred to as vipralamba-bhava, is considered to be the highest and most sublime stage of
prema-bhakti, or divine love for God.

The Goswamis Rupa and Sanatana Arrive in Vrindavana

The great revival of Bhagavata-dharma in India started with the rediscovery of
Vrindavana by Lord Chaitanya, which directly lead to the rapid spread of the Krishna-bhakti
movement throughout the Indian sub-continent and then eventually, during the next four
centuries, to the rest of the world. This was possible due to the unprecedented contribution
made by the celebrated disciples of Lord Chaitanya, Rupa and Sanatana Gosvamis. Their arrival in
the holy dhama proved to be a watershed in the history of Vrindavana. The extraordinary work
undertaken by them was a major contributing factor in the revival of Bhagavata-dharma and
specifically the spreading of the sankirtana movement of Lord Chaitanya. During their lifetime,
Rupa and Sanatana excavated innumerable holy places around Vraja Mandala and established
two of the most important temples in Vrindavana, Govindaji and Madana-mohana. The present-
day city of Vrindavana has become manifest simply due to the excavation work undertaken by
Shrila Rupa and Sanatana Goswami. They also led the way in reviving the divine art of bhakti-
yoga, the highest form of all yoga practice by writing a large volume of books on the scientific
process known as sadhana-bhakti, which explains the esoteric principles and practices of
unalloyed devotional service to the Supreme Personality of Godhead, Lord Shri Krishna.

The Six Goswamis of Vrindavana

After receiving direct instructions from Lord Chaitanya Mahaprabhu, to excavate
Vrindavana’s lost holy places, establish temples, and write books on the science of devotion,
Rupa and Sanatana arrived in Vrindavana in 1516 CE. Within a short time they were joined by
four other important disciples of Lord Chaitanya including: Gopala Bhatta Goswami, Raghunatha
Bhatta Goswami, Raghunatha Dasa Goswami, and Jiva Gosvami, who assisted Rupa and Sanatana
in their task. Along with Rupa and Sanatana, these sannyasi disciples of Lord Chaitanya became
famous as the ‘Six Goswamis of Vrindavana’, and between them they established the precepts
and the teachings introduced by Lord Chaitanya for all future generations of Gaudiya Vaishnavas.
They exclusively propagated devotional service and the chanting of the holy names of God as the
only means in the age of Kali-yuga to achieve liberation from repetition of birth and death.

The Six Goswamis of Vrindavana were also responsible for establishing the Gaudiya
Vaishnava sampradaya founded exclusively upon Lord Chaitanya’s unique achintya-bedabeda-
tattva presentation on Vedic philosophy. The Goswamis were the first to introduce into the
mainstream of religious life in India, the worship of Shrimati Radharani as the consort of Lord Shri
Krishna. They established a number of important temples in Vrindavana that became pivotal in
galvanizing the masses behind the sankirtana movement. Prior to the Six Goswamis, there were
no temples of Radha-Krishna anywhere in India, but due to their efforts, there are now temples
of Radha-Krishna not only in India but throughout the world. The Six Goswamis were supported
in their mission by a number of other important followers of Lord Chaitanya, collectively referred
to as the Gaudiya Goswamis including: Lokanatha Goswami, Bhugharbha Goswami, Krishnadasa
Kaviraja Goswami, Shyamananda Pandita Goswami, Narottama Dasa Thakura, Shrinivasa
Acharya, Madhu Pandita Goswami, Prabhodananda Saraswati Goswami and Raghava Pandita
Goswami. Top

37



A total of seven important temples were established in Vrindavana by the Gaudiya Goswamis.
These temples have now become famous throughout the world

The Seven Goswami Temples of Vrindavana

TEMPLE NAME FOUNDER
Radha Madana-mohana Mandira Sanatana Goswami
Radha Govinda Mandira (Govindaji) Rupa Goswami
Radharamana Gopala Bhatta Goswami
Radha Damodara Mandira Jiva Goswami
Radha Shyamasundara Mandira Shyamananda Pandita Goswami
Radha Gokulananda Mandira Lokanatha Goswami
Radha Gopinatha Mandira Madhu Pandita Goswami

Narayana Bhatta’s Contribution to the Vraja Mandala Parikrama

Another important personality, whose contribution towards establishing the Vraja
Mandala Parikrama is very significant, was Shrila Narayana Bhatta, whose famous book Vraja-
bhakti-vilasa describes every holy place within Vraja Mandala that is mentioned in the Adi-
Varaha Purana and previously identified by Vajranabha Maharaja, Lord Krishna’s great grandson.
Shrila Narayana Bhatta is credited with having re-discovered the location of over one hundred
important holy places around Vraja. Prominent amongst his many discoveries was Radharani’s
parental home of Varsana, where he also unearthed the small Deities of Radha-Krishna known as
Larilylala (also called Ladlylala) which are the presiding Deities of Varsana. The words ‘larily’ as
well as ‘ladli’ means a ‘young girl’ and ‘lala’ means a ‘young boy’.

It is said that after spending time under the tutelage of his siksha-gurus; Rupa and
Sanatana Goswamis, and having received their mercy, Shrila Narayana Bhatta was able to find
the many holy places of Vrindavana not already discovered by the Six Goswamis or their
associates. Narayana Bhatta was the first to systematically demarcate the precise area and
boundaries of Vraja Mandala and was also the first to organize the Vraja Mandala Parikrama on a
large scale. He also introduced a number of different parikramas such as the Vraja Mandala
Borderline-Parikrama and the Vana-yatra Parikrama that circumambulates the twelve sacred
forests first performed by Lord Chaitanya, including the most suitable times to perform these
various parikramas. The present day Vraja Mandala Parikrama that is followed by the Gaudiya
Math and other Vaishnavas sampradayas was established by Shrila Narayana Bhatta

(See Appendix - Shrila Narayana Bhatta - A Short Biography) Appendix

Bhaktisiddhanta Saraswati Revives Vraja Mandala Parikrama

Shrila Bhaktisiddhanta Saraswati Goswami, the great Vaishnava acharya and
renowned Vedic scholar, was the founder of the Gaudiya Matha and established at least sixty-
four Radha-Krishna temples throughout the Indian sub-continent for the purpose of propagating
the teachings of Lord Chaitanya Mahaprabhu and the sankirtana movement. In the year 1932,
Shrila Bhaktisiddhanta Saraswati Goswami led a large group of over one-thousand Gaudiya
Vaishnavas on a historic parikrama of Vraja Mandala, following the route taken by Lord
Chaitanya around the twelve sacred forests. This was the first major parikrama of Vraja Mandala
recorded in the modern era and it caused a revival of interest in Vrindavana and the holy places
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situated around Vraja. From that time onwards, the spiritual descendants of Shrila
Bhaktisiddhanta Saraswati, the followers of the Gaudiya Math, have continued to perform the
annual Vraja Mandala Parikrama. His Divine Grace A.C. Bhaktivedanta Swami Prabhupada, the
founder-acharya of ISKCON, who broadcast the glories of Vrindavana and the sankirtana
movement all over the world, was the most brilliant disciple of Srila Bhaktisiddhanta Saraswati
Goswami. The society he founded has turned the Vraja Mandala Parikrama into an annual
international event with devotees attending the parikrama from almost every country of the
world. Top

Shrila Prabhupada Reveals Vrindavana to the World

His Divine Grace A. C. Bhaktivedanta Swami Prabhupada, the founder of ISKCON, the
International Society for Krishna Consciousness, also known as the ‘Hare Krishna Movement’,
became the first Vaishnava acharya in the history of the world to travel to the West and convert
Americans and Europeans to Krishna Consciousness also known as Bhagavata-dharma. After
traveling to America in 1965, He established hundreds of Radha-Krishna temples, not only in
America but around the globe, and translated into the English language for the first time a large
volume of books on the subject of Vedic culture and religion, including the Vedic classics
Shrimad-Bhagavatam and Chaitanya-charitamrita. His unique translation of the celebrated
Bhagavad-gita became the best selling edition of the Gita in history and his books are most
highly appreciated by scholars, educators and academicians the world over.

Shrila Prabhupada was also the first Vaishnava acharya to introduce Westerners to
the Vraja Mandala Parikrama when in 1972, he arrived in India from the West with a large party
of Europeans and American devotees and personally took them to all the important holy places
around Vraja Mandala including: Vrindavana, Govardhana Hill, Radha-kunda, Varsana,
Nandagrama, and Gokula. He later established the famous Krishna Balarama Mandira in
Vrindavana, where his foreign disciples could visit on pilgrimage and become purified of all
contamination of the material world while spending their time appreciating the transcendentally
surcharged atmosphere of the holy dhama, while engaging in yoga, meditation, chanting
Krishna’s holy names and performing parikrama.

In November 1977, during the last few days of his life, as Shrila Prabhupada lay ill in
his rooms at the Krishna Balarama Mandira in Vrindavana, even though in a precarious state of
health, he desired to be taken on parikrama to Govardhana Hill and requested that his disciples
bring a bullock-cart in which he could travel to the various holy places. When a number of senior
disciples objected saying that the ride would kill him, he challenged them saying that parikrama
of Govardhana Hill would in fact give him life. Shrila Prabhupada also said that it was far better to
die while on parikrama of Govardhana Hill, than to die while lying in bed, as it would be a far
more glorious death. However, his senior disciples refused to allow him to go, in fear he would
die at the first bump in the road.

On the third day after Govardhana-puja, which is the celebration of Krishna’s pastime
of lifting Govardhana Hill, Shrila Prabhupada breathed his last and entered into maha-samadhi
and the eternal pastimes of Krishna’s Vraja-lila. In order to fulfill Shrila Prabhupada’s final wish, a
parikrama was organized by his disciples and a Deity of Shrila Prabhupada was taken on
parikrama around Govardhana Hill. It was decided to organize this parikrama as an annual
celebration and it has been performed each year since then. A few years later, it was decided to
perform the full Vraja Mandala Parikrama in honor of Shrila Prabhupada, and this particular
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parikrama is now organized every year in the holy month of Kartika, which has now become very
popular with all ISKCON devotees from around the world who flock to Vrindavana to take part in
this ecstatic parikrama. Top

The Purpose of Performing the Vraja Mandala Parikrama

Besides being an important aspect of sadhana-bhakti, by performing Vraja Mandala
Parikrama, one offers one’s homage to the holy dhama by circumambulating the twelve sacred
forests of Vrindavana, just as Lord Chaitanya Mahaprabhu had done on His pilgrimage to the
dhama in the year 1515. The word ‘parikrama’ is derived from the word ‘pradakshina’ which
means to circumambulate or walk in a ‘circular motion to the right’ around a holy place of
worship. The performance of pradakshina or parikrama is an important act of self-purification as
well as an offering of devotion to the Lord. The goal of performing parikrama around Vraja is to
increase ones smaranam, or remembrance of Lord Krishna, while seeing all the holy places
where the Lord performed His transcendental pastimes five thousand years earlier. By
performing parikrama around the sacred forests of Vrindavana, one’s faith in the lotus feet of
the Lord automatically increases with every step.

Lord Chaitanya Mahaprabhu was the first to perform the circumambulation of the
twelve sacred forests of Vrindavana and He chanted the holy names and danced in ecstasy in all
the various holy places that He visited during His historic journey. Circumambulating the sacred
forests had a very powerful effect on Lord Chaitanya Mahaprabhu, especially after reaching the
celebrated Imli-tala, the site where Radharani experienced the ecstasy of maha-bhava. After
performing the Vraja Mandala Parikrama, Lord Chaitanya’s mood drastically changed and after
returning to Jagannatha Puri, He became more and more absorbed in the transcendental ecstasy
of Radha-bhava, while experiencing Radharani’s own intense feelings when She herself is
separated from Her beloved Krishna.

While performing the Vraja Mandala Parikrama, besides circumambulating hundreds
and thousands of holy tirthas, temples and sacred shrines, one also simultaneously performs
many other important parikramas including the parikramas of Vrindavana, Mathura, Radha-
kunda, Govardhana Hill, Kamyavana, Varsana, Nandagrama, and Gokula-Mahavana. Therefore it
is said in the Vedic scriptures that those who perform the Vraja Mandala Parikrama are
immediately freed from all their sins and will never take birth again in this material world.

The Spiritual Benefits of Performing Vraja Mandala Parikrama

There are many benefits of performing the Vraja Mandala Parikrama and in the Vedic
literatures one can find the following verses:

In the Skanda Purana it says, “Those who with firm faith and devotion for Lord
Krishna, who perform the parikrama of Vraja Mandala - are freed from all sins and go back to
godhead at the time of death.”

The Mathura Mahatmya says, “All sins accumulated through innumerable births can
be destroyed in a second by staying in Vrindavana Dhama even for one day.”

The Mathura Mahatmya also says, “What is the need for any further consideration,
anyone who simply hears about the glories of Vraja Mandala automatically delivers two
hundred generations of both his paternal and maternal family members.”

The Adi-Varaha Purana says, “Those who visit the twelve sacred forests of
Vrindavana will no longer suffer the pangs of hellish life.”
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The Adi-Varaha Purana also says, “By bathing at any place in Vraja Mandala a

person is redeemed of all his sins.”
In the Bhakti-rasamrita-sindhu it says, “The result of travelling to all the pilgrimage places

in the three worlds is achieved simply by touching the holy land of Vrindavana.”

The Garga Samhita says, “Visiting Vrindavana is equal to visualizing the Supreme
Personality of Godhead Lord Shri Hari.”

The Garga Sambhita also says, “Walking in the holy land of Vrindavana is equal to the
merit of going to a different holy tirtha with every step”.

The Bhakti-ratnakara says, “The unlimited happiness of Vraja Mandala can only be
known, however, by one who is devoted to the holy dhama. Therefore, please chant the
glories of the pastime places of Vraja-Dhama and all your desires will be easily fulfilled.” Top

The Various Routes Followed by Vraja Mandala Parikrama

While performing Vraja Mandala Parikrama, there are a number of different routes
followed by the various Vaishnava sampradayas which are based on four main literatures: Adi-
Varaha Purana, Vraja-bhakti-vilasa, Chaitanya-charitamrita and Bhakti-ratnakara. The various
parikrama routes may also change from time to, but the overall purpose of these parikramas is
to circumambulate the twelve sacred forests of Vrindavana Dhama, whereas the places visited in
between may differ according to preference. The Bhakti-ratnakara and Chaitanya-charitamrita
trace out the parikrama route taken by Lord Chaitanya Mahaprabhu while the Vraja Mandala
Parikrama followed by the Gaudiya Math is based upon Vraja-bhakti-vilasa. Besides the Gaudiya
sampradaya, two other prominent sampradayas also conduct the annual Vraja Mandala
Parikrama, the Nimbarka sampradaya and the Vallabhacharya sampradaya.

The Vraja Mandala Parikrama of Lord Chaitanya Mahaprabhu

he parikrama route followed by Lord Chaitanya is described in both the Chaitanya-
charitamrita and Bhakti-ratnakara as follows:

Vishrama Ghata, Shri Krishna Janmasthana, Keshava Mandira, the twenty-four ghatas
along the banks of the Yamuna (the Yamuna ghatas mentioned in Chaitanya-charitamrita are not
in systematic order). The correct order is from north to south: Uttara-Koti Ghata, Vighnaraja
Ghata, Dashashmavamedha Ghata, Chakra-tirtha Ghata, Saraswati-Patana Ghata, Soma Ghata,
Brahma Ghata, Ghanta-Bharanaka Ghata, Naga Ghata, Dharapatana Ghata, Samyamana Ghata,
Nava Ghata, Vishrama Ghata, Avimukta Ghata, Guhya Ghata, Prayag Ghata, Kankhala Ghata,
Tinduka Ghata, Surya Ghata, Bata-Swami Ghata, Dhruva Ghata, Rishi Ghata, Moksha Ghata,
Dakshina-Koti Ghata and Bodhi Ghata.

During His parikrama of Mathura Lord Chaitanya visited many holy places including:
Kamsa’s palace, the Mutra-sthana (where baby Krishna urinated on Vasudeva), Uddhava’s house,
the washer-man’s house, Sudama the garland-makers house, Kubja’s house (Kubja-kupa), Ranga-
bhumi, Vasudeva’'s house, Ugrasena’s palace, Kamsa-khali (Kamsa-tila), Kamsa Kupa (where
Kamsa planned to throw Krishna's dead body), Agastya Kupa, Setabandhu-sarovara, Sapta-
samudra-kunda, Mara-shila (where Kamsa killed Devaki’s seven sons), Bhuteshwara Mahadeva,
Jnana-vapi, Krishna Kupa and Saraswati Sangama. The Chaitanya-charitamrita says that Lord
Chaitanya also had darshana of Dirgha-Vishnu, Swayambhu (Padmanabha), Gokarneshwara
Mahadeva, and Mahavidya Devi. Top
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After parikrama of Mathura, Lord Chaitanya then visited: Madhuvana, Talavana,
Kumudavana and Bahulavana, Arit-grama (Radha-kunda and Shyama-kunda), Sumanas Lake
(Kusuma Sarovara), Govardhana Hill, Harideva, Brahma-kunda, Manasa-ganga, Govardhana Hill,
Govinda-kunda, Ganthhuli-grama, Kamyavana, Nandishwara (Nandagrama), Pavana Sarovara,
Khadiravana, Seshashayi, Khela-tirtha (Kelanvana), Bhandiravana (Akshaya Vata), Bhadravana,
Lohavana, Mahavana, Gokula, Yamalarjuna-bhanjana-tirtha (twin arjuna trees), Shri Krishna
Janmasthana (second time), Akrura-tirtha (Akrura Ghata), Vrindavana, Kaliya Lake (Kaliya Ghata),
Praskandana Ghata, Dwadasaditya-tila, Tentuli-tala (Imli-tala), Chira Ghata ( Chayana Ghata) and
Keshi-tirtha (Keshi Ghata).

Vraja Mandala Parikrama Based on Bhakti-ratnakara

There are a total of two hundred and eighty-eight holy places listed in Bhakti-
ratnakara that were visited by Raghava Pandita, Shrinivasa Acharya and Narottama Dasa
Thakura, during their parikrama of Vraja Mandala. Although some tirthas are no longer visible,
the places they visited are as follows:

Mathura (Vishrama Ghata and the 24 ghatas along the Yamuna, Keshavadeva,
Gokarna-tirtha, Krishna-ganga, Vaikuntha-tirtha, Asi-kunda, Varaha, Narayana (Padmanabha),
Vamana, Langali (Balarama), Catuh-samudrika, Sudama-ghara, Rajaka-vada-tila, Kuvalayapida-
badha-sthala, Rangabhumi, Kamsa-khali, Kubja-kupa, Baladeva-kunda, Krishna-kupa, Vallabha
Bhavana), Madhuvana, Talavana, Kamudavana, Datiha, Shastikara, Sakata Rohana, Garuda-
Govinda, Gandharvara-kunda, Satoha, Bahulavana, Sankarshana-kunda, Mana-sarasi, Mayura,
Dakshina-grama, Vasati, Ral, Radha-kunda and Shyama-kunda, Govardhana, Kusuma-sarovara,
Narada-kunda, Ratna-simhasana, Govinda-kunda, Gandharva-kunda, Nipa-kunda, Sankarshana-
kunda, Gauri-tirtha, Aniyora, Annakuta-sthana, Indra-dhvaja Vedi, Rinmochana, Papamochana,
Dana-nivartana-kunda, Apsara-kunda, Airavata, Surabhi-kunda, Rudra-kunda, Kadamba-khandi,
Dana-ghati, Brahma-kunda, Manasa-ganga, Cakra-tirtha, Pali, Ata-grama, Shyama Dhaka, Paitha,
Parsauli, Candra-sarovara, Sonkrai, Sakhisthali, Surya-kunda, Bhadayara, Magahera, Ghanthuli,
Reheja, Devashirsa-sthana-kunda, Munishirsa-sthana—kunda, Paramadana, Setukandara, Budhe
Badri, Kadamba-kanana, Indroli, Kanoyaro, Kamyavana, Vishnu-simhasana, Charana-kunda,
Kameshwara, Garuda-baithaka, Dharma-kunda, Vishoka, Pancha-pandava-kunda, Manikarnika,
Vimala-kunda, Yashoda-kunda, Prahlada-kunda, Lakshmi-kunda, Dhulauda-grama, Udha-grama,
Atora-grama, Svarnahara, Unchagrama, Triveni. Varsana, Sankari-khora, Dana-parvata, Mana-
parvata, Vilasa-parvata, Chiksauli, Dohani-kunda, Mukta-kunda, Bhanu-khora, Piyala-sarovara,
Pilu-khora), Dabhararo, Prema-sarovara, Sanketa, Vihvala-kunda, Krishna-kunda, Radhika-
gamana-routea, Nandagrama, Nanda Bhavan, Pavana-sarovara, Sanatana Goswami Bhajana-
kutira, Nandeshvara Parvata, Nandeshvara-gufa, Tagada-tirtha, Ksunahara-kunda, Dhoyani-
kunda, Krishna-kunda, Kadambavana, Lalita-kunda, Surya-kunda, Vishakha-kunda, Purnamasi-
kunda, Nandamukhi, Yashoda-kunda, Karela-kunda, Madhusudana-kunda, Yashoda’s Kithchen,
Dadhi-mantana, Purnamasi-ka-agamana-routea’, Vrnda-kunda, Sahasi-kunda, Mukta-kunda,
Akrura-sthana, Yogiya-sthana, Khadiravana, Sangama-kunda, Kadamba-khandi, Bakathara,
Neochaka, Bhandagora, Nipavana, Krishna-kunda, Kundala-kunda, Bedokhora, Anjanaka,
Vidyudvari, Sigrama, Kamai, Karala, Ludhauli, Piyaso, Sahara, Rama-talao, Krishna-kunda,
Narisemari, Chatravana, Kishori-kunda. Yavata, Mukta-kunda, Pibana-kunda, Ladali-kunda,
Krishna-kunda, Narada-kunda, Kokilavana. Charana Pahari, Haroyala, Satoya (Surya-kunda,
Nandana-kupa, Vidya-shila), Pai-grama, Chalana-sila, Kamari, Vichora, Tiloyara, Shringara Vata,
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Vasosi, Paya-grama, Dadhi-grama, Kotaravana, Sesashayi, Rama Ghata, Viharavana. Bhandira
(Akshaya Vata), Ara, Munjatawi, Tapovana, Gopi Ghata, Chira Ghata, Nanda Ghata, Vatsavana,
Unai, Balahara, Parkhama, Chaumuhan, Aghavana, Sapauli, Jait, Soyano, Taroli, Baroli, Maghera,
Tamalavana, Atas, Sakaroya, Varahara, Rasoli, Surukhuru. Bhadravana, Bhandiravana, Matha-
grama, Krishna-kunda, Belvana, Manasa-sarovara, Lohavana, Brahmanda Ghata, Mahavana
Trinavarta-badha-sthala, Yamalarjuna-bhanjana-tirtha, Sapta-samudra-kupa, Gopeshwara,
Madana-gopala, Ravel, Vishrama Ghata, Ambika-kanana, Gokarneshwara, Krishna-ganga,
Mahavidya Mandira (Ambika Devi), Akrura Ghata, Bhojana Sthali, Sanorakha, Vrindavana, Kaliya
Ghata, Dwadashaditya-tirtha, Prashkandana Ghata, Surya Ghata, Advaita Vata, Imli-tala,
Shringara Vata, Chira Ghata, Keshi Ghata, Manikarnika, Vamsi Vata, Gopeshvara, Brahma-kunda,
Govindaji, Davanala-kunda.

The Vraja Mandala Parikrama Detailed in this Book

The parikrama route described in this book is based on the parikrama undertaken by
Raghava Pandita, Shrinivasa Acharya and Narottama Dasa Thakura, as mentioned in the Bhakti-
ratnakara. The particular parikrama detailed in this book is now called the ‘Chaurasi-tirtha
Parikrama’ as it specifically visits the eighty-four (chaurasi) most important holy places (tirthas)
within Vraja Mandala. (This is the same ‘Chaurasi-tirtha Parikrama’ route is being followed by
ISKCON'S Vraja Mandala Parikrama). Besides these eighty-four prominent holy places, this book
also describes many hundreds of other holy places that can be visited while following the main
Chaurasi-tirtha-Parikrama route. Thus every holy place within Vraja Mandala that has been
mentioned in books like: Bhakti-ratnakara, Vraja-bhakti-vilasa, Adi-Varaha Purana, and
Chaitanya-charitamrita, are included in this edition. Top

Vraja Mandala Parikrama Route followed by ISKCON

The Vraja Mandala Parikrama followed by ISKCON passes through eighty-four of the
most important holy places of Vraja Mandala. ISKCON’S Vraja Mandala Parikrama begins from
Vrindavana on Saradiya-purnima (Sharad-purnima) with a parikrama of Vrindavana and the
seven Goswami temples. The following day which is niyam-seva, the parikrama followed by
ISKCON leaves Vrindavana for Mathura going via Bhatrol-bihari, Akrura Ghata and Gokarnesvara.
ISKCON'S Vraja Mandala Parikrama travels a distance of approximately two hundred and seventy
kilometers from start to finish, which by foot takes one month to complete returning on Kartika-
purnima.

The Vraja Mandala Parikrama that Starts from Vrindavana

All Gaudiya Vaishnavas who reside in Vrindavana traditionally start Vraja Mandala
Parikrama from Vrindavana itself, in order to show proper respect to this most important
amongst the twelve sacred forests of Vraja. Resident devotees of Vrindavana start their Vraja
Mandala Parikrama by first performing the parikrama of Vrindavana while also taking darshana
of the ‘Seven Goswami Temples’. There is also a tradition amongst Vaishnavas that before
starting the Vraja Mandala Parikrama, they should first take a vow (sankalpa), promising Lord
Krishna that they will complete the full Vraja Mandala Parikrama once they have started it.

Although this sankalpa is traditionally taken at Vishrama Ghata, where those (other
than the residents of Vrindavana) start their Vraja Mandala Parikrama, however, the Vrindavana
devotees make their sankalpa at the Madana-mohana Mandira on the occasion of niyama-seva,
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the day after the Saradiya Purnima, which is also the first day of Kartika. They then take a holy
bath in the Yamuna River at Keshi Ghata, after which the parikrama of Vraja Mandala begins.
After completing the parikrama by visiting Mahavana and than Ravala, the devotees from
Vrindavana end their parikrama by bathing in the Yamuna at Vishrama Ghata in Mathura.

There is another tradition mentioned in the Vraja-bhakti-vilasa where the Vraja
Mandala Parikrama starts on the Dvadashi day after Janmasthami from the Madana-mohana
Mandira in Vrindavana and then proceeds to the Bhuteshwara Mahadeva Mandira in Mathura
where sankalpa is offered. This particular Vraja Mandala Parikrama starting after Janmashtami is
presently followed by the kathiya-baba lineage of the Nimbarka sampradaya and it takes forty-
two days to complete ending on Durga-puja.

It is also acceptable that Vraja Mandala Parikrama can start from any point on the
parikrama route and also at any time of the year according to practical convenience, but it is said
that the parikrama must finish at the same place from where it was started in order for it to be
considered as a complete parikrama. On the other hand, simply visiting any place within the
sacred land of Vraja Mandala is also a form of parikrama and destroys an unlimited number of
sins and helps one traverse the route back to Godhead. In the Garga Sambhita it says, “Walking in
the holy land of Vrindavana is equal to the merit of going to a different holy tirtha with every
step”. In the Skanda Purana it says, “The result one obtains by performing pious acts in any
part of India for thirty-three thousand years is obtained simply by remembering Mathura
Vrindavana.”

The Vraja Mandala Borderline Parikrama

The Vraja Mandala Borderline-Parikrama revealed in the Vraja-bhakti-vilasa does not
visit all the twelve sacred forests as such, but instead circumambulates around them. This
particular parikrama travels around the border of what is called the inner core of Vraja Mandala,
inside of which all five-hundred holy places, including the twelve sacred forests are contained.
This particular borderline-parikrama is generally performed by tyagi-sadhus and babajis of the
various Vaishnava sampradayas. The prominent places on the Vraja Mandala Borderline
Parikrama are as follows: Madhuvana, Kamudavana, Sonk, Vac, Samai, Syama-Dhak, Bahej, Dig,
Didavali, Konha, Adi-Badri, Pasopa, Kedaranatha, Badali, Charana-pahadi, Bhojana-Thali,
Paigrama, Punthana, Singara, Sondha, Vanchari, Khambi, Hasanpur, Marava, Jedapura, Bajana,
Salaka, Pitora, Tetigrama, Jarava, Raya, Karab, Vandi-Anandi, Baldeo, Brahmanda Ghata, Koila-
Ghata, Banda, Dhana, and Talavana.

The Geographical Area of Vraja Mandala

The region of Vraja Mandala is also known as Mathura Mandala and the same
geographical area is also known as Vrindavana Dhama. In most of the Puranas the area of the
dhama is generally referred to by its more ancient name as Mathura Mandala, although in the
Garga Samhita we find both Vraja Mandala as well as Mathura Mandala being used. It was only
after the pilgrimage to Vrindavana by Lord Chaitanya Mahaprabhu that the terms Vraja and Vraja
Mandala became prominent, mainly due to the writings of the Gaudiya Goswamis, who used the
term Vraja profusely in their literatures. The word ‘Vraja’ which means ‘the place where the cows
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roam unhindered’ is a Sanskrit word which is most applicable to the holy land where Lord Krishna
performed His cow-herding pastimes as a boy. The land of Vraja is often referred to in the local
dialects of Vrajabasa (Bhojpuri) as ‘Brij’ or ‘Brijohoomi’ and these terms have been in common
use since the late 16% century when the excavation of the holy dhama began and the revival of
its culture and traditions emerged after having been in neglect for almost fifty centuries.
According to the Padma Purana (Mathura-mahatmya), the transcendental land of
Vraja Mandala should be visualized as being a thousand-petaled lotus flower with the city of
Mathura situated on the central whorl of that lotus. A similar description is also found in the
Brahma samhita. While describing the five presiding Deities of Vraja Mandala, the Adi-Varaha
Purana says that Vraja Mandala may be seen as a four-petaled lotus; Keshavadeva presides over
the central whorl of that lotus, Govindadeva presides over the northern petal, Varahadeva
presides over the southern petal, Harideva presides over the western petal, and Vishranti
presides over the eastern petal, (Sometimes it is said that Baladeva presides over the eastern
petal, and elsewhere it says He presides over the southern petal). The Puranas also say that the
holy dhama of Vrindavana is a completely spiritual place and transcendental to the material
atmosphere, therefore attempting to measure it by mundane material means is considered to be
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an offense. Nevertheless, the Vedic scriptures have presented the approximate dimensions of
the holy dhama for the benefit of devotees who want to visit the holy places connected to Lord
Krishna's pastimes.

The Garga Sambhita says, “The land between Baharisad (Barhada) in the northeast,
Yadupura (Batesar) in the south, Sonitpura (Sohna) in the west, which measures eighty-four
kosas, has been called Mathura Mandala or Vraja by all learned persons.” From Sonha to
Batesara is eighty-four kosas which is equal to twenty-one yojanas or one hundred and sixty-
eight miles. This is the actual diameter of the holy dhama from north to south or east to west,
thus creating a circular mandala with Mathura in the centre. Therefore the radius of Vraja
Mandala from Mathura to its outer border in all directions is forty-two kosas or eighty-four miles.

The Garga Samhita mentions Baharisad as one of the border reference points which
many scholars believe is the town of Barhada which is located in Aligarh District of Uttar Pradesh
State. Barhada is also known as Bara Kalan, but the town of Barhada is not located at the correct
distance of eighty-four miles (forty-two kosas) from the centre of Vraja to be identified with
Baharisad. The second reference point is Yadupura, the city of the Yadus which was ruled by
Maharaja Surasena, the father of Vasudeva (Krishna’s father). Yadupura is presently known as
Batesara which lies to the south of the modern city of Agra. The ancient name of Batesara was
Saukri-Vateshwara and it is the place from where the boar incarnation of Vishnu, Lord
Varahadeva appeared. Saukri-vateshwara, which is located on the southern petal of the lotus of
Vraja, is considered to be Lord Varahadeva’s eternal residence.

The third reference point is Sonitpura which is presently called Sohna; it is a well-
known spa and beauty-spot situated in the Aravali Hills in Haryana State and famous for its hot-
springs. The ancient name of Sonitpur was Yayavara and it was so named after a famous
brahmana who had once resided there. The Padma Purana, (Yamuna-mahatmya) states, “Long
ago in this beautiful place of the Apsaras (Sonitpur), there lived an ascetic brahmana named
Yayavara. Becoming overwhelmed by sensual pleasures that brahmana offended Lord Indra
and was thus cursed. After suffering a long time from the fire of Indra's curse, in spite of
performing severe austerities to get relief, he eventually got freed from his sin simply by
touching a drop of water here. That brahmana then traveled east till he reached Saukara-puri
where Lord Varahadeva had previously manifest Himself to rescue the earth when it had sunk
in the ocean of universal devastation.” The Bhakti-ratnakara while giving another reference to
the area of Vraja Mandala mentions the place known as Yayavara (Sonitpur) when it says,
“According to the scriptures, the boundary of Mathura Mandala extends from Yayavara to
Saukari-vateshwara.”

The Brahmanda Purana mentions that the borders of Vraja Mandala are also
demarcated by various sacred forests and says that in the north of Vraja Mandala is
Suryapatnavana, in the east is Hasyavana, in the west is Parvatavana, and in the south is
Janhuvana. These four forests demarcate the greater border of the chaurai-kosa Vraja Mandala
area as described in the Garga Samhita. Top

The Famous Chaurasi-kosa Vraja Mandala
Although some local scholars claim that the holy dhama of Vrindavana begins at
Kotban and ends at Renikuta (Renuka Grama), this is incorrect and not supported by shastra-
pramana. The Garga Samhita has provided the exact dimensions of Vraja Mandala as being
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eighty-four kosa (168 miles), which is the distance between Sonha in the north and Batesar in the
south.

The Garga Sambhita says, “The wise say that the most splendid transcendental land
of Vraja Mandala is 21 yojanas in extent.” This distance of twenty-one yojanas is equal to
eighty-four kosas (Chaurasi-kosa) or one hundred and sixty-eight miles (4 kosas = 1 yojana & 1
yojana = 8 miles). The actual border of Vraja Mandala according to the Garga Samhita is
approximately eighty-five miles north of Kotban at Sonitpura (Sonha). Therefore when travelling
on the National Highway from Delhi, after passing through Ballabhgarh, the border of Vraja
Mandala (Vrindavana dhama) starts near the village of Sikhri. The Adi-Varaha Purana also
confirms the area of the holy dhama when it says, “Mathura Mandala covers an area of twenty
yojanas from Yayavara to Saukri-vateshwara.” Although twenty yojanas equals eighty kosas or
one hundred and sixty miles, as these measurements in yojanas are approximations, it is very
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close to the size mentioned in the Garga Samhita as eighty-four kosas. The places mentioned are
the same as those found in the Garga Samhita namely: Yayavara (Sonha) and Saukri-vateshwara
(Batesara). Due to the diameter of Vraja being eighty-four kosa or chaurasi-kosa, the parikrama
around the twelve sacred forests of Vraja is refered to as the ‘chaurasi-kosa Vraja Mandala
Parikrama’.

Another important point is that Vajranabha Maharaja had marked the northern
boundary of the inner-core area of Vraja Mandala at Kambhi (Kambha), where he established a
large stone pillar to mark the spot. All of Krishna's pastime places are within the boundary
established by Vajranabha and the Vraja Mandala Borderline-Parikrama travels around this
particular boundary. Kambhi lies approximately twenty-two kilometers north of Kotban. The
southern-most point on this borderline-parikrama is located at Baldeo in the south-east and
Sonk in the south-west. The distance from Kambhu to Baldeo is approximately seventy-seven
kilometers (48 miles) which translates into twenty-four kosas or six yojanas. Therefore in both
instances, Kotban does not in any way mark the border of Vraja Mandala (Vrindavana Dhama).

The region of Vraja Mandala is mostly located in the Indian state of Uttar Pradesh,
with its western extremities west of Govardhana Hill located in Rajasthan and its northernmost
extremities beyond Kotvan located in Haryana. This region which measures eighty-four kosas
(168 miles) is very well demarcated culturally and considered by the inhabitants to be the sacred
land of Krishna. In this region the inhabitants known as Vrajavasis (Brijbasis) speak the local Hindi
dialect closely related to Bhojpuri, known as Vrajabasha or Brijbasa, which is derived from the
Sanskrit words ‘Vraja’ and ‘vasa’ (basha) meaning ‘speech’. The area of Vraja Mandala
encompasses a number of major districts including: Mathura, Jalesar, Bharatpur, Agra, Hathras,
Aligarh, Etah, Mainpuri and Farrukhabad. The major cities in the region include; Mathura, Agra,
Jalesar, Bharatpur, Hathras, Dholpur, Aligarh, Etawah, Mainpuri, Etah, Kasganj, and Firozabad.

There is a famous story that on one occasion Shrila Rupa Goswami had to travel to
Agra for some official business which may have been for the purpose of registering land that was
to be used for building the first of the Gaudiya Goswami temples. Rupa was lamenting that he
would have to leave the holy dhama, but Sanatana Goswami assured him that Agra was well
inside the boundary of the holy dhama and that Agra was in fact one of the sacred upavanas or
sub-forests of Vrindavana known as Agravana. The boundary of the holy dhama lies another
thirty-five kilometers to the south of Agra at the place called Batesar (Bah) and therefore Agra is
well within the circle of Vraja Mandala. Top

The Region known as Nanda’s Vraja

In the Brihad-gautamiya-tantra it says, “The forest of Vrindavana consists of five
yojanas.” Five yojanas is equal to twenty kosas or forty miles and this five yojana area is called
the greater Vrindavana forest and it forms the central-core of Vraja Mandala, also referred to in
Sanatana Goswami’s Brhad-bhagavatamrita and other Gaudiya literatures as being ‘Nanda’s
Vraja’ as well as Vatsa-krida. The term ‘vatsa-krida’ means ‘children’s playground’ or ‘playground
of the cowherd boys and their calves’ and Nanda’s Vraja is the place where the majority of
Krishna's transcendental pastimes take place, especially those pastimes enacted during Krishna’s
pauganda-lila when He was residing at Sakatikara between the age of two and five years and
taking the calves out in the pastures for grazing.

With reference to the greater Vrindavana forest or Nanda’s Vraja, in the Brihad-
gautamiya-tantra Lord Krishna tells Narada Muni, “The five yojanas of Vrindavana forest are
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like My body and the spinal cord of the body is the Kalindi River, which flows with nectarine
water. Deities and other spirits live here in invisible bodies. And I, living within every being,
never leave this place.” Lord Krishna’s pauganda-lila pastimes took place during the period He
was staying at Sakatikara when He was taking out the calves for grazing in the region known as
Nanda’'s Vraja or Vatsa-krida. This five yojanas inner-core of Vraja Mandala covers an area
stretching from Seva Kunja to Nandagrama and it encompasses the entire region on the western
bank of the Yamuna as far north as Kelanvana; as far eastward as Nandagrama and Varsana, and
as far south as Govardhana. In the tenth-canto of Shrimad-Bhagavatam, this five yojana area is
always described as being Vrindavana, consequently, whether Krishna was returning to
Sakatikara or Nandagram in the evening from the pasturing grounds, the Bhagavatam says that
Krishna was returning to Vrindavana. Top

Various Dimensions Attributed to Vraja Mandala
In the Puranas a number of dimensions have been attributed to the area of Vraja
Mandala including those of 21, 20 16, 12, 6 and 5 yojanas. This is possible because the Puranas
describe many different regions within Vraja Mandala. Another reason is the variation in a kosa
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which was not a fixed measurement and in the different Puranas a kosa can vary between 1.75
and 2.75 miles. However, in today’s Gaudiya Vaishnava literature, the standard measurement of
a kosa has been established as being two miles and a yojana as eight miles, based on the
dimensions of Vraja Mandala found in the Adi-Varaha Purana.

An example of variation in the yojana can be seen in the following two verses. The
Garga Samhita says that the area of Vraja Mandala from Yayavara to Saukari is twenty-one
yojanas (eighty-four kosas), “The wise say that the most splendid transcendental land of Vraja-
mandala is 21 yojanas in extent.” The Bhakti-ratnakara says, “Just as the boundary of Mathura
Mandala extends from Yayavara to Saukari, in this way all the directions are extended up to
twenty yojanas.” Thus while describing the same area of Vraja Mandala there is a difference of
one yojana (four kosas) between the Bhakti-ratnakara and the Garga Sambhita, However, the
dimensions found in the Garga Samhita of 21 yojanas (84 Kosas) are accepted as being correct by
all Gaudiya Vaishnava scholars, whereas those of Bhakti-ratnakara are simply an approximation
of the same area.

In another example of yojana variation, the Brihad-gautamiya-tantra says, “The
glories of Vrindavana are beyond anyone's calculation. People say Vrindavana covers sixteen
kosa, and in the shastra it is said Vrindavana extends five yojanas.” According to the shastras,
Vrindavana forest covers an area of five yojanas (twenty kosa), which is accepted as correct by
Vaishnava scholars, whereas the local people say it covers four yojanas (sixteen kosa), a
difference of just one yojana.

An example of various regions being described within the area of Vraja Mandala is found in the
following verse. The Adi-Varaha Purana says, “Mathura Mandala extends throughout twenty-
four kosas and is decorated with twelve forests, dvadasa-vanas, where Mathuradevi, the
bestower of all accomplishments resides.” Twenty-four kosas equals six yojanas or forty eight
miles. This is the approximate dimension of the inner border region of Vraja Mandala from
Kambhi in the north to Baldeo (Baldev) in the south, encompassing the twelve sacred forests
(dwadasa-vanas) where the pastimes of Krishna and Balarama took place. The border of this six
yojana region was demarcated by Vajranabha Maharaja based on the above verse from Adi-
Varaha Purana. A number of stone pillars (kambha) were erected by Vajranabha at various
places to mark the inner boundary of Vraja Mandala and one of these stone pillars still exists
near the village of Kambhi. In the Skanda Purana it is said, “The tract of land called Mathura
Mandala is spread over twelve yojanas.” Regarding this particular reference from the Skanda
Purana, the Bhakti-ratnakara says, “The Puranas have classified these holy places within
Mathura Mandala where Krishna and Balarama used to play, stating that these holy places
covered twelve yojanas.” However, twelve yojanas is equal to forty-eight kosas or ninety-six
miles which is a very large area compared to the six yojanas mentioned in the Adi-Varaha Purana
for the very same area where Krishna and Balarama used to play. Twelve yojanas or ninety-six
miles is very close to the actual radius of Vraja Mandala which according to the Garga Samhita is
forty-two kosas (10.5 yojanas) or eighty-four miles. Top

Krishna’s Walking Around Vraja Mandala
From the descriptions found in the Shrimad-Bhagavatam and other scriptures like
the Adi-Varaha Purana, it can be understood that Krishna travelled to every part of the twenty-
four kosa Vraja Mandala while performing His daily pastimes of herding the cows. Thus the
distance covered in just one day while taking the cows for grazing could be up to fifty miles and
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the same distance would be covered while returning home to Nandagrama. Therefore it is
sometimes asked how could Krishna possibly travel such a long distance on foot in just a short
time; from around 8am in the morning till around 6pm in the evening. This question was once
asked by a disciple to the ISKCON founder-acharya His Divine Grace A.C. Bhaktivedanta Swami
Prabhupada, who replied by saying, “Krishna’s walking and your walking is very different”. The
local brahmana panditas in reply to this same question have said that the holy dhama is like a
lotus flower which opens and closes at various times during the day. When the lotus flower is
closed all the petals are bunched together in close proximity to one another, but when the lotus
flower opens the petals are situated at some distance from one-another.

It is also important to realize that Krishna’s transcendental pastimes are conducted
under the agency of the all-powerful Yogamaya Devi and it is her responsibility to supervise the
movements of all the participants in the transcendental lilas. In the Govinda-lilamrta there is a
wonderful description of Krishna’s going from Nandagrama to meet the gopis at Vamsi Vata
which is a distance of around forty miles. ""As soon as Krishna started walking, Vrajabhumi lifted
Him on the lotus of her heart and whisked Krishna to the rendezvous place with the speed of
the wind. It seemed that Krishna arrived there just by thinking of it." Similarly the Govinda-
lilamrita also describes Radharani going from Yavata to Vamsi Vata to meet Krishna. “It appeared
that Vrajabhumi personified had placed Radha on the lotus of her heart and carried Her swiftly
across the large distance to Vamsi Vata. It seemed as if Radha was conveyed there in an
instant."

Although the Vedic scriptures like the Garga Sambhita, Brihad-gautamiya-tantra,
Skanda Purana and Adi-Varaha Purana provide us with particular dimensions of the holy dhama,
the scriptures also warn us that we should not think that the holy dhama can be measured by
mundane mechanical means. Such measurements are mentioned simply to provide a guide to
pilgrims visiting the various tirthas scattered around the holy dhama. The scriptures say that the
holy dhama is a completely transcendental realm and non-different from the spiritual world of
Vaikuntha, simply because the holy dhama appears on the earthly plain we should not think it to
be a mundane place similar to other places in India. The sixth offence towards the holy dhama
states, "To think that the holy dhama belongs to some mundane country or province, or to
think that the holy dhama is equal to other holy places connected to the demigods, or to try to
estimate the area of the dhama by some mundane mechanism.” Top

Vraja Mandala is Non-different from Lord Krishna

In the Visnu-rahasya it is said that Vraja Mandala is non-different from the Lord’s
own form. Therefore, just as Govardhana Hill is considered to be the transcendental form of Lord
Krishna, Vraja Mandala is also another form of the Lord. The Visnu-rahasya reveals that this
particular form of the Lord has fifty-five parts which are represented by fifty-five different forest
of Vraja. Amongst the fifty-five forests that form the Lord’s body are the twelve sacred
dwadashavanas while others are; upavanas, prativanas and adhivanas.

The Visnu-rahasya says, “Mathura is the heart, Madhuvana is the navel,
Kumudavana and Talavana are the two parts of the chest, Vrindavana and Mayuravana are the
forehead, Bahulavana and Mahavana are the biceps, Bhandiravana and Kokilavana are the
hands, Khadiravana and Bhadrakavana are the shoulders, Chattravana and Lohajanghavana are
the lotus eyes, Bilvavana and Bhadravana are the ears, Kamyavana is the chin, Triveni and
Sakhi-kupa are the lips, Vihvala and others are the teeth, Surabhivana is the tongue,
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Manengitavana is the nose, Sesasayi and Paramanandavana are the nostrils, Karela and Kamai
are the hips, Karnavana is the genitals, Krishna-ksipanak is the rectum, Nandanavana is the
head, and Indravana is the back. The five fingers of the right hand are Siksavana, Candravana,
Lohavana, Nanda-grama, and Sri-kunda. The five fingers of the left hand are Garhasthana,
Lalita-grama, Varsana, Gokula, and Baladeva. The five toes of the left foot are Govardhana,
Javata, Sanketavana, Naradavana, and Madhuvana. The five toes of the right foot are
Mridavana, Jahnuvana, Menakavana, Kajalavana, and Nandakupavana."

The Puranas like the Padma Purana, Adi-Varaha Purana, Vishnu Purana, and
Bhavishya Purana, mention one hundred thirty-two most important forests of Vraja Mandala
where Lord Krishna performed His transcendental pastimes. Out of these, twelve forests are
called the dwadashavanas and are revered as being the most sacred. The Adi-Varaha Purana lists
the twelve sacred forests (dwadashavanas) by number: 1.Madhuvana 2.Talavana
3.Kamudavana 4.Kamyavana 5.Bahulavana 6.Bhadravana 7.Khadiravana 8.Mahavana
9.Lauhajangavana 10.Bilvavana 11.Bhandiravana 12, Vrindavana. Of the twelve sacred forests,
seven are situated on the western bank of the Yamuna River including: Madhuvana, Talavana,
Kamudavana, Bahulavana, Kamyavana, Khadiravana and Vrindavana, and five forests are situated
on the eastern bank of the Yamuna including: Bhadravana, Bhandiravana, Bilvavana (Belvana),
Lohavana (Lauhajangavana), and Mahavana. It is said that Lord Krishna is the predominating
Deity of the forests on the western bank of Yamuna and Lord Balarama is the predominating
Deity of the forests on the eastern bank of the Yamuna. Both Krishna and Balarama are said to be
the predominating Deities of Brihadvana (Mahavana).

The Vraja Mandala Parikrama is also known as the Vana-yatra, because it
circumambulates the dwadashavanas, the twelve primary forests of Vrindavana Dhama. The
Sanskrit word dwadasha means twelve, the word is ‘vana’ means ‘forest’ and ‘yatra’ means
‘pilgrimage’. Out of the twelve primary forests, the forest of Vrindavana is considered the most
sacred and important. The Vraja-bhakti-vilasa has divided the sacred forests of Vrindavana into
eleven groups with twelve forests in each group totaling 132 forests. Besides the original 12
dwadashvanas, there are 12 upavanas, 12 prativanas, 12 adhvanas, 12 sevavanas, 12 tapovanas,
12 mokshavanas, 12 kamavanas, 12 arthavanas, 12 dharmavanas and 12 siddhavanas. The word
‘upavana’ means ‘secondary forest’, ‘prativana’ means ‘replica forest’, and ‘adhivana’ means
‘half-forest’. In some Puranas the names of the sub-forests differ, but the list below from Vraja-
bhakti-vilasa is the most accurate. Top

The 132 Forests Listed in Vraja-bhakti-vilasa

Dwadashavanas listed in Padma Purana: Vrindavana, Madhuvana, Talavana,
Kamudavana, Bahulavana, Kamyavana, Khadiravana, Bhadravana, Bhandiravana, Bilvavana,
Lauhajangavana, Mahavana.

Upavanas listed in Adi-Varaha Purana: Brahmavana, Apsaravana, Vihvalvana,
Kadambavana, Svarnavana, Surabhivana, Premavana, Mayurvana, Naradavana, and
Paramanandavana. Manengitavana, Seshashayivana

Prativanas listed in Bhavisya Purana: Rankavana, Varittavana, Karahavana,
Kamavana, Anjanavana, Karnavana, Krishnaksipanvana, Nandaprekshan-Krishnavana, Indravana,
Shikshavana, Chandravalivana, and Lohavana.
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Adhvanas listed in Vishnu Purana: Mathuravana, Shrivana-[Radha-kunda],
Nandagrama, Gadhavana, Lalitavana-[Unchagrama], Vrishabhanupura-[Varshana], Gokula-[New-
Gokula], Balabhadravana-(Baldeo), Govardhana, Yavatavana, Vrindavana, Sanketvana.

Other vanas catorgarised as - sevavanas, tapovanas, mokshavanas, kamavanas,
arthavanas, dharmavanas or siddhavanas: Maurvana, Kokilavana, Chatravana, Mridvana,
Jahnuvana, Menakavana, Kajalivana, Nandakupavana, Kushvana, Tapovana, Bhushanavana,
Kridavana-[Kelanvan], Vatsavana, Rudravana, Ramanvana, Ashokavana, Narayanavana,
Sakhavana, Sakhivana, Krishnantardyanvana, Muktivana, Papakushvana, Rogankushvana,
Saraswativana, Jivanvana, Navalvana, Kishorevana, Kishorivana, Vidyogvana, Goddhastravana,
Pipasavana-[Pisai], Chatrakavana, Kapivana, Vihashavana, Ahutavana, Krishnastitavana,
Cestavana, Swapnavana, Gahvaravana, Shukavana, Kapotvana, Chakravana, Laghusheshayavana,
Dolavana, Shravanvana, Hahavana, Ganvana, Gandharvavana, Prasansavana, Rajnitivana,
Lepanvana, Jhanvana Melanvana, Parsparavana, Padaravana, Rudravirjavana, Mohinivana,
Vijayavana, Nimbvana, Gopanvana, Viyadvana, Nupurvana, Yakshvana, Punyavana, Agravana-
[Agra], Pratikshavana, Taravana, Kumrivana, Krishnadarshanavana, Sarikavana, Vidrumvana,
Pushpavana, Jativana, Nagavana, Champavana, Ravalavana-[Raval], Bakulavana, Tilakvana,
Dipavana, Shraddhavana, Satpadvana, Patravana, Patrivana, Viharavana-[Ramaghata],
Vichitravana, Vismaranvana, Viharavana-[Ral], Tribhuvanvana.

The Brahmanda Purana mentions another 4 forests that mark the outer borders of
Vraja Mandala including: Suryapatanavana-[Javera], Hasyavana-[Hasanpur], Parvatavana-
[Barhadi], Jahnuvana-[Jajau]. There are also 9 well-known forests not listed in the Vraja-bhakti-
vilasa but which gain mention in other Puranas, including, Vilachuvana, Parsaulivana, Adi-
badrivana, Paramadravana, Karahlavana, Dadhivana-[Dadhigrama], Kotvana, Matvana,
Adingavana-[Aring]. When the 12 upavanas, or sub-forests of Vrindavana forest namely:
Viharavana, Gocharanavana, Kaliyadamanavana, Gopalavana, Nikunjava, Nidhuvana, Radhavana,
Gaharavana, Jhulanavana, Papadavana, Atalavana and Kavarivana are added to this list, we have
a grand total of 157 sacred forests within the region of Vraja Mandala. Top

Famous Mountains of Vraja Mandala

There are twenty five sacred mountains that are said to be located in Vraja Mandala
of which nineteen are well known including: Govardhana Hill (Govardhana), Nila Parvata,
Anandadri Parvata and Dhavala Parvata (Sanara Sikhar), Gandhamadana Parvata (Adi-Badri),
Setu Kandara (Budhe-Badri), Kedar Parvata (Kedaranatha), Charana Pahadi and Lukluki Kandara
(Kamyavana), Indrasena Parvata and Chaursyakhela Parvata (Bhojana Thali), Suvarnachala
(Sunahara), Atora Parvata and Sakhi Parvata (Unchagrama), Brahma Parvata and Vishnu
Parvata (Varsana), Nandishvara Parvata and Charana Pahari (Nandagrama) and Charana Pahadi
(Bathain). (NOTE: In Vedic terminology even small hills are classified as parvatas, or mountains).

Famous Kundas of Vraja Mandala
There are eighty-four sacred kundas within Vraja Mandala and the most prominent
ones are: Brahma-kunda, Davanala-kunda and Govinda-kunda (Vrindavana), Narada-kunda,
Radha-kunda, Shyama-kunda, Dan-nirvartana-kunda, Sankarshana-kunda, Govinda-kunda,
Apsara-kunda (all located around Govardhana Hill), Saraswati-kunda, Potra-kunda, Shiva-tala
and Balabhadra-kund (Mathura), Krishna-kunda (Madhuvana), Kamuda-kunda (Kamudavana),
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Bahula-kunda (Bahulavana), Vimala-kunda, Yashoda-kunda and Luk-luki-kunda (Kamyavana),
Vrinda-kunda (Nandagrama), and Surya-kunda (Bathain Khurd), Manasi-ganga at Govardhana.

Famous Sarovaras of Vraja Mandala
Kusuma-sarovara at Govardhana, Chandra-sarovara at Parasauli, Piyal-sarovara and
Prema-sarovara at Varsana, Pavana-sarovara at Nandagrama, Mana-sarovara at Bilvavana.

Famous Vatas of Vraja Mandala
There are said to be sixteen sacred banyana trees (vatas) with the most prominent
being: Vamsi Vata, Shringara Vata and Advaita Vata (Vrindavana), Kama Vata (Kamyavana), Java
Vata (Yavata), Bhandira Vata and Vamsi Vata (Bhandiravana), Sanket Vata (Sanket), Keli Vata
(Kelanvana), Aksaya Vata (Bhandira Vata) (Kajrot). The other famous vatas whose locations are
uncertain are: Manorama Vata, Jatajuta Vata, Shrivata, Asa Vata, Ashoka Vata, Brahma Vata,
Rudra Vata, Shridhara Vata, Savitri Vata.

Famous Shilas of Vraja Mandala
There are said to be eleven sacred rocks (shilas), with the most prominent being:
Bhojana Thali, Phisalni-shila and Bhajana-shila (Kamyavana), Bhajana-shila (Mukharai), Phisalni-
shila (Unchagram), Jhulan-shila (Govinda-kunda) Balarama Mukut-shila (Doka Dauj), Dandavata-
shila (Jetipur), Mukharavinda-shila (Manasi-ganga), Jihva-shila (Radha-kunda) Radharani Mukut-
shila (Surya-kunda).

Famous kupas of Vraja Mandala
There are said to be twelve sacred kupas (wells), with the most prominent being:
Radha-Kupa, Krishna-kupa and Venu-kupa (Vrindavana), Gopi-kupa (Radha-Kunda), Kubja-
kupa(Mathura), Venu-kupa (Bhandiravana), and Sapta-samudra-kupa (Mahavana). Top

END OF CHAPTER ON Back to Contents Ch.1

Back to Contents
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CHAPTER TWO
Chaurasi-kosa Vraja Mandala Parikrama

MATHURA TO MADHUVANA

Back to Contents Ch. 2
VMP.1 MATHURA (Mathura Puri) Back to contents

The city of Mathura is famous as the birthplace of Lord Shri Krishna, the Supreme
Personality of Godhead, who appeared in the city within the prison cell of Kamsa five thousand
years ago. A verse in the Saura Purana says, “Here is the place named Mathura, famous in the
three worlds. Its pathways are purified by the dust from the lotus feet of Lord Krishna. Simply
by its touch people can attain salvation from the miseries and bondage of the material world.”
The Skanda Purana says, “O King, those who constantly remember Mathura and the King of
Mathura [Krishna] attain devotional service at the feet of Lord Hari.”

Even before the important event of Lord Krishna’s birth, Mathura was already well
known and considered to be the holiest city in India. It is stated in the Adi-Varaha Purana,
“Although it may be possible to count all the particles of dust on the face of the earth, it is not
possible to count all the holy places in Mathura.” The same Purana also says, “O Devi, the result
one receives by residing in Varanasi for one thousand years is achieved by residing in Mathura
simply for a moment.”

According to the Puranas, the holy city of Mathura, also known as Mathura Puri, is
situated on the western bank of the Yamuna River within the boundary of the sacred forest of
Madhuvana. In the Padma Purana it says, “O best of the brahmanas, when a person becomes
purified through meditation, pious activities, and austerities, only then can he attain the
darshana of My auspicious Mathura Puri. Others cannot see Mathura in thousands of kalpas.”

Mathura is the place where during the Satya-yuga, the incarnation of Vishnu, Lord
Varahadeva, spoke the Adi-Varaha Purana to Bhumi Devi, while He rested at Vishrama Ghata
after having saved the earth from the ocean of devastation. In the Skanda Purana it is said, “Is
there any type of result which cannot be attained in Mathura, where Kshetrapala Mahadeva
exists eternally and where there are holy places like Vishrama-ghata.”

The holy city of Mathura is celebrated in the Vedic scriptures as having the shape of a
half-moon which is caused by the River Yamuna running in a crescent shape along the city’s
eastern boundary. The Adi-Varaha Purana says, “Those who live in this half-moon shaped place
undoubtedly attain liberation. One who controls his eating and baths here achieves the
imperishable abode. Of this there is no doubt. Hey Devi! Those who leave their body at this
crescent moon-shaped region reach My abode, Vaikuntha.” The same Purana also says, “The
Siddhas, Bhutas, and Devas see the inhabitants of Mathura as possessing four arms.”

Mathura is mentioned in the Garuda Purana to be one of the famous ‘sapta-puris’ or
the ‘seven holy cities of India, where one can easily achieve moksha or liberation. The others are
Haridwara, Kashi, Ujjain, Dwaraka, Kanchi, and Ayodhya. The Gopala-tapani Upanishad (236)
says, “As on the summit of Mount Sumeru there are seven cities that fulfill all desires, so even
on earth are seven cities that fulfill desires and grant liberation. Among them the city of Gopala
Puri is directly the spiritual world. Protected by My chakra, this city of Mathura, or Gopala Puri,
stands in this world as a lotus stands on a lake.”
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In the Adi-Varaha Purana it says, “They who die in the twenty yojana (160 miles) area of
Mathura (Vraja Mandala) become perfect and attain the supreme destination.”

The city of Mathura has been built upon a series of hills (tilas) and nine are most
famous including: Ambarisha-tila, Bali-tila, Rishi-tila, Dhruva-tila, Gatashrama-tila, Kamsa-tila,
Hanumana-tila, Kali-yuga-tila, and Rajaka-vada-tila. The famous kundas of Mathura include;
Balabhadra-kunda, Potra-kunda, Saraswati-kunda, Mahavidya-kunda, and Siva-tala. The old
walled city is also famous for its four gates: Vrindavana Gate, Dig Gate, Bharatpur Gate and Holi
Gate. The only city gate existing at the present time is Holi Gate which was rebuilt during the rule
of the British Raj. Top
How To Get There: (See map no.1)

Mathura is Located in the Madhuvana Forest

The Bhakti-ratnakara says, “In the forest of Madhuvana, Mathura Puri is gloriously
situated. By performing parikrama at special times one achieves extraordinary fruits.” That the
holy city of Mathura is located within the forest of Madhuvana is confirmed by the Puranas, the
Ramayana and other Vedic literatures. In the Skanda Purana it is said, “Originally Mathura Puri
was the forest of the demon Madhu who was slain by the almighty Shri Hari. O King, nothing is
impossible within this Madhuvana of Shri Hari. | am not capable of naming all the holy places
situated here.” This verse also confirms that Mathura is located within the forest of Madhuvana.
The forest of Madhuvana is glorified throughout the Vedas as the place where Lord Vishnu slew
the demon named Madhu. The Puranas say that the demon Madhu established his kingdom here
in Madhuvana forest and built a city called Madhu Puri. Eventually, Lord Vishnu appeared in the
Madhuvana forest and slew the demon Madhu. After slaying the demon, the Lord became
known as ‘Madhusudana, the killer of the demon Madhu’.

Dhruva Underwent Penance in Madhuvana Forest

The Shrimad-Bhagavatam reveals that the sacred forest of Madhuvana was well
known to the earliest Aryans and its long history has been recorded in the Vedic scriptures.
Although Madhuvana forest and Mathura are both manifestations on the earthly plane of the
original Madhuvana and Mathura located in the spiritual world of Gokula Vrindavana, their
earthly manifestations have existed since eternity and are mentioned in historical accounts from
the period of the first Satya-yuga in the Swayambhuva-manvantara when the demon Madhu
established his city here. During the subsequent Raivata-manvantara, the five year old boy-saint
Dhruva Maharaja, son of King Uttanapada, performed severe austerities in Madhuvana forest so
as to achieve darshana of Lord Vishnu. Dhruva would bathe every day in the Yamuna River at the
place now known as Dhruva Ghata in Mathura and then sit in meditation on a nearby hillock now
called Dhruva-tila.

Prince Ayu establishes a City at Mathura
According to historians, Prince Ayu, the son of King Pururava, the forefather of the
Chandra-vamsha dynasty of kings, is said to have established the first known city at Mathura
during the fifth Treta-yuga of the present Vaivasvata-manvantara. Prince Ayu’s father King
Pururava ruled all the lands on the western bank of the Ganges and is said to have established his
capital city at Pratishthanpur (Prayag). At this time in history the kings of the Surya-vamsha
dynasty ruled all the lands on the eastern bank of the Ganges with their capitol city at Ayodhya.
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The Vishnu Purana (4.1.17) says, “The descendants of Pururava became kshatriya kings and
spread in all directions.” King Pururava was followed on the throne by his son Ayu, followed by
his son Nahusha. After Nahusha, his celebrated son Maharaja Yayati ascended the throne of
Pratisthanpura in the twelfth Treta-yuga; he was followed by his son Yadu, who became the
founder of the famous Yadava Dynasty in which Lord Krishna appeared. The Yadavas of the
Chandra-vamsha Dynasty began their rule over Mathura at this time and established a large
kingdom known as Shurasena which covered the region around Mathura and Agra. During this
period in history, Mathura became one of the most prominent of the famous sixteen ‘Janapadas’
or large ‘urban cities’ of Bharata-varsha that have been mentioned in the Vedas.

Shatrughna Established the Present City of Mathura

The present city of Mathura that we see today has been built over the foundations of
the previous city established by Shatrughna, Lord Rama’s younger brother, immediately after he
slew the demon Lavanasura, the son of Madhu. In the Vishnu Purana it is said, “This city is
named Mathura because here Shatrughna killed powerful Lavanasura, the son of the rakshasa
Madhu.” It has been established from various Puranas and the Ramayana that Shatrughna
founded Mathura after killing Lavanasura. This is also confirmed by Valmiki Muni in the uttara-
khanda of his epic Ramayana. During the twenty-fourth Treta-yuga of the Vaivasvata-
manvantara, shortly after the powerful demon Ravana had been killed by Lord Ramachandra in
the Lankan war, Lord Rama sent His young brother Shatrughna to Madhuvana to kill the demon
Lavanasura, who was one of the last remaining demons on earth at that time. Shatrughna, after
successfully slaying Lavanasura, established the city of Mathura Puri on the banks of the River
Yamuna. Shatrughna ruled over the Mathura region and expanded the empire of the Surya-

vamsa dynasty on the eastern bank of the Ganges. Top
NOTE: The killing of Lavanasura by Shatrughna will be further elaborated in the following section on Madhuvan.

The History of Mathura at the time of Lord Krishna

Mathura became the capital of the Shurasena Province, which comprised of the
modern-day districts of Mathura, Agra, and Firozabad and was ruled by the kings belonging to
the Yadava Dynasty. The Yadavas of the Shurasena Province were a confederacy of many clans
which included the Vrishnis, Madhavas, Andhakas, and Bhojas, who belonged to the Chandra-
vamsha ksatriya lineage and ruled from different principalities in and around the province of
Shurasena. The Yadavas were all descendents of King Yadu, the illustrious son of Maharaja
Yayati, who had ruled from his capital city at Pratisthanpur (Prayag). The Chandra-vamsha Empire
under Yayati stretched from the Narmada River in the south to Hastinapura in the north and all
the central regions of Aryavarta lying west of the Ganges were under his control.

At the end of Dwapara-yuga, the most prominent King amongst the Yadava clan was
Ugrasena Maharaja, who was the king of Mathura at the time of Lord Krishna’s appearance. His
eldest son Kamsa, later imprisoned Ugrasena Maharaja and forcibly usurped his father’s throne.
The other prominent king at the time was the virtuous Shurasena Maharaja, after whom the
Yadava kingdom of Shurasena was named. Shurasena Maharaja ruled from the city of Yadupura,
also called Vateshwara (Batasar), located about one hundred kilometers to the south of Mathura
and some forty-five kilometers southeast of Agra. The Shurasena kingdom formally covered parts
of the modern-day districts of Mathura and Agra in the Indian state of Uttar Pradesh.
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Maharaja Shurasena’s son was the celebrated Vasudeva, who married Princess
Devaki but just after their wedding they were imprisoned by Kamsa, who according to an omen,
feared that a son born to them would kill him in the future. While in Kamsa’s prison cell, Devaki
gave birth to a number of children who were all immediately slaughtered by the evil Kamsa.
Devaki’s eighth child was Lord Krishna, the Supreme Personality of Godhead and immediately
after His birth, He was taken by Vasudeva to the safety of Nanda Maharaja’s home in Gokula
where Kamsa could not harm Him.

The Shrimad Bhagavatam reveals that Lord Shri Krishna spent the first eleven years
of His life living in the rural environs of Gokula Vrindavana, under the care of His foster parents
Nanda and Yashoda, before eventually returning to Mathura in order to kill Kamsa, deliver
Vasudeva and Devaki from persecution, and restore Ugrasena Maharaja on the throne of
Mathura. Subsequently, after numerous attacks on the city of Mathura by inimical kings and their
legions, Krishna established the new city of Dwaraka in the midst of the ocean and relocated the
entire Yadava Dynasty to the new city. In the course of His life, Krishna vanquished all the evil
demons on earth and during the ensuing fratricidal conflict between the royal cousins, the
Pandavas and the Kauravas, known as the Mahabharata war, by His divine will, Krishna removed
the great burden on earth created by so many kings and their military forces who were all
vanquished during the battle, which left no survivors except the five pious Pandava brothers and
a few of their loyal followers. Then some thirty-six years after the Mahabharata war, in the year
3102 BCE, Lord Krishna disappeared from the vision of the world. According to the Surya-
siddhanta, Kali-yuga began at midnight on the 18 February 3102 BCE, on the very day that
Krishna left the world. Sometime after the departure of Lord Krishna, the Pandavas decided to
retire from worldly affairs and leave for the Himalayas to pursue spiritual emancipation. In order
to continue the rule of the Chandra-vamsha Dynasty, Yudisthira enthroned Parikshit Maharaja at
Hastinapur while Arjuna enthroned Lord Krishna’s great grandson Vajranabha Maharaja as the
ruler of both Indraprashta and Mathura. Top

The City of Mathura Captured by Foreign Invaders

Although Vajranabha Maharaja had a son named 9262p2P whose son was Al/+g#!" it is
unknown how long the Chandra-vamsha dynasty continued to rule over Mathura. Within time,
the city of Mathura and the whole of North India eventually came under the rule of the
Sishunaga and Nanda Dynasty kings of Magadha from around 600 BCE until 321 BCE, when
Chandragupta 1%t established the Maurya Dynasty after conquering Magadha. Chandragupta,
with the help of his minister Chanakya Pandita, drove out the Macedonian-Greek invaders who
had captured the north-western regions of India and consequently established the Maurya
Empire that lasted until 183 BCE. Due to the gradual demise of the Maurya Empire, the north-
west frontier provinces of India were again overrun, this time by the Bactrian-Greeks and then
later by Sakas (Scythians).

The ancient city of Mathura was first captured by the invading Bactrian-Greek armies
under Menander in 150 BCE, and Mathura as well as the Keshavadeva Temple was pillaged for
the first time. It is said by historians that Menander’s vast empire stretched from Kabul in
Afghanistan to the city of Mathura. Then around 140 BCE, Mathura came under attack for the
second time from the invading Turko-lranian tribes known as the Sakas (Scythians), and then
again for a third time around 58 BCE, by another Turko-Iranian tribe known as the Kushans, who
made Taxilla their winter capitol and Mathura became their southern capitol. The Hindu king
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Chandragupta Il, belonging to the Gupta dynasty of Magadh, who was known as Vikramaditya,
around 380 CE drove out the Kushans from Mathura and northern India and rebuilt the
Keshavadeva Mandira on a grand scale. The temple built by Vikramaditya was said to be
unrivaled anywhere in India in terms of craftsmanship, architectural beauty, and grandeur. The
Gupta era in Indian history marked an important renaissance of Hindu culture, learning, and the
arts, and during this time many temples were built. Sometime after 450 CE, Mathura was once
again sacked by the invading White Huns under Toramana who overthrew the Gupta Empire and
Mathura once again came under attack from invading foreign hordes. Then in 528 CE, a
confederacy of Indian kings led by Narasimhagupta of the Gupta dynasty and Raja Yasodhaman
of Malwa drove out the White Huns and regained control over Mathura and the rest of Northern
India.

In 1018 CE, the Keshavadeva temple built by Chandragupta Il (Vikramaditya) was
completely destroyed by the invading armies of Mahmud of Gazni. After this, the temple was
again rebuilt around 1155, on the same spot by Raja Vijaypal, the king of Kanauj (Kanyakubja).
The temple was again partially destroyed around 1500, by the fanatical Afghani-Turk ruler of
Delhi named Sikanda Lodhi, who also forbade the Hindus of Mathura to bathe in the Yamuna or
shave their heads. The Keshavadeva temple is said to have been rebuilt over the ruins of the
previous temple during the reign of Akbar’s son Jehangir, by Raja Virasingha Bundela of Orcha, a
vassal of the Mughal rulers around the year 1610 CE. The last destruction of the temple took
place in 1669 CE, by the Mughal tyrant Aurangzeb, who built a mosque over the exact site using
the very same sandstone blocks from the ruins of the Keshavadeva Temple. The same mosque
built by Aurangzeb is still visible today and is known as the Idgarh, where Friday prayers and
other important prayer meetings like Eid al-Fitr are held.

With the death of Aurangzeb in 1707 CE, the Mughal Empire began to disintegrate
due to the rise of the Marathas, who eventually established a powerful empire that stretched
from Peshawar in the north to Tamil Nadu in the south. However in 1759 CE, Ahmad Shah
Durrani, also known as Ahmad Khan Abdali, the Afghan ruler who raided India on six different
occasions, attacked Mathura and Vrindavana and besides plundering and burning many temples,
his forces massacred many thousands of innocent people. Ahmad Shah Durrani also attacked the
town of Goverdhana but His army was opposed by 4,000 heavily armed naga sadhus. During the
fierce battle, some 2,000 naga sadhus died defending the holy town. Having lost over 4,000 of
his own soldiers in the fierce battle, Ahmad Shah Durrani was forced to withdraw under the
cover of darkness and Govardhana was saved from being pillaged. Then in the year 1757 CE, the
British under the banner of the East India Company, defeated the Nawab of Bengal, a Mughal
Sattrap, at the battle of Plassey in Bengal and consequently gained political control over large
areas of the Indian sub-continent; heralding an end the murderous and despotic rule of the
Mohammedan tyrants that had lasted for nearly one thousand years. In the year 1804 CE, having
extended their sovereignty over most parts of India, the British finally annexed Mathura and
established their rule over the holy city which lasted until 1947 CE when India gained
independence. Top
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The Glories of Mathura Puri

It is stated in the Adi-Varaha Purana, “O fortunate one, those who read or hear of
the glories of Mathura go to the supreme destination. By hearing the glories of Mathura, the
listeners liberate two hundred relatives on both sides of their families.”

The great rishi among the devatas, Shrila Narada Muni, is recorded as stating in the
Skanda Purana, “The results one gets by living in Bharata-varsha [India] for thirty-three
thousand years are easily attained simply by remembering the glories of Mathura.”

Lord Varahadeva told Bhumi Devi, the goddess of the earth, “O Devi, within all the
three worlds there is certainly no place superior to Mathura. | live there eternally throughout
the ages.”

In the Padma Purana it says, “Mathura is more glorious than the Vaikuntha Dhama
of Narayana. Anyone who spends even one day in Mathura will become devoted to the lotus
feet of Shri Hari.”

The Adi-Varaha Purana the following verse appears, “If the killer of a brahmana, a
drunkard, a killer of cows, or any person who violates brahmacharya circumambulates
Mathura, he will be freed from the results of all his sins. A pilgrim, who comes from a far away
country and circumambulates Mathura, purifies whoever sees him and relieves them of their
sins.”

The Padma Purana says, “Attachment for Mathura is aroused only in those
fortunate persons who have firm devotion to Shri Hari and have achieved His grace.”

The Vayu Purana it says, “Aho! This Mathura Dhama is even more superior to and
also more blessed than Vaikuntha, the Dhama of Shri Narayana. By residing here for only one
day one attains Krishna-bhakti and by residing here for three nights, one attains the most rare
Krishna-prema which is rare even for the most liberated of souls.”

The Adi-Varaha Purana states, “The ultimate goal of one who practices yoga, one
who knows Brahma, or one who is a thoughtful philosopher is easily attained by one who dies
in Mathura. O Devi, any person who dies in any place within Mathura—a holy place, a home,
or even a courtyard—certainly attains salvation.”

The Padma Purana says, “Women, untouchables, animals, birds, deer, etc. can
attain salvation if they die in Mathura. Those who die in Mathura by snake bite, by the attack
of wild animals, from fire, water, or any other sort of unnatural death are transferred to
Vaikunthaloka, the abode of Hari.”

In the Brahmanda Purana it is said, “The precious attainment of ecstatic love, which
is rarely obtained by serving all the holy places within the three worlds, can easily be attained
simply by touching the dust of Mathura.” Top

The Sacred Ghatas of Mathura

Mathura is famous for its innumerable holy tirthas especially the sacred bathing
ghatas situated along the banks of the River Yamuna. Besides Vishrama Ghata, which is the most
famous, there are another twenty-four ghatas, which brings the total number of sacred ghatas
to twenty-five.

Vishrama Ghata, which is also called Vishranti-tirtha, is the place where Lord Varaha
rested after having saved the earth from the ocean of devastation. Lord Krishna also rested here
after slaying the despotic King Kamsa. Lord Chaitanya Mahaprabhu also rested here for some
time after bathing in the Yamuna River upon His arrival from Jagannatha Puri.
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There are twelve ghatas to the north of Vishrama Ghata and twelve to the south.
According to the Bhakti-ratnakara, the names of these ghatas are from north to south: Uttara-
Koti-ghata, Vighnaraja-ghata, Dashashmavamedha-ghata, Chakra-tirtha-ghata, Saraswati-Patana-
ghata, Soma-ghata, Brahma-ghata, Ghanta-Bharanaka-ghata, Naga-ghata, Dharapatana-ghata,
Samyamana-ghata, Nava-ghata, (Vishrama Ghata), Avimukta-ghata, Guhya-ghata, Prayag-ghata,
Kankhala-ghata, Tinduka-ghata, Surya-ghata, Bata-Swami-ghata, Dhruva-ghata, Rishi-ghata,
Moksha-ghata, Dakshina-Koti-ghata and Bodhi-ghata. (This list of sacred ghatas appears
differently in some of the ancient Puranas).

These sacred ghatas which are also called tirthas, are considered to be the best of all
bathing ghatas in the entire universe, far superior to Prayag’s Triveni-sangam, or Haridwara’s
Har-ki-pauri, what to speak of such holy places as Kashi, Gaya, Ujjain or Rishikesh. The ghatas at
Mathura have been worshiped since time immemorial and many great personalities have taken a
sacred bath there, including the important demigods headed by Brahma and Shiva, as well as the
seven great sages (sapta-rishis), Dhruva Maharaja, Ambarisha, Bali, Durvasa, Dattatreya, Angira,
Parashara, and many others. Even demons like Ravana and Madhu-daitya performed tapasya
here. During the four months of chaturmasya, the Puranas say that all the holy tirthas of the
universe come to Mathura Dhama to bathe and perform seva-puja on the banks of the Yamuna
to purify themselves of the accumulated sins left behind at their own tirthas by visiting pilgrims.

The Glories of the River Yamuna

The Adi-Varaha Purana says, “Oh Devi, the Yamuna River that traverses through My
Mathura Mandala is one hundred times greater than the River Ganges. All the most important
holy places are located there; anyone who bathes there will be glorified in my Supreme Abode
of Goloka Vrindavana.” The Padma Purana says, “Shri Krishna, who is the cause of all causes,
the embodiment of truth, consciousness and bliss, who is the true rasikananda, who is
glorified by the Upanishads as the Supreme Brahman, is Himself appearing as the river
Yamuna.” In the Skanda Purana it says, “Just as a piece of iron is transformed into gold by being
touched by a touchstone, similarly by the touch of the Yamuna’s water, a sinful person
becomes pious.” The Padma Purana says, “If someone dies on the bank of Yamuna within the
Mathura Mandala, he achieves the same features as Lord Vishnu.” Top

Lord Chaitanya’s Pilgrimage to Mathura

When the ‘Golden Avatara’ Lord Chaitanya Mahaprabhu saw the holy city of Mathura
in the far distance while walking on the road leading to the city, He immediately fell on the
ground like a stick and paid His dandavata-pranamas. When Lord Chaitanya finally reached the
city, He first bathed at Vishrama Ghata and then took darshana of Krishna’s birthplace and also
the Keshavadeva Mandira. The next day Lord Chaitanya bathed in each of the twenty four sacred
ghatas along the Yamuna. According to the Chaitanya-mangala, a brahmana named Krishnadasa,
who was a disciple of Madhavendra Puri, escorted Lord Chaitanya Mahaprabhu on parikrama
around the holy places of Mathura including: Kamsa’s palace, the Mutra-sthana (where baby
Krishna urinated on Vasudeva), Uddhava’s house, the houses of the washer-man and the
garland-maker, Kubja’s house, Ranga-bhumi, Vasudeva’s house, Ugrasena’s palace, Kamsa-khali
(the drain where Krishna dragged Kamsa’s body to the Yamuna), Kamsa Kupa (where Kamsa
planned to throw Krishna after He had been killed by the wrestlers), Agastya Kupa, Setabandhu-
sarovara, Sapta-samudra-kunda, Mara-shila (where Kamsa killed Devaki’'s seven sons),
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Bhuteshwara Mahadeva and Saraswati Sangama. The Chaitanya-charitamrita says, Lord
Chaitanya also had darshana at the temples of Dirgha-vishnu, Swayambhu, Gokarneshwara
Mahadeva, and Mahavidya Devi. Top

The Pancha-kosi Parikrama of Mathura

The parikrama of Mathura is very popular with Vrajavasis and local residents of the
city. There are a number of parikramas performed by the locals including the inner city
parikrama and the pancha-kosi outer parikrama. The pancha-kosi outer parikrama is about ten
miles long; as one kosi is equal to about two miles, thus the term pancha-kosi or five-kosi
parikram is used to describe this particular parikrama. During the pancha-kosi parikrama pilgrims
pass through more than sixty different holy tirthas during the course of the entire parikrama. The
pancha-kosi Mathura parikrama traditionally starts from Vishrama Ghata where many pilgrims
first bathe in the Yamuna; the parikrama also finishes at Vishrama Ghata where pilgrims usually
bathe once again to complete the parikrama. The Pancha-kosi Parikrama of Mathura is
performed every month on the full-moon day (purnima), on Amavasya (dark-moon day), as well
as Ekadashi. Other famous parikramas of Mathura performed during Kartika are on the occasion
of Bhai-dooj also called Yama-dwitiya, and also on Akshaya-navami. There is also a special
evening parikrama performed on Vaishakha-purnima (April/May).

Sixty holy Tirthas of Mathura Parikrama

The sixty tirthas along the Mathura Pancha-kosi Parikrama path are as follows:
Vishrama Ghata, Ghatashrama Ghata, Kamsa Khara, Sati Burj, Chrachika Devi, Yoga Ghata,
Pipaleshwara Mahadeva, Batuka Bhairava Mandira, Shyama Ghata, Shyama Mandira, Dauji
Mandira, Madana-mohana Mandira, Gokulanatha Mandira, Kankhala-tirtha, Tinduka-tirtha,
Surya Ghata, Dhruva Ghata, Dhruva-tila, Sapta-rishi-tila, Koti-tirtha, Buddha-tirtha, Ravana-tila,
Bali-tila, Kubja Kupa, Kamsa-tila, Rangeshwara Mahadeva, Sapta-samudra Kupa, Shiva Tala,
Khankali-tila, Balabhadra-kunda, Bhuteshwara Mahadeva, Potra-kunda, Jnana Vapi, Keshavadev
Mandira, Shri Krishna Janmasthana, Krishna Kupa, Mahavidya Devi Mandira, Saraswati-kunda,
Saraswati Mandira, Chamunda Devi Mandira, Uttara Koti-tirtha, Vighnaraja-tirtha,
Gokarneshwara Mahadeva, Gautama Rishi Samadhi, Senapati Ghata, Saraswati-sangama,
Dashashmavedha Ghata, Ambarisha-tila, Chakra-tirtha, Krishna-ganga Ghata, Kalinjar Mahadeva,
Go Ghata, Soma Ghata, Ghanta-bharana Ghata, Bhukti-tirtha, Kamsa Khila, Brahma Ghata,
Vaikuntha Ghata, and Vishrama Ghata.

In the Padma Purana it says, “As heaps of grass is burnt by fire, so all the greatest
sins of men can be destroyed by seeing all the holy places of Mathura.” In the Adi-Varaha
Purana it says, “Every step taken within the twenty yojanas of Mathura gives the same virtuous
result as an ashvamedha-yajna. If anyone commits a sin, he can be freed from that sin by
visiting any place within Mathura.”

The Jugal-Jodi Parikrama
The Jugal-Jodi Parikrama means circumambulating the two holy cities of Mathura and
Vrindavana in a combined parikrama. In this regard the word ‘jugala’ means ‘combined’ and
‘jodi’ means ‘partner’. It is the tradition that this parikrama is performed by life-partners (jodi)
referring to married couples and members of the same family. The first Jugal-Jodi Parikrama of
the year is performed on Akshaya-tritiya, the third day of the bright fortnight (sukla-paksha) in
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the lunar month of Vaisakha (April/May). The next Jugal-Jodi Parikrama occurs on Devasayana-
ekadashi during the bright fortnight (sukla-paksha) in the month of Ashada (June/July). This
particular Ekadashi in Ashada, marks the day when Lord Vishnu and the host of demigods take
rest during the chaturmasya, the four-month period of the rainy season.

There is another Mathura-Vrindavana Jugala-Jodi Parikrama on Akshaya-navami
during the bright fortnight (Shukla-paksha) in the month of Kartika (October/November) just two
days before Devotthana-ekadashi. Then after two days there is the Teen-van Parikrama on the
occasion of Devotthana-ekadashi, the day when Lord Vishnu and the host of demigods awaken
from their slumber at the end of the rainy season. The word ‘teen’ means ‘three’ and ‘vana’
means ‘forests’ and this parikrama circumambulates the three sacred forests of Madhuvana
(Mathura), Bahulavana (Garuda-Govinda), and Vrindavana, covering a distance of around thirty-
four miles (55km).

Vraja Mandala Parikrama Starts at Vishrama Ghata

Lord Chaitanya Mahaprabhu began His parikrama of Vraja Mandala from Mathura
and it has now become the tradition that those performing the chaurasi-kosa Vraja Mandala
Parikrama also start their parikrama from Mathura (accept the residents of Vrindavana who start
Vraja Mandala Parikrama from the holy city itself). The traditional day for starting Vraja Mandala
Parikrama is on niyama-seva, which is the first day of the holy month of Kartika which falls on the
day after Saradiya-purnima. It is also a part of the tradition to first take bath in the Yamuna at
Vishrama Ghata and then take a vow (sankalpa) to complete the full parikrama of Vraja once it
has been started.

Itis also part of the tradition that after bathing at Vishrama Ghata, the Vraja Mandala
Parikrama party should first perform a half-parikrama of Mathura from Vishrama Ghata to
Bhuteshwara Mahadeva and Shri Krishna Janmasthana. Then after having darshana of Lord
Keshavadeva, the parikrama should proceed directly to Madhuvana, the first of the sacred
forests visited on the Vraja Mandala Parikrama. (With regard to taking darshana of Lord
Keshavadeva, this can be accomplished by seeing the vijay-murti of Keshavaji at the Maratha
Mandira next to the Prachin Janmasthana, otherwise at the newly constructed Keshava
Mandira). Top

START OF MATHURA HALF-PARIKRAMA

M.1 Vishrama Ghata / Vishranti-tirtha

This is where Krishna rested after killing the despotic ruler of Mathura, the evil
demon known as King Kamsa. The word ‘vishrama’ or ‘vishranti’ means ‘to rest’ as well as
‘resting place’. When Lord Chaitanya visited Mathura, He also took bath at Vishrama Ghata and
rested here for some time. The Bhakti-rartnakara says, “See this great holy place named Shri
Vishranti. It was here that Krishna took rest after killing Kamsa. O Shrinivasa, the jewel
amongst sannyasis, Shri Chaitanya, also performed many transcendental activities here. All
types of people—women, men, aged, youths, and even children—gathered to see the Lord.
Hundreds of thousands came and everyone acknowledged that the best of all sannyasis had
come to Mathura. Raising their arms in the air and crying, they shouted the name of Hari.
Gaurachandra's beauty charmed the entire world and people were unable to take their eyes
off Him. The Lord fulfilled everyone’s' desires, and in this way He performed amazing pastimes
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at Vishranti. The glories of Vishranti-tirtha are famous in the world. One can achieve the rarest
perfection by the grace of Vishranti.”

Lord Varahadeva also came to Vishrama Ghata and rested after He rescued the earth
from the Garbha Ocean. While He was resting at Vishrama Ghata, Lord Varahadeva spoke about

the glories of Vraja Mandala to the goddess Bhumi Devi, the mother earth, and these
descriptions of the holy dhama were recorded in the Adi-Varaha Purana. Situated within the
vicinity of Vishrama Ghata are a nhumber of important temples including those dedicated to:
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Yamunaji, Krishna-Balarama, Vasudeva-Devaki, Annapurna Devi, Yamaraja-Yamuna and situated
just adjacent to Vishram Ghata is the temple of Gatashrama Narayana and the famous
Dwarakadhisha Mandira. Top
How To Get There: (See map no.1 & 1A).

The Glories of Vishranti-tirtha

In glorification of Vishranti-tirtha, the Skanda Purana says, “One who bathes here
will destroy all his sins and be freed from the agony and misery of the material world.”

In the Adi-Varaha Purana Lord Varaha says, “Hey Devi! Vishranti-tirtha is renowned
throughout the three worlds. A person becomes worshipable in Vaikuntha Dhama if he takes
bath here. Lord Gatashrama (Narayana) is situated here in this beautiful place. By His darshana
one achieves the results from bathing in all other holy places.”

The Padma Purana says, “Bathing at Vishrama Ghata, is one hundred times more
superior to bathing in the Ganges River at the triveni-sangam during the Magh-mela.”

In the Mathura Mahatmya it says, “Bathing at Keshi Ghata is one hundred times
more beneficial than bathing in the river Ganges, but to bathe at Vishrama Ghata, is one
hundred times more beneficial than bathing at Keshi Ghata.”

In the Saura Purana it says, “Vishranti-tirtha destroys all sins and offers rest from
the fatigue of wandering through the desert of material existence. Anyone who bathes here
and worships Achyuta will be released from the fire of material existence and attain
immortality.”

M.2 Yamaraja-Yamuna Mandira (Yama-Yami Mandira)

This small temple is known locally as the Yama-Yami Mandira and it is dedicated to
the brother and sister duo Lord Yamaraja and Yamuna Devi, whose father was the sun-god Lord
Surya-narayana. There is a great religious festival held here during Kartika every year on the day
after Govardhana Puja and known as Bhaiya-duja or Yama-dwitiya. This is the occasion when
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brothers and sisters arrive from all over Vraja to bathe together in the River Yamuna at Vishrama
Ghata and then perform puja at the Yama-Yami Temple.

This festival is held in celebration of the time when Lord Yamaraja, came to visit his
sister Yamuna Devi on her birthday. Lord Yamaraja had been longing to meet his twin sister and
finally got the opportunity during her birthday celebrations. Yamuna Devi received her brother in
the most befitting manner and served him with a wonderfully prepared meal. Lord Yamaraja was
so pleased with the reception and service of his sister; he asked her what benediction she
wanted. The ever-merciful Yamuna Devi asked for a special boon, that if any brother and sister
bathed together in the River Yamuna on her birthday, they would be freed from all their sins and
not be called to the court of Yamaraja at their time of death. Lord Yamaraja agreed to Yamuna
Devi's proposal saying, “So be it”. In another version of the legend Yamuna Devi asked a boon
that on this day all those brothers who visit their sister's house and take a meal cooked by her
will never go to Naraka. Lord Yamaraja agreed and also promised that any sister, who invites her
brother and serves food to him on this day, will never become a widow. Consequently, many
hundreds and thousands of brothers and sisters congregate at Vishram Ghata to bathe in the
River Yamuna and offer prayers at the Yama-Yami shrine on this particular day.

How To Get There: (see map No. 1 & 1A).

M.3 Gatashrama Narayana Mandira

This is a popular temple with the local people of Mathura and was established in
1867 by the followers of the Ramanuja sampradaya. The Deity in the temple is a four-armed
form of Lord Vishnu known as Gatashram Narayana. The temple is located near to Vishrama
Ghata on a hillock known as Gatashrama-tila; one of the famous hillocks of Mathura. In the Adi-
Varaha Purana it says. “Hey Devi! Vishranti-tirtha is renowned throughout the three worlds. A
person becomes worshipable in Vaikuntha Dhama if he takes bath here. Lord Gatashrama
(Narayana) is situated here in this beautiful place. By His darshana one achieves the results
from bathing in all other holy places.” From this verse it can be seen that Vishrama Ghata and
Lord Gatashrama Narayana are synonymous with one-another. Top
How To Get There: (See map Nol & 1A).

EXCURSION TO OTHER HOLY PLACES (Not on Mathura Parikrama route)
Including: * Gatashrama Narayana Mandira*Dwarakadisha Mandira*Sweta Varaha Mandira*Adi Varaha Mandira.

X1 Dwarakadhisha Mandira

This is one of the most popular temples in Mathura and was built in 1814 by Seth
Gokul Das Parikh, the treasurer of the royal Gwalior Estate. The temple is managed by the
Vallabhacharya sampradaya and the Deity installed here is Lord Dwarakanatha, a form of four-
armed Krishna depicted as the king of Dwaraka. The Deity is carved from black marble and the
Deities of Rukmini and Satyabhama can be seen standing on either side of Lord Dwarakadhisha.
How To Get There: (See map No. 1 & 1A).

X2 Shweta Varaha Mandira

This temple contains the Deity of Lord Shweta Varaha. The word ‘shweta’ means
‘white’ and this is the Varaha incarnation that appeared at the end of the Chakshusha-
manvantara and killed the demon Hiranyaksha, the younger brother of Hiranyakashipu. It is said
He appeared with the body of a man but with the face of a boar and is also known as Nara-
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varaha. The Sanskrit word ‘varaha’ means a ‘boar’ and ‘nara’ means a ‘man’ or ‘human-like
person’. The Varaha Deity in this temple is carved from white marble.
How To Get There: (See map No. 1 & 1A).

X3 Adi Varaha Mandira

This temple is located in the old city area of Mathura and contains the Deity of Adi
Varaha, the red incarnation of Lord Varaha. It is said that this Deity of Adi Varaha is the same one
that was installed by Shatrughna after he slew the demon Lavanasura. The Varaha Deity in this
temple is carved from black marble but appears to have a reddish hue. The pastime story of this
Deity is very interesting, it is said that in the Satya-yuga a brahmana-rishi named Kapila (Kapila
Muni) had worshiped this Deity of Adi Varaha. However, sometime later Lord Indra took this
same Deity to swarga, the heavenly planets, and installed the Deity within his palace. When
Indra was defeated by Ravana when he conquered the heavenly regions, the demon took the
Deity of Adi Varaha with him to Lanka. After Ravana was killed in battle by Lord Rama in the
Lankan war, the Deity of Adi Varaha was taken by Lord Rama to Ayodhya. When Shatrughna was
going to Mathura to kill the demon Lavanasura, Lord Rama gave this Deity to him saying that
after killing Lavanasura, he should build a new city at Mathura and then install the Deity of Adi
Varaha.

According to the Shrimad-Bhagavatam, Lord Varaha appeared during the brahma-
kalpa of the Swayambhuva-manvantara from the nostril of Lord Brahma and then lifted the earth
from the nether-regions of Patala. Lord Varaha is the presiding Deity of Mathura Mandala and it
is said that Lord Varaha and His consort Bhumi Devi, eternally reside at a place known as Sakauri-
vateshwara situated on the southern petal of the lotus of Vraja Mandala. The Sanskrit word
‘sakauri’ means a boar and ‘Vateshwara’ is the location of the Lord’s transcendental residence.
According to the Adi-Varaha Purana, whenever Lord Varaha advents Himself in order to save the
world, He appears from His transcendental abode at Saukari-vateshwara.

How To Get There: (See map No. 1 & 1A).

X4 Kamsa-khara

After Lord Krishna had killed King Kamsa, He dragged His dead body all the way from
Ranga-shalla to the bank of the Yamuna near Vishrama Ghata where Kamsa's body was
cremated. As Kamsa’s body was so large and extremely heavy, as he was dragged along the
ground, the earth was forcibly gouged out and it created a huge trench which became known as
Kamsa-khara. Although the trench has long disappeared, the spot on the riverbank is still known
as Kamsa-khara, or as Kamsa-khara Ghata. Top
How To Get There: (See map No. 1 & 1A).

END OF EXCURSION (Return to Mathura Parikrama route)

M.4 Pippaleshwara Mahadeva Mandira

This Deity of Lord Shiva is one of the four protectors of Mathura known as the
kshetra-palas. The word ‘kshetra’ means ‘area’ or ‘field’ and ‘pala’ means ‘guard’ or ‘protector’.
The other three kshetra-palas of Mathura are Bhuteshwara, Rangeshwara, and Gokarneshwara.
The Deity in the form of a Shiva-linga is named after the sage Pippalada, who was a great
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devotee of Lord Shiva (Mahadeva) and was once saved from impending danger by the Lord, thus
the name ‘Pippaleshwara’ means ‘the Lord and protector of the sage Pippalada’.
How To Get There: (See map no.1 & 1B).

M.5 Surya Ghata

The Adi-Varaha Purana says that Suryadeva worshiped Lord Krishna at this ghata on
the bank of the Yamuna. This is also the place where Bali Maharaja worshiped the sun-god
Suryadeva when he came to Mathura to perform a yajna at nearby Bali-tila in order to obtain a
benediction from the sun-god that he could conquer the heavenly kingdom of the demigods.
How To Get There: (See map No.1 & 1B).

M.6 Dhruva Ghata / Dhruva-tirtha

The Bhakti-ratnakara says that this is where the boy-saint Dhruva Maharaja took
bath and where he performed penance on a nearby hillock. It is said that anyone who bathes
here will at the time of death achieve the pole-star known as Dhruvaloka, where Dhruva now
resides. The pole-star is also referred to as Swetadwipa and is mentioned in the Shrimad-
Bhagavatam to be a localized Vaikuntha planet within the material universe and the residence of
Lord Kshiradakashayi Vishnu. It is also said that whatever austerities and sadhanas are
performed at Dhruva Ghata, they will be magnified one hundred times. In the Srimad-
Bhagavatam, Shrila Narada Muni gave the following instructions to Dhruva. “My dear boy, you
should go to the bank of the Yamuna, where there is a virtuous forest named Madhuvana, and
there be purified. Just by going there, one draws nearer to the Supreme Personality of
Godhead, who always lives there. In the waters of the Yamuna River, you should take bath
three times daily because the water is very auspicious, sacred, and clear. After bathing you
should perform the necessary regulative principles for ashtanga-yoga and then sit down on
your asana in a calm and quiet position.” It is also mentioned in the Puranas that Dhruva
Maharaja had also performed penance on a hill deep within the Madhuvana forest near Krishna-
kunda, where he eventually received the darshana of Lord Vishnu in His divine form of Lord
Prishnigarbha. Top
How To Get There: (See map No.1 & 1B).
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M.7 Sapta-rishi-tila / Rishi Tirtha

It is said that the seven great sages known as the Sapta-rishis, performed penance at
this place on the bank of the Yamuna. In the Skanda Purana it says that in the forest of
Madhuvana is located Rishi Tirtha and one who bathes there achieves devotion to Lord Hari. The
Bhakti-ratnakara says that one who bathes at Rishi Tirtha goes to Vishnuloka. Nearby is the
hillock known as the Sapta-rishi-tila where one can see the Deities of the seven great sages who
are known collectively as the Sapta-rishis. There is also another Rishi-tila on the opposite side of
the Yamuna near the ashrama of Durvasa Muni where many famous rishis performed penance.
How To Get There: (See map No.1 & 1B).

M.8 Bali-tila

This is where Bali Maharaja conducted a great yajna performed by the brahmana
descendants of Bhrighu Muni, so that he could conquer the heavenly planets ruled by Indra. As
Sukracharya was the son of Bhrighu and also the family priest of Bali Maharaja, it is believed that
he conducted the sacrifice performed by Bali. There is also a shrine here dedicated to Lord
Vamanadeva, who eventually begged back the heavenly kingdom that was captured by Bali and
returned it to the demigods.
How To Get There: (See map No.1 & 1B).

M.9 Akrura Mandira / Akrura Bhavana

There is a very small shrine here containing the Deity of Akruraji and also a bas-relief
Deity of Krishna and Balarama riding in Akrura’s chariot. This place is said to have been the
residence of Akrura who was Krishna’s paternal uncle. On the order of King Kamsa, Akrura
brought Krishna and Balarama from their home in Nandagrama to the city of Mathura on his
chariot. After Krishna had killed Kamsa and reinstalled Maharaja Ugrasena on the throne of
Mathura, Krishna visited Akrura’s residence. The original residence no longer exists but a small
room now serves as a shrine to mark the spot. Top
How To Get There: (See map No.1 & 1B).

M.10 Kubja Kupa (Kubja’s Well)

The Bhakti-ratnakara says, “The house of Kubja used to be at this place. See this
Kubja-kupa, which is known to all. The wonderful pastimes of Krishna with Kubja are known
throughout the three worlds.” Kubja Kupa is the well where Kubja the hunchback servant of King
Kamsa first met Krishna and Balarama. She was on her way to Kamsa’s palace carrying precious
sandalwood pulp for the king, but when Krishna noticed the young hunchbacked girl carrying the
fragrant sandalwood, He asked Kubja to present the sandalwood to Balarama and Himself. When
Kubja turned and first glanced at Krishna, she was completely overcome with His beauty and
within her heart she desired to serve Him as His wife. She therefore immediately offered the
precious sandalwood to Krishna and Balarama and personally smeared Their limbs with the
fragrant pulp. Krishna was so pleased by her devotion, He placed His foot over hers and holding
her by the cheeks, lifted her up with a jerk, which straightened out her body and simultaneously
making her far more beautiful than even the Apsaras in the heavenly planets. Seeing the sudden
transformation of her body, with such attractive features and stunning beauty, she immediately
invited Krishna to visit her house so that she might satisfy her desire to embrace Him. Krishna
agreed, but only after His work in Mathura was completed. It is said that next to Kubja Kupa was

69



Kubja’s house (koti) where she had formerly lived. After Krishna had killed Kamsa and
reestablished Ugrasena Maharaja on the throne of Mathura, He went with Uddhava to Kubja’s
house to satisfy her desires and at the same time purify her soul and transform her into a pure
devotee.

In her previous life, it is said that Kubja had been Ravana’s sister Supanakha, who,
after seeing the beauty of Lord Rama, fell in love with him and wanted to marry Him. As Rama
was not interested in any woman other than Sita, having taken the vow of eka-patni — meaning
only one wife, Supanakha felt rejected and she then approached Lakshmana, Rama’s brother,
who also refused her proposal. Utterly frustrated, she then flew into sudden rage and attacked
Sita with her sharpened nails; Lakshmana immediately cut off her nose and disfigured her face.
The word ‘supanakha’ means ‘one with sharpened nails’. Supeanakha then went to Lanka and
complained to Ravana who subsequently abducted Sita as a reprisal. Later, Supanakha
Surpanakha, still intensely in love with Lord Rama, went to Pushkara-tirtha to undergo penance
in order to achieve Lord Rama as her husband. Lord Shiva finally gave her the boon that she
would be able to enjoy the position of the Lord’s wife when He incarnated as Krishna the
Dwapara-yuga. According to the Gaura-ganoddesa-dipika, in Chaitanya-lila Kubja appeared as
Kashi Mishra Top
How To Get There: (See map No.1 & 1B).

M.11 Kamsa-tila / Ranga-bhumi

Kamsa-tila is situated on a small hillock that was formerly situated in the middle of a
large showground known as Ranga-bhumi. A royal pavilion was erected on top of the hillock from
where King Kamsa could view the festivities in the showground below. The word ‘tila’ means a
‘hill” or a ‘hillock™. Kamsa-tila is the actual place where Krishna killed the demon Kamsa inside the
Ranga-bhumi arena. The Ranga-bhumi is also known as the Ranga-shala and it is the place where
Kamsa had organized a large public celebration called the Dhanur-yajna or ‘Sacrifice of the bow’.
The word ‘ranga-bhumi’ means a ‘show-ground’ and ‘ranga-shala’ means an ‘arena’ where
festivals and public spectacles like wrestling matches, fairs, or Vedic sacrifices are held. The
Ranga-bhumi was a vast open-spaced area of about a square mile, but now only a small enclosed
area of the Ranga-bhumi can be seen here. On the day of the Dhanur-yajna sacrifice, a wrestling
match had also been arranged and large crowds had gathered to see the great spectacle.

When Krishna and Balarama first tried to enter the Ranga-shala, the great elephant
known as Kuvalayapida, who had been posted at the gateway of Ranga-bhumi by Kamsa,
attempted to trample Krishna to death, however, Krishna very easily slew the great elephant.
When Krishna entered the arena of the Ranga-shala sprinkled in blood and carrying on His
shoulder the tusk of Kuvalayapida, Kamsa got the shock of his life. The Shrimad Bhagavatam
(10.43.18) says, “When Kamsa saw that Kuvalayapida was dead and the two brothers were
invincible, he was overwhelmed with anxiety.” Krishna then immediately broke the great
sacrificial bow of Lord Shiva just as a child may break a dry twig, sending a great shattering sound
reverberating in all directions.

Krishna and Balarama were then coerced into a wrestling match with Kamsa’s
enormous strongly built wrestlers, including the two champions Chanura and Mushtika, who had
been ordered by Kamsa to kill both the brothers during the wrestling contest. However, after a
titanic battle, Krishna and Balarama slew Chanura and Mushtika as well as all the other wrestlers
employed by Kamsa, much to his great horror. After slaying Chanura and Mushtika, Krishna

70



suddenly jumped on to the raised platform where Kamsa was sitting in his royal pavilion, and
catching hold of him, threw him from the royal balcony on to the ground below. Krishna then
dragged Kamsa around the arena by his hair in full view of the crowds. Krishna then killed Kamsa
by striking him on the head with His powerful fist. Because Kamsa was killed near this hill, it
became famous as Kamsa-khali, or the place where King Kamsa was delivered. Thus Krishna
fulfilled the prophesy and put an end to the tyrannical reign of King Kamsa’s by swiftly sending
the demon to the kingdom of death.

After Kamsa had been killed by Krishna, his dead body was dragged down to the
Yamuna to be cremated. Because Kamsa’s huge body was so heavy it could not be carried but
had to be dragged along the ground, and as it was dragged, it gouged out a deep channel in the
earth starting from the Ranga-bhumi down to the Yamuna riverbank, which became known as
Kamsa-khara. In his previous life, Kamsa had been born as Kalanemi, the son of the great demon
Hiranyaksha, and in that previous life he had also been slain by Lord Vishnu. Top
How To Get There: (See map no.No.1 & 1B).

M.12 Rangeshwara Mahadeva Mandira

Situated near to the Ranga-bhumi is the temple of Rangeshwara Mahadeva, one of
Mathura’s most popular shrines. Lord Rangeshwara Mahadeva is one of the four ksetra-palas
protecting Mathura. This famous temple is also known as the Siddhamukha-Rudra Mandira.
How To Get There: (See map No.1 & 1B)

M.12a Sapta-samudra Kupa

Located on the eastern side of the Rangeshwara Mahadev Mandira is the famous well
known as Sapta-samudri-kupa which means the “well of seven oceans". According to legend, this
well contains water from the sapta-sindhu, the seven great oceans that surround the island of
Jambhudwipa.
How To Get There: (See map No.1 & 1B).

M.13 Keshava Gaudiya Matha

This is the famous temple where in 1959, Shrila Prabhupada accepted the order of
tridandi-sannyasa from his beloved god-brother, His Holiness Bhakti Prajnana Keshava Maharaja.
The Deity of Lord Chaitanya that can be seen standing on the simhasana next to Radha and
Krishna was presented to the Keshava Gaudiya Math by Shrila Prabhupada when Shrila
Prabhupada came from Allahabad on a visit to Mathura and Vrindavana. Shrila Prabhupada also
spent some time at the Keshava Gaudiya Math in 1958, after leaving Jhansi were he had opened
a preaching center under the name of ‘League of Devotees’. While staying at the math Shrila
Prabhupada was engaged in editing periodicals and training the younger brahmacharis in
sadhana-bhakti.
How To Get There: (See map No.1 & 1B).

M.14 Shiva Tala

Built in sandstone and ornately designed with chatris around its perimeter, Shiva Tala
is one of Mathura’s most famous kundas and it is dedicated to Lord Shiva, who is said to have
performed penance at this place in order to achieve the mercy of Lord Krishna. The word ‘tala’
means a ‘lake’, or ‘large kunda’. The Vishnu Purana says, “Mahadeva executed his penances at
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Mathura.” The Skanda Purana says, “Is there any type of result which cannot be attained in
Mathura, where Kshetrapala Mahadeva exists eternally.”
How To Get There: (See map No.1).

M.15 Kankali Mandira / Kankali-tila

This Deity of Kali Mata is said to have been personally worshiped by King Kamsa. The
name ‘Kankali’ is derived from ‘Kamsa-Kali’ meaning ‘the Kali worshiped by Kamsa’. The temple is
located on a small hill known as Kankali-tila.
How To Get There: (See map No.1 & 1C).

M.16 Balabhadra-kunda

According to the Bhakti-ratnakara, Krishna and Balarama came here to sport in the
waters of this kunda with Their cowherd boyfriends while they were roaming around the city of
Mathura, sometime before attending the Dhanur-yajna or ‘Sacrifice of the bow’. Nanda
Maharaja and the cowherd men from Vrindavana were also in Mathura with their sons the
cowherd boys to attend the Dhanur-yajna and were camped not far from this kunda, which was
at that time located on the outskirts of Mathura City.
How To Get There: (See map No.1 & 1C).

M.17 Bhuteshwara Mahadeva Mandira

This is one of the most famous temples of Lord Shiva in the whole of Vraja. The Shiva-
linga was established by Vajranabha five thousand years ago as one of the dig-palas, or
protecting Deities of Vrindavana Dhama. Bhuteshwara is also one of the kshetra-palas protecting
the western side of Mathura. It is said in the Vishnu Purana, “Mathura is the abode of
Mahadeva, the Deity of all Deities and a great devotee of Lord Hari. Mahadeva executed his
penances at Mathura.” Located in this same temple is the Deity of Pateleshvara Devi that was
one of the four Deities of Devi established by Vajranabha Maharaja.

According to some traditions, the Vraja Mandala parikrama which starts on the
dvadashi day after Janmasthami from Vrindavana’s Madana-mohana Mandira, proceeds directly
to the Bhuteshwara Mahadeva where prayers and sankalpa are offered. The next day which is
trayodashi, the Vraja Mandala parikrama proceeds to Madhuvana. Top
How To Get There: (See map No.1 & 1C

M.18 Jnana-vapi / Jnana-bavadi

The ancient tirtha of Jnana-vapi is located next to the Guru-Govinda Gaudiya Matha.
This well is said to have been established by Dharmaraja (Yamaraja) in the Satya-yuga and
according to the Adi-Varaha Purana, anyone who bathes here automatically removes the
influence of malefic planets and achieves both jnana (knowledge) and Vishnu-bhakti (devotion).
It is said that Lord Chaitanya came to this bavadi after having darshana of Lord Keshavadeva to
perform achamana and bathe. Lord Chaitanya also stayed near here in the house of a sanadiya-
brahmana who was a disciple of Madhavendra Puri Goswami, the parama-guru of Lord
Chaitanya.
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A very large well with steps going down inside it is known as a bavadi or bowri and
from this word it appears the name vapi (as in Jnana-vapi) has been derived. At the present time
this bavadi is dry and presently being used by Muslims who worship the shrine of a Sufi saint
who once lived inside the well. It is also said that this Jnana-vapi is also connected to Krishna’s
dear friend Uddhava. It was while at this bavadi that Uddhava became overwhelmed with
ecstatic love while thinking of Krishna’s transcendental pastimes in Vrindavana. There used to be
a small shrine dedicated to Uddhava nearby but it is no longer visible. Top
How To Get There: (See map No.1 & 1C).
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M.18a Raja Bartrhari Samadbhi

The samadhi of one of India’s famous kings hamed Raja Bartrhari is located here at
Jnana-vapi. At the height of his powers the king renounced his kingdom and all connection to
worldly life and came to this sacred place to perform tapasya and meditation. After his death his
samadhi was built on the banks of Jnana-vapi. At the present time the sacred well is in disrepair
and the samadhi of Raja Bartrhari although visible is almost inaccessible.
How To Get There: (See map No.1 & 1C).

M.19 Potra-kunda

This large kund is believed to have been located within the walls of King Kamsa’s
prison and after giving birth to baby Krishna, mother Devaki came to Potra-kunda to bathe and
also wash Krishna’s baby-linen. It is said, “Being overcome with ecstatic love, Devaki happily
washed Krishna’s cloth in the kunda”. Due to this pastime the kunda became known locally as
‘potra-kunda’, which is said to be derived from the word ‘putra’ which means ‘son’. Some
researchers say that the kunda was formerly known as Pavitra-kunda, the word ‘pavitra’ means
that which is ‘pure’, but over the years it has become more commonly known simply as Potra-
kunda, which they say is simply a corruption of the word pavitra. Top
How To Get There: (See map No.1 & 1C).

M.20 Prachin-janmasthana (Vasudeva-Devaki Mandira)

This is said to be the exact spot where the prison cell of King Kamsa was located and
thus the actual place where Lord Krishna was born. The word ‘prachin’ means ‘old’ or ‘original’
and ‘janmasthana’ means ‘birthplace’. The Prachin-janmasthana is also known as ‘Kamsa Kara-
garh’, which means “Kamsa'’s prison cell’. The Prachin-janmasthana is situated in the area of
Mathura known as Mallapura where the wrestlers employed by Kamsa, including Chanura and
Mushtika, used to live. The wrestlers, who were part of the royal bodyguard, were given the
responsibility to guard Vasudeva and Devaki during the period of their imprisonment. The word
‘malla’ means ‘wrestler’ and ‘Mallapura’ means the ‘residence of the wrestlers’, which further
confirms that the Prachin-janmasthan at Mallapura is the actual site of Kamsa’s prison. There is a
small temple at the Prachin-janmasthana where the Deities of Vasudeva and Devaki along with
baby Krishna can be seen. Local scholars and the people of Mathura have recognized this
Prachin-Janmasthana as being the original birthplace of Lord Krishna since time immemorial.

The Chaitanya-charitamrita says that Lord Chaitanya also visited Krishna’s birthplace
before going for darshana of Lord Keshava Deva. The Bhakti-ratnakara also mentions that
Raghava Pandita, Shrinivasa Acharya and Narottama Dasa also visited the room where Krishna
was born during their parikrama of Mathura. Raghava Pandita Goswami informed his two
companions, “This is the room of Devaki and Vasudeva where Krishna, the Supreme Lord, took
His birth. According to the Skanda Purana, a person who fasts; chants japa and then takes
darshana of this birthplace of Krishna is freed from all sins and is liberated. The Padma Purana
says, “Anyone who once enters the janma-griha [birthplace] of Keshava during the month of
Kartika achieves the eternal Absolute Truth, Lord Shri Krishna.”

It is interesting to note that the site presently advertised as the Shri Krishna
Janmasthana, located at the rear of the new Keshava Mandira did not exist at the time of Lord
Chaitanya or the period when Raghava Pandita, Shrinivasa Acharya and Narottama Dasa visited
Mathura. It is quite evident that both Lord Chaitanya and Raghava Pandit and his companions

74



visited the birth site of Lord Krishna which was in a separate location to that of the Keshava
Mandira. Historical records show that from around the year 1951, when the land containing the
ruins of the ancient Keshava Mandira was acquired by the Keshava Mandira Trust for building a
new temple, a room in an old basement that was an extension of the Shahi Eidgarh mosque was
advertised as being the actual site of the Janmasthana where Krishna was born. Previous to this,
the Prachin-Janmasthana was the only place recognized by everyone as Krishna’s birthplace.
Gaudiya Vaishnava scholars have concluded that the new ‘Janmasthana site’ located next to the
recently-built Keshava Mandira may be acknowledged as a smriti-sthala, which means a shrine of
remembrance, while the Prachin-janmasthana should be recognized as the actual site of Lord
Krishna’s birth. Top
How To Get There: (See map No. 1 & 1C).

M. 21 Kuvalayapida Badha-sthana

According to the local brahmana panditas this is the place where Lord Krishna slew
the elephant Kuvalayapida before entering the Ranga-shala to take part in the danur-yajna. The
Shrimad Bhagavatam (10.43.8-10) says, “Lord Krishna then grabbed the powerful Kuvalayapida
by the tail and playfully dragged him twenty-five bow-lengths as easily as Garuda might drag a
snake. Krishna then came face to face with the elephant and slapped him then ran away.
Kuvalayapida pursued the Lord, managing to touch Him again and again with each step, but
Krishna outmaneuvered the elephant and made him trip and fall.” It is said that during the fight
with the elephant Kuvalayapida, Balarama also dragged the elephant around by its tail. The fight
continued until it reached this spot when Krishna suddenly ripped out the elephant’s tusk and
delivered the final blow to its head that stopped the rampaging elephant dead in its tracks.
How To Get There: (See map No. 1 & 1C)

M. 22 Adi Keshava Mandira (Maratha Mandira)

In the year 1720, the armies of the Marathas defeated the Mughal forces and were
successful in liberating the holy city of Mathura from the tyrannical rule of the Mohammedans.
The Marathas went on to conquer the whole of Northern India ultimately driving the Mughals
into oblivion. Because Aurangzeb had destroyed the original Keshava temple in 1669 and erected
a mosque on the site, the Marathas built a new temple at this location next to the old temple
which was completed in the year 1790 and known as the Adi-Keshavaji Mandira. The locals also
refer to this temple as the Maratha Mandira as it was established by the Maratha chieftains.
Although the original Deity of Keshavadeva, established by Vajranabha, had been moved to
Rasadhan prior to Aurangzeb’s attack, the original Vijay-murti from the old Keshavadeva Mandira
was still in Mathura. Therefore the Vijay-murti was installed in the newly built temple. Vijay-
murti is the replica Deity (pratibhu-murti) which is taken out on ratha-yatra processions during
festival days. It is said that the body of this Vijay-murti is marked with the signs of the twenty-
four primary avataras of Vishnu. Although the Adi-Keshava Mandira has since been renovated,
the old gateway and part of the temple boundary wall originally built by the Marathas remains
even today.

How To Get There: (See map No. 1 & 1C).

M. 23 Krishna Kupa
This famous well known as Krishna Kupa has now been covered over and shops have
been constructed on the spot. The Bhakti-ratnakara mentions that Krishna Kupa is one of the
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places where Krishna and Balarama sported with Their friends when they came to Mathura for
the Dhanur-yajna. It was here that Lord Chaitanya sat for sometime surrounded by the people of
Mathura. There used to be a large neem tree next to the well under which Lord Chaitanya sat
and rested during His parikrama of Mathura. Krishna Kupa was situated at the northern gate of
the Keshavadeva Mandira next to the place where the Maratha kings established a temple of
Keshavaji. The Bhakti-ratnakara says, “It was here that Shri Krishna Chaitanyacandra sat
surrounded by people after His tour of Mathura. People were struck with wonder seeing the
ecstatic condition of Mahaprabhu. The brahmana residents of Mathura spoke to one another,
‘This so-called sannyasi must certainly be Lord Krishna Himself. This is extraordinary! Who can
understand His transcendental activities? He has concealed His real identity by accepting this
golden form.' Someone said, ‘We are all very fortunate to see the Lord's visit to Mathura.”

How To Get There: (See map No. 1 & 1C). Top

M.24 Keshava Mandira

This is the latest in a long line of temples built at this spot where the ancient Keshava
Mandira was first built by Vajranabha Maharaja, the king of Mathura, more than five thousand
years earlier. The temple is generally known as the Keshava Deva Mandira (Keshava Deo
Mandira) or as Keshava Rai Mandira, and the original Deity of Lord Keshava Deva carved by
Vajranabha was the residing Deity of this temple. It is said that the Deity of Lord Keshava Deva
was carved out of pure black marble with large rubies for eyes.

The first temple of Lord Keshava Deva was built by Vajranabha soon after the
disappearance of Lord Krishna. Three thousand years later a second temple was constructed on
the same spot on a grand scale by the Gupta Dynasty ruler Chandragupta-Vikramaditya
(Chandragupta Il) who ruled from 380 to 415 CE. This second temple was destroyed in 1017 CE
by the notorious Afghan-Turk invader Mahmud of Ghazni. According to an inscription found on a
stone slab at the site, a third magnificent temple was built in 1150 CE by a wealthy landowner
named Jajja under the patronage of the local ruler Raja Vijaypala Deva.

According to accounts by early European travelers in the 15™ Century, at the peak of
its glory, the Keshava Deva Mandira, which was constructed out of the finest red sandstone, was
far greater in size than even the Jagannatha Temple at Puri in Odisha (Orissa). The base (plinth)
of the Keshava Deva Mandira is said to have measured 217 x 34 yards, and its three shikaras or
domes reached over 250 feet into the sky and clearly visible from a distance of at least twenty-
five kilometers away. Tavernier, a French traveler who visited Mathura around 1650 CE says,
"After Banaras, the most famous temple of India is situated at Mathura. It is octagonal in shape.
Red sandstone has been used in it. All round the temple, the stone claddings have inscriptions of
various kinds of animals. The Jagmohana is built upon one half of the temple’s vast courtyard. At
the center is the main Mandap. The temple has many windows and is so vast that it can be seen
from a distance of 5 to 6 kosas.” From the descriptions of the Italian traveler, Manuchi, it is clear
that the gold canopied top of the temple could be seen even from Agra, which is at a distance of
18 Kosas (54 Kilometers). When lamps were lit on the occasion of Deepavali, at night the light
could be seen by the Mughal Emperor from his fort in Agra.

It is said that the third Keshava Mandira built in 1150 CE was destroyed at the
beginning of the 16t century by the soldiers of the Sultan of Delhi, an Afghan-Turk despot named
Sikanda Lodhi, also called 'Butt Shikan', or the 'Destroyer of Hindu Deities'. Sikanda Lodhi ruled
between 1486 and 1517 CE and it is said that the Keshava Mandira was destroyed towards the
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end of his reign. Historians mention that after the Keshava Mandira was destroyed by Sikander
Lodi, a makeshift shrine (garbh-griha) was established within the ruins of the temple where the
Deity of Lord Keshava Deva was being worshiped.

According to some researchers, when Lord Chaitanya Mahaprabhu arrived in
Mathura on pilgrimage in 1515 CE, He visited the Keshava Mandira that was built during the rule
of Raja Vijaypala Deva before it was destroyed by Sikander Lodhi, however others believe that
this particular temple had already been destroyed and therefore Lord Chaitanya had darshana of
the Lord Keshava Deva Deity when the Deity was being worshiped in the make-shift shrine. It has
been mentioned in the Bhakti-ratnakara that upon seeing the beautiful Deity of Lord Keshava
Deva, Lord Chaitanya chanted the holy names and danced in ecstasy before the Deity for many
hours. Large crowds gathered to see the unusual spectacle of the Lord’s exhibiting such ecstatic
transcendental emotions as He danced in ecstasy and chanted before the Deity of Lord Keshava
Deva. In the Bhakti-ratnakara Raghava Pandita Goswami says, “O Shrinivasa, look at
Keshavadeva. In this place Shri Chaitanya once danced in ecstasy. Those who saw Him dance
thought that He was Shri Krishna Raya Himself. Who can describe Keshavadeva’s glories?
Whoever circumambulates Keshava in Mathura attains the virtue of circumambulating the
earth with its seven islands. Singing Keshava Raya's glories will destroy sins committed in this
age and in ages to come.”

During the reign of the Mughal Emperor Jahangir, a fourth temple was built by the
Rajput prince Raja Vir Sinh Bundela, a vassal of the Mughals, who ruled over Orchaa in
Bundelkhand from 1605 to 1627 CE. Raja Vir Sinh enjoyed a special favor with Emperor Jahangir
on account of his support for his succession to the throne after the death of Akbar the Great. The
temple built under the patronage of Raja Vir Sinh Bundela was one of the most magnificent
temples ever built in India and enjoyed veneration throughout the Indian sub-continent. In the
year 1670 CE, this magnificent temple was destroyed on the orders of Emperor Aurangzeb who
visited Mathura to personally oversee its destruction. Aurangzeb then ordered that a grand
mosque be built on the same raised plinth (foundation) where the Keshava Deva Mandira had
once stood and the sandstone blocks from the demolished temple where used in the mosque’s
construction.

Just prior to the attack on the Keshava Mandira by Aurangzeb in January 1670, the
Deity of Lord Keshava Deva was secretly taken to the village of Bhudauli near the town of
Rasadhana in Kanpur District of Uttar Pradesh State. After destroying the Keshava Mandira,
Emperor Aurangzeb built a mosque known as the Shahi-Eidgah where the Keshava Mandira had
previously stood. During this period of Aurangzeb’s attack on Mathura and Vrindavana, many
important Deities were secretly removed for safe keeping. The famous Harideva Deity from
Manasi-ganga at Govardhana was also taken to Bhudauli and both these Deities, Keshava Deva
and Harideva, were being worshiped there from that time. Unfortunately, during the late sixties
or early seventies, the Deity of Lord Keshava Deva was stolen by thieves and nobody knows its
present whereabouts. However, the Deity of Lord Harideva is still being worshiped at Bhudauli.

Sometime later in the year 1803 CE, the Mughal armies were defeated by the British
and Mathura came under the rule of the British East India Company. In 1815 CE, in order to
appease the local Hindus, the East India Company sanctioned the sale of the vast Keshava temple
compound known as the Katra-Keshavadeva, accept the area occupied by the Shahi Eidgarh
Mosque and the adjacent Mohammedan graveyard. The Katra-Keshavadeva compound was
immediately purchased by Raja Patnimal of Banaras. Some years later Raja Patnimal’s heir Raja
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Krishna Das, who held the ownership rights over Katra-Keshavadeva was challenged in court on
two separate occasions by the local Muslims of Mathura. However, in both the cases, the
Allahabad High Court ruled that Raja Krishna Das was the legal owner of the Katra-Keshavadeva.
Then in 1944, the nationalist leader Madan Mohan Malaviya acquired the Katra-Keshavadeva
from Raja Krishna Das for the token sum of Rs. 13,000/-, which covered only the cost of fighting
the two court cases and far less than the true value of the land.

Later in 1951, with the support and financial assistance from two prominent
industrialists namely, Jugal Kishore Birla and Jaidayal Dalmia, a private trust was formed under
the title of the Keshava Mandira Trust and in 1953 CE, construction began on the fifth and
present temple of Lord Keshava Deva. The new temple was built on the land next to the place
where the original Keshava Mandira once stood, now occupied by the Shahi Idgarh Mosque. The
new temple built on a grand scale was opened in the year 1982 CE and in this temple one can
have darshana the pratibh-murti of Lord Keshava Deva.

In an old basement room previously attached the Shahi Eidgarh Mosque that had
been used as living quarters by the mosque’s attendants; trustees of the Keshava Mandira Trust
claimed that the room was the actual prison cell where Lord Krishna had been born. When this
basement room was constructed by the mosque managers, by chance it protruded onto Katra-
Keshavadeva land and fell under the control of the temple trust. There is absolutely no historical
or shastric records to substantiate the claim that this basement room was the actual site of the
Janmasthana. Previous to this claim, the Prachin-janmasthana located in the adjacent Mallapur
area was recognized as Lord Krishna’s actual birthplace. Gaudiya Vaishnava scholars have
concluded that the Prachin-janmasthana should be recognized as the actual site of Lord Krishna’s
birth and the new janmasthana located behind the newly-built Keshava Mandira can be seen
simply as a smriti-sthala, which means a shrine of remembrance with regard to Lord Krishna’s
birth. Top
How To Get There: (See map No. 1 & 1C).

The Appearance of Lord Shri Krishna

The Srimad Bhagavatam says that Lord Shri Krishna was born on the stroke of
midnight from the womb of Devaki in the prison cell of King Kamsa. The evil hearted Kamsa had
imprisoned Devaki and her husband Vasudeva just after their wedding ceremony when Kamsa
had heard an omen from the sky informing him that the eighth child of his sister Devaki would Kill
him. After imprisoning both Devaki and Vasudeva, Kamsa systematically slaughtered one by one
all the babies born of Devaki, by dashing them on a large stone slab. Kamsa believed that the
seventh baby must have been a miscarriage because after some period of pregnancy, no baby
was born from Devaki’'s womb. Unknown to Kamsa, the baby, who was actually Lord Balarama,
had been transferred by the power of the yogamaya potency, from Devaki’s womb to the womb
of Rohini, Vasudeva’s second wife, who was at that time, for the sake of her safety, staying at
Nanda Maharaja’s house in Gokula.

According to the Vedas, Lord Krishna appears once in every day of Brahma in order to
save His devotees and kill all the demons disturbing the world. When Devaki became pregnant
for the eighth time, Kamsa remained vigilant and waited in great trepidation for this particular
child to be born. On the stroke of midnight at the appointed time of His birth, Lord Krishna
appeared before Vasudeva and Devaki, not as an ordinary baby, but in a four-armed form of Lord
Narayana, dressed in shining yellow silk and holding the symbols of Vishnu in His four hands.

78



Understanding that the Supreme Personality of Godhead had been born as their son, Vasudeva
and Devaki were struck with wonder and began offering their heartfelt prayers to the Lord. The
demigods headed by Brahma and Shiva began showering flowers from the sky in great jubilation.
At that moment, Lord Krishna spoke to Vasudeva and Devaki, informing them that in their
previous lives, they had been born as Sutapa and Prishni and Lord Prishnigarbha had been born
as their son, then in their next life they were born as Kashyapa and Diti and Lord Vamanadeva
had been born as their son. After appearing before them as four-armed Narayana and having
blessed them, Lord Krishna told Vasudeva that He should immediately take Him to the house of
Nanda Maharaja in the village of Gokula for safety. After speaking these words, the Lord then
manifested His two armed form as an ordinary baby boy.

Vasudeva suddenly became full of anxiety because he knew that when Kamsa comes
to know about the birth of his eighth child, he would immediately dash this baby to death as he
has done the others. At that moment, under the influence of yogamaya, the shackles attached to
Vasudeva’s feet suddenly slackened and fell off as the doors to the prison cell somehow
miraculously opened. Outside the prison cell Vasudeva saw that all the guards had fallen fast
asleep. Vasudeva quickly picked up the new-born child and placed Him in a wicker basket which
he balanced on his head, and cautiously made his way out of the prison. Braving the stormy
weather, Vasudeva headed for Gokula where his friend Nanda Maharaja lived. When he arrived
at the bank of the Yamuna, Vasudeva saw the river was in full spate due to the storm. On
entering the fast flowing river, Vasudeva suddenly lost his footing and baby Krishna fell out of the
basket and was almost swept away by the strong currents, however, by the mercy of Yamunaji,
Vasudeva could recover his son from the raging waters and then very carefully waded across the
river and arrived at the village of Gokula. Mother Yashoda had just given birth to a baby girl and
due to exhaustion was sleeping soundly on her bed. Under cover of darkness, on reaching
Nanda’s house, Vasudeva entered the delivery room and picking up the baby girl, replaced her
with baby Krishna.

Returning to Kamsa’s prison cell in Mathura, Vasudeva placed the baby girl next to
Devaki and after closing the cell door, placed the shackles back on his feet and went to sleep. It
was just before dawn when the guards heard the baby crying and ran to call Kamsa. Rushing to
the spot, Kamsa entered the prison cell and ruthlessly snatched the baby away from Devaki’s
arms. Vasudeva pleaded that the eighth baby was a girl, and the omen had said a boy, not a girl
would kill him, while pleading that this baby girl should not be killed. However, completely
ignoring the words of Vasudeva, Kamsa angrily raised the baby girl in order to dash her on the
ground, but suddenly the baby slipped from his grasp and rose into the sky while simultaneously
assuming the eight armed form of the goddess Durga, an expansion of Yogamaya Devi. The
goddess then informed Kamsa in a very grave voice that the eighth child, who was going to kill
him, had already been born elsewhere. After saying this, the goddess suddenly disappeared into
the sky leaving Kamsa totally bewildered and confused.

Meanwhile in Gokula, mother Yashoda woke up to the cries for milk from her
newborn baby and holding Him in her arms, allowed the baby to suck her breast-milk. Due to the
exhaustion of giving birth, Yashoda Mayi could not remember whether a boy or a girl had been
born to her that night. Nanda Maharaja was overjoyed to see the birth of a son and immediately
arranged for a great celebration and donated thousands of cows to the local brahmanas. In the
prison cell of Kamsa; Vasudeva and Devaki, knowing that their eighth child was now safe and
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being overjoyed with happiness, began to meditate on giving away millions of cows in charity to
the brahmanas. Top

END OF MATHURA HALF-PARIKRAMA

EXCURSION TO OTHER HOLY PLACES (Not on Mathura Half-Parikrama route)
Including: *Chakra-tirtha*Ambarisha-tila*Kamsa-kila*Dirgha-Vishnu*Mathura Devi*Padmanabha Mandir.

X5. Chakra-tirtha / Ambarisha-tila
Chakra-tirtha is the spot near the bank of the Yamuna River where Lord Vishnu’s
Sudarshana-chakra came to rest after having chased Durvasa Muni all over the universe. This
place is also known as Chakra-tirtha Ghata and
nearby is Ambarisha-tila, the hill (tila) where
Ambarisha Maharaja performed a year-long
Ekadashi-vrata. When Ambarisha was about to
break his fast, Durvasa Muni suddenly arrived
there. Ambarisha invited Durvasa to take
prasada and join him in breaking the Ekadashi
fast. Durvasa agreed but first wanted to
complete his daily rituals by bathing in the
Yamuna River. However, Durvasa did not return
immediately and the proper time to break the
fast was almost over. Therefore, after consulting
his priests, Ambarisha took a little water in order
to break his Ekadashi fast. As soon as Durvasa
returned, he could understand that Ambarisha
Maharaja had taken some water to break the
fast. He became furious due to feeling insulted
by the king. Durvasa then cursed Ambarisha to
die and pulling a hair from his locks, he created a
demon that blazed like fire and was ready to kill the king. Suddenly the Sudarshana-chakra of
Lord Vishnu appeared there and killed the demon. The Sudarshana-chakra then turned towards
Durvasa who was forced to run for his life. Durvasa spent one year running from the Sudarshana-
chakra but could not find shelter anywhere in the three worlds and no one could sav him; not
even Lord Shiva or Lord Vishnu could save him. However, on the advice of Lord Vishnu, Durvasa
Muni returned to Ambarisha-tila and begged forgiveness from Ambarisha Maharaja in order to
be saved from the Sudarshana-chakra. Durvasa declared that the pure bhaktas of Lord Vishnu
are even more powerful than the Lord Himself, as only Ambarisha had the power to save him.
Ambarisha Maharaja immediately forgave Durvasa Mini and thus he was saved from being
burned to death by the Sudarshana-chakra
How To Get There: (See map no.1D).

X6. Kamsa-kila / Kamsa’s Fort

The ancient fortress of King Kamsa, also known as Kamsa-khila, is situated on the
Mathura parikrama path. The Sanskrit word ‘khila’ means a ‘fort’ and it was built on a hilltop
next to the bank of the Yamuna River. From the top of the hill one gets a wonderful panoramic
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view of the Yamuna River and in the far distance one can see the temples of Vrindavana. Raja
Man Singh (1550-1614) the Rajput king of Amber (Jaipura) also established his palace on this
hilltop amid the ruins of Kamsa’s fort. Later a descendant of Raja Man Singh named Maharaja Jai
Singh, a famous astronomer, around the year 1738, established a small-scale jantar-mantar or
Vedic astronomical observatory within the palace compound which can still be seen by visitors to
the fort.

How To Get There: (See map no.1D).

X7. Dirgha Vishnu Mandira

This temple contains the Deity of the four-armed Dirgha Vishnu. The word ‘dirgha’
means ‘huge’ and refers to the very large form that Krishna showed to the cowherd boys
because they doubted Krishna’s strength and ability to fight with the powerful King Kamsa and
his men. After Krishna manifested this form of Dirgha Vishnu, the cowherd boys were no longer
in anxiety about Krishna’s welfare and His ability to defeat Kamsa. Lord Chaitanya Mahaprabhu
also visited this temple during His parikrama around Mathura.
How To Get There: (See map no.1D).

X8. Mathura Devi Mandira

This small temple not far from the Dirgha Vishnu Temple contains the Deity of
Mathura Devi, who is worshiped as the presiding Deity of Mathura Puri. Mathura Devi is one of
the expansions of Yogamaya. In the Adi-Varaha Purana, the following statement is found,
“Mathura Mandala extends throughout twenty-four kosas and is decorated with twelve
forests, dvadasha-vanas, where Mathura Devi, the bestower of all accomplishments resides.”
How To Get There: (See map no.1D).

X9. Padmanabha Mandir

In this temple one can see the Deity of Lord Vishnu resting on the celestial serpent
Ananta Sesha. The name Padmanabha refers to Lord Garbhodakashayi Vishnu, from whose navel
(nabha), a lotus flower (padma) grew, which became the birthplace of Lord Brahma.
How To Get There: (See map no.1D).

END OF EXCURSION (Return Vraja Mandala Parikrama route) Top

VMP.2 MADHUVANA (Maholi)

In the Adi-Varaha Purana, Lord Varaha tells Bhumi Devi, “Oh Goddess, one who sees
this forest of Madhuvana has all his desires fulfilled.” Madhuvana is one of the twelve sacred
forests of Vraja and has an individual parikrama of around three miles (5km) that passes through
all the important places of interest including Krishna-kunda and Dhruva-tila. In the Skanda
Purana (Kashi-khanda) it is said, “The charming forest of Madhuvana is situated on the shore of
the Yamuna. Madhuvana is the original place of the Supreme Personality of Godhead. It is very
sacred to those whose hearts are fixed on Lord Hari. A sinful man who goes there becomes at
once free from all sins.”

At the present time, Madhuvana forest has almost disappeared and a large village
known as Maholi now stands where the sacred forest once stood. Madhuvana is one of the most
famous amongst the twelve sacred forests of Vrindavana and gains mention in many ancient
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Puranas. Unfortunately, like many others in the holy dhama of Vrindavana, only a few trees
remain of what was once a vast and verdant forest. It is said that Madhuvana is the only sacred
forest of Vrindavana Dhama where the Supreme Personality of Godhead performed His
transcendental pastimes in all the four yugas. In Satya-yuga of the Swayambhuva-manvantara,

He appeared there as Lord Madhusudana and slew a great demon named Madhu who had taken
control of the sacred forest. He also appeared in the Satya-yuga of the Raivata-manvantara as
Lord Prishnigarbha to give His blessings to Dhruva Maharaja, who was performing severe
austerities in the Madhuvana forest. In the Treta-yuga of the Vaivaswata-manvantara, He
appeared as Lord Shatrughna, the younger brother of Lord Ramacandra and slew the demon
Lavanasura, the evil son of Madhu-daitya. Then in the last Dwapara-yuga, the Lord appeared in
His original form as Lord Shri Krishna and performed many wonderful pastimes with the cowherd
girls and boys of Vraja. In the present Kali-yuga, Lord Chaitanya Mahaprabhu, the incarnation of
Krishna known as the ‘Golden Avatara’ visited the sacred forest of Madhuvana in the year 1515
during His Vraja Mandala parikrama and bathed in the sacred Krishna-kunda. Top
How To Get There: From Vrindavana one has to proceed 6km to Chhatikara and then turn south-bound on the Delhi to
Agra road. (National Highway No.2) and proceed 11km to the Maholi junction, where one can see on the right the large
white marble temple of Jai-gurudev (resembling the Taj Mahal). At this junction turn right down this road for 2km until

you reach Maholi village. Proceed straight through the village to the other side where one can see Krishna-kunda on the
left. This kunda is considered to be the center of Madhuvana Forest (See map no. 2 & 2A).

How Madhuvana Forest Got Its Name
The forest of Madhuvana, like all the sacred forests of Vrindavana Dhama, is eternally
manifest in Lord Krishna’s spiritual abode of Goloka Vrindavana which is located in the Vaikuntha
planetary system. When Lord Krishna descends to earth to perform His transcendental pastimes



for the benefit of the conditioned souls, He first manifests on the earthly plane His spiritual
abode along with its sacred forests and holy places including Govardhana Hill and the Yamuna
River.

The Madhuvana forest is said to have been named after Lord Krishna due to the
many transcendental pastimes that He performed in this forest. One of the meanings of the
Sanskrit word ‘madhu’ is ‘nectar’ and because Lord Krishna engaged in many wonderful pastimes
with the gopis of Vraja in this forest, it became known as Madhuvana, ‘the forest of nectarine
pastimes’. Another meaning of the word ‘madhu’ is ‘honey’ and Madhuvana was known as the
‘forest of wild honey’ The Madhuvana forest was an important place where Krishna and
Balarama would regularly come with Their friends to enjoy madhupan-lila, the transcendental
pastime of drinking wild honey liquor. After feeling intoxicated from drinking the honey, Krishna
and Balarama would start singing and then They would dance in ecstasy along with Their
cowherd boyfriends. The Vaishnava acharyas have given a number of other meanings to the
name Madhusudana and they are: ‘He who defeats the sweetness of honey (madhu)’, ‘He who
destroys illusion’, and ‘He who can destroy all forms of grief’.

Lord Krishna is also known by the name Madhusudana because He slew the demon
Madhu within the forest of Madhuvana. In this regard the Sanskrit word ‘Madhu’ means ‘Krishna
- the descendent of the Madhu dynasty’ and ‘sudana’ means ‘killer’ or ‘destroyer’; thus the name
Madhusudana means ‘killer of the Madhu demon’. The Skanda Purana says the forest of
Madhuvana was so named because in this forest Lord Madhusudana slew the Madhu demon,
“Who can find the limits to the glories of Madhuvana, the forest which contains Mathura Puri.
Here the Lord killed the demon Madhu, hence it is known in Mathura as Madhuvana.” Top

The Demons named Madhu and Kaitabha

It is mentioned in the Kalika Purana, the Devi-Bhagavata Purana, and also
Mahabharata, that the original demons in the universe were the two brothers Madhu and
Kaitabha. The Vayu Purana and Jayakhya Sambhita both describe the appearance of these two
demons who manifest from a wax-like secretion that came from the ear of Lord Vishnu as He lay
in yoga-nidra. The first of these demons became eager to drink honey liquor (madhu) and thus
became known as Madhu. He was a manifestation of kama, or lust. The second demon was a
manifestation of krodha or anger and he became known as Kaitabha. Madhu and Kaitabha are
sometimes called ‘daityas’ which in this regard means that they were ‘giants’ and not the
progeny of Diti. These two demons conspired to rule over the earth and in so doing they not only
stole the Vedas from Brahma, but also attempted to kill Him. Fearful of these two powerful
demons, Lord Brahma cried out for Lord Vishnu to save him. However, Lord Vishnu was resting in
yoga-nidra or deep slumber, and was unable to hear the cries of Brahma. Helpless to save
himself from the terrible wrath of the demon brothers, Bramha called for Yogamaya to alert Lord
Vishnu to the danger. On awakening from His slumber, Lord Vishnu decided to severely chastise
the demons Madhu and Kaitabha and save the universe of the danger the two demons posed.

The Madhu Demon Slain by Vishnu
The Skanda Purana (Mathura-khanda) says, “The demon Madhu-daitya was killed by
Lord Vishnu in His Virata-rupa.” This verse implies that this particular Madhu demon was the
same Madhu who was the brother of Kaitabha. These two demons Madhu and Kaitabha had
stolen the Vedas from Lord Brahma and taken them to Patala-loka. When the brothers later tried
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to kill Brahma, he informed Lord Vishnu through the medium of Yogamaya Devi, and the Lord
appeared in His Virata-rupa (Universal form) and slew the demons with celestial arrows. The only
demons that are mentioned to have been killed by the Lord in His Virata-rupa form were the two
brothers Madhu and Kaitabha.

In the Chaitanya-bhagavata (Adi-khanda.170) it says, “In the form of Hayagriva, You
saved the Vedas by killing the original demons, Madhu and Kaitabha.” The brothers Madhu and
Kaitabha were the first demons in the universe and appeared at the beginning of the universal
creation just after the appearance of Lord Brahma.

In the Shrimad Bhagavatam (7.9.37) it says, “My dear Lord, when You appeared as
Hayagriva, with the head of a horse, You killed two demons known as Madhu and Kaitabha,
who were full of the modes of passion and ignorance. Then You delivered the Vedic knowledge
to Lord Brahma. For this reason, all the great saints accept Your forms as transcendental,
untinged by material qualities.” These two verses along with the previous verse from the Skanda
Purana confirm that Lord Hayagriva who was a manifestation of the Virata-rupa killed the demon
Madhu, the brother of Kaitabha. Top

The Madhu Demon Invades Madhuvana Forest

The Vedas inform us that the holy dhama is eternal and is not destroyed at the time
of the pralaya when the universe is annihilated. Thus the entire transcendental realm of Mathura
Mandala (Vraja Mandala), which is part of the spiritual realm of Vaikuntha, remains above the
waters of cosmic devastation and remains there until the next creation, when the dhama
manifests once again on the earthly plane. The Jayakhya Sambhita says that this transcendental
land of Mathura Mandala is not created by Brahma but exists eternally and is part of the spiritual
world. The Garga-samhita (2.1.53) also confirms this same truth when it says, “Sri Varaha said: O
beautiful one (Bhumi), see the transcendental land of Mathura-mandala, which is part of the
realm of Goloka, and is not destroyed at the time of the cosmic devastation.” The fact that
Mathura Mandala is eternal and not destroyed at the time of the pralaya is again confirmed in
the Garga Samhita (2.1.42) when Lord Vishnu told Prayag Tirtharaja, “Mathura-mandala is My
home. It is My transcendental abode above the three worlds. At the time of cosmic
devastation it is not destroyed.” This transcendental land of Mathura Mandala (Vraja Mandala)
which is famous as the playground of Lord Vishnu (Krishna) was on one occasion seen by the
demon Madhu who immediately desired to possess it as his own personal property. Madhuvana
lies in the center of Mathura Mandala and it was here in this sacred forest that the Madhu
demon established his citadel which he called Madhu Puri.

Seeing that the demon Madhu had taken possession of Madhuvana and built his
citadel in the heart of the forest, in order to punish him for his many audacious and sinful acts,
Lord Vishnu entered the Madhuvana forest in His transcendental form as Hayagriva - the horse-
headed avatara, and slew the Madhu demon with celestial arrows. The Skanda Purana says,
“Originally Mathura Puri was the forest of the demon Madhu who was slain by the almighty
Shri Hari.” The Shrimad Bhagavatam (7.9.37) says, “My dear Lord, when You appeared as
Hayagriva, with the head of a horse, You killed two demons known as Madhu and Kaitabha.”
After the death of Madhu the Lord then killed his brother Kaitabha and it is said that the fat
(medha) from their dead bodies nourished the earth. The Jayakhya Samhita says, “The earth
became an abundant stream of wealth, because of their fat (medas) and from then on she
(Bhumi) has been known as Medini (earth having the fat of fertility).” In other accounts it is said
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that the fat from the dead bodies of the demons Madhu and Kaitabha formed the seismic plates
(also called tectonic plates), that are part of the earth’s crust. The Hayagriva-mahatmyam says
that the bodies of Madhu and Kaitabha disintegrated into twelve pieces (two heads, two torsos,
four arms and four legs) and transformed into the twelve original seismic plates that cover the
earth.

The Other Demon named Madhu

During the Vaivasvata-manvantara there was another demon named Madhu who
was a friend of Ravana. He also built a city named Madhu Puri in the forest of Madhuvana. This
particular Madhu was the father of Lavanasura and without doubt a different personality from
the Madhu demon, the brother of Kaitabha, who stole the Vedas from Brahma and was killed by
Hayagriva. In the Uttarkhanda section of the Ramayana written by Valmiki Muni, it says that the
demon named Madhu-daitya married Ravana’s sister Kumbhanashi and the son born to them
was Lavanasura. The demon Ravana appeared in the eleventh Treta-yuga during the seventh
Manu in the Vaivaswata-manvantara, thus the time gap between the two Madhu’s is almost two
billion years by Vedic calculation. According to historical accounts, the only demon named
Madhu who was slain in Madhuvana by Lord Vishnu was the brother of Kaitabha who stole the
Vedas from Brahma.

The second Madhu demon, the father of Lavanasura, often referred to as Madhu-
daitya, made his home in the Madhuvana forest and the Gopala-tapani Upanishad (2.39)
confirms that a demon named Madhu once lived in Madhuvana. However, this particular Madhu
was a daitya, which means that like Prahlada and Bali, he belonged to the race of daitya demons
born from the womb of Diti, wife of Kasyapa Muni, who is the progenitor of the present
Vaivaswata-manvantara. The Ramayana says that Madhu-daitya established his city in the forest
of Madhuvana and named it Madhupuri. Although born in a family of asuras, he was a very
pious personality and made friendship with demigods, consequently the demons and the
demigods lived in peace for many years. Like most asuras, Madhu-daitya was a great devotee of
Lord Shiva and being pleased with Madhu-daitya’s pious disposition, Lord Shiva presented him
with an expansion of his own infallible trishul, a three-pronged trident, for his personal
protection. Madhu and his wife Kumbhanashi had a son named Lavanasura who possessed
qualities that were completely opposite to those of his father. Lavanasura was so evil that even
as a child he would often beat his play-mates and on some occasions even kill and eat them.
Being thoroughly disgusted with his son’s wicked ways, as soon as Lavanasura achieved
adulthood, Madhu handed over the kingdom to him along with the infallible trishul. Madhu-
daitya immediately left home and after taking shelter of Lord Varuna, he drowned himself in the
ocean out of shame.

During the fourteenth Treta-yuga of the Vaivaswata-manvantara, which coincided
with the time that Lavanasura inherited the kingdom of Madhupuri from his father Madhu-
daitya, the Surya-vamsha king of Ayodhya named Mandhata Maharaja, was ruling over all the
lands of the earth. Desiring to rule over the heavenly planets, Mandhata challenged Lord Indra
that he should surrender the heavenly kingdom of Swarga-loka or fight with him in battle. Indra
told Mandhata that if he could defeat Lavanasura, the most powerful demon on earth, then he
would immediately give him the heavenly kingdom. Due to being instigated by Lord Indra,
Mandhata went to Madhuvana and attacked the demon Lavanasura, but the demon very easily
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destroyed Mandhata’s army and slew him in battle using the infallible trishul weapon inherited
from his father Madhu-daitya. Top

Lord Ramachandra Sends Shatrughna to Madhuvana

The demon Lavanasura let loose a terrible reign of terror throughout the region and
was particularly inimical towards the rishis and brahmanas. Like all rakshasas he enjoyed feasting
on human flesh and did not even spare the ascetics who frequented Madhuvana forest. Lord
Ramachandra, after hearing the earnest petitions of the sages headed by Bhargava Rishi and
Chayavana Muni, ordered His younger brother Shatrughna to accompany the sages to
Madhuvana in order slay the demon Lavanasura. Before sending him on his journey, Lord Rama
ordered Shatrughna to establish his own kingdom at Madhuvana and crowned him the King of
Mathura Puri in an elaborate ceremony at Ayodhya performed by Vashista Muni.

Before leaving for Madhuvana, Lord Rama presented Shatrughna with an infallible
quiver of arrows with which to kill Lavanasura. It is said that the celestial arrows had belonged to
Lord Vishnu and were used to kill the two demon brothers Madhu and Kaitabha. Lord Rama also
presented Shatrughna with an ancient Deity of Lord Varaha that was to be installed in the new
city. This particular Deity was retrieved from the island of Lanka after the demon Ravana had
been slain by Lord Rama. Ravana had taken the Varaha Deity from Lord Indra after defeating him
in battle during his invasion of the heavenly planets. According to the Padma Purana, Lord
Varaha, the boar incarnation of Lord Vishnu, is the original presiding Deity of the Mathura
Mandala, and is eternally situated on the southern petal of the lotus of Vraja at a place known as
Saukari-vateshwara (Batasar). According to the Puranas, whenever Lord Varaha advents Himself
in order to save the world, He appears from His transcendental abode at Saukari-vateshwara.

Lord Shatrughna Vanquishes the Demon Lavanasura

It was in the twenty-fourth Treta-yuga of the Vaivaswata-manvantara when Lord
Vishnu incarnated on earth in the form of Lord Ramachandra along with His three brothers
namely; Bharata, Lakshmana, and Shatrughna. Lord Rama’s mission on earth was to destroy all
the powerful demons like Ravana that were overburdening the world at that time in history. Lord
Ramachandra and His three brothers represent the Chatur-vyuha, or four original forms of Lord
Vishnu namely: Vasudeva, Sankarshana, Pradyumna, and Anirudha. According to the
Uttarkhanda of the Ramayana, on the ardent plea of the sages who resided in and around
Madhuvana forest, including Chayavana Muni and Bhargava Rishi, Lord Rama sent His brother
Shatrughna to Madhuvanan in order to kill the demon Lavanasura and establish a kingdom there.
Prior to his departure, after having been informed by Chayavana Muni and Bhargava Rishi, Lord
Rama warned Shatrughna about Lavanasura’s infallible trishul weapon with which he had slain
the famous emperor of the Surya-vamsha dynasty Mandhata Maharaja, who was equal to Lord
Indra in prowess. Chayavana Muni also advised Shatrughna that he should wait until such a time
that Lavanasura was not carrying the infallible trishul before attacking him.

Travelling stealthily with his army, on his arrival in Madhuvana, Shatrughna waited
patiently for the most opportune moment to attack the demon Lavanasura. Shatrughna had
arrived at Madhuvana during the monsoon season and not suspecting an attack by kshatriyas in
the rainy season, Lavanasura often went hunting without taking his infallible trishul. One day
Shatrughna heard from his spies that Lavanasura had gone into the forest to hunt wild animals
without taking his trishul. The Ramayana says that Shatrughna had his soldiers immediately block
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all the entrances to the Lavanasura’s city so he could not enter and retrieve the trishul. It is said
that Shatrugha himself waited at the eastern gate of city generally used by Lavanasura when
hunting.

After some time, Shatrughna suddenly saw a ferocious looking giant immerging from the
dense forest carrying under his arms a number of dead animals including: two tigers, a water
buffalo, a huge snake, a crocodile and a baby elephant. Realizing that this was the great demon
Lavanasura returning from his hunting expedition, Shatrughna came forward and challenged him
to fight. Lavanasura wanted to run away as he was not carrying his infallible trishul, but
Shatrughna challenged him saying that Lavanasura had sufficient weapons including a spear and
should stand and fight. Infuriated by this challenge, a fierce battle broke out between Lavanasura
and Shatrughna. Lavanasura used many weapons including large rocks and even uprooted trees,
hurling them at Shatrughna with all his might, but Rama’s young brother stood firm. When
Shatrughna saw that the opportune time to gain victory was at hand, he slew the demon with a
volley of celestial arrows. After killing Lavanasura, Shatrughna established the city of Mathura on
the banks of the Yamuna. In the Vishnu Purana it is said, “Shatrughna founded Mathura after
killing the powerful demon Lavanasura.” After his great victory, Shatrughna installed the Deity
of Lord Adi-Varaha given to him by Lord Rama, and even today this Deity of Lord Varaha is still
being worshiped in Mathura, at the temple of Adi-Varaha in the vicinity of the old city.

Top

Places Of Interest At Madhuvana

B.1 Krishna-kunda (Madhu-kunda)

In the Bhakti-ratnakara, it is said that in the sacred forest of Madhuvana one can see
a very beautiful lake which is full of sweet transparent water and fragrant blue lotus flowers, and
anyone who bathes there will achieve the fulfillment of all their desires. This sacred lake in
Madhuvana forest is known as Krishna-kunda, as well as Madhu-kunda or Madhuvana-kunda.
This celebrated kunda was the place where Krishna and Balarama performed many of Their
transcendental pastimes and often brought Their cows to Madhuvana forest to graze on the
sweet fresh grass that grew there. This pastime is known as ‘go-charana-lila’ which means
‘wondering with the cows’ or sometimes as ‘ghoshta-vihara’ meaning ‘pastimes in the pasturing
grounds’. Such activities form an integral part of Krishna and Balarama’s daily activities of taking
the cows to pasturing grounds around Vraja. Once on a very hot summer day, when Krishna was
grazing His cows in Madhuvana forest, He created this kunda by pushing His flute into the ground
so that the cows and cowherd boys could quench their thirst. This lake then became famous as
Krishna-kunda and Krishna and Balarama would enjoy many wonderful picnics along with Their
friends on the banks of this beautiful kunda.

In the Vraja-bhakti-vilasa, all the presiding Deities of the sacred forests of Vrindavana
Dhama are mentioned, along with all the various mantras and invocations to be chanted while
performing achaman or bathing in the various kundas, but this is highly ritualistic and impractical
for most pilgrims to follow, therefore it is recommended that one should simply chant the
supremely powerful maha-mantra when bathing or performing achaman, either here at Krishna-
kunda or at any other kunda in Vraja Mandala. When Lord Chaitanya was performing parikrama
of Vraja Mandala, wherever He took bath or visited a temple, He simply chanted the Hare
Krishna maha-mantra and danced in ecstasy.
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How To Get There: After passing right through the Maholi village, Krishna-kunda can be seen on the left side of the road
on the outskirts of the village (See map no.2 & 2A).

B.2 Balarama Temple (Dauji Mandira)

The Deity of Lord Balarama in this temple is considered to be the presiding Deity of
the village. The word ‘Dau’ or ‘Dauji’ means elder brother, and a most affectionate name used by
Vrajavasis to address Lord Balarama, the elder brother of Lord Krishna. It is believed that the
Deity of Lord Balarama was established here at Krishna-kunda thousands of years ago. The
original Deity was unfortunately lost in the course of time and the present Deity of Lord
Balarama is the ‘pratibhu-murti’, or replica of the original Deity. The term ‘pratibhu’ means
‘possessing the same spiritual potency’.

How To Get There: This temple is situated on the road-side just to the left of Krishna-kunda and at first glance resembles
an ordinary house rather than a temple (See map no.2 & 2A).

B.3 Shatrughna Mandira

It is said that the Deity of Lord Shatrughna was originally installed here at Madhuvana
during the Treta-yuga and is known locally as Madhuvana-Bihari, which means the ‘Enjoyer of
Madhuvana’. It is said that Lord Rama personally gave this name to his brother Shatrughna
before sending him to Madhuvana. Unfortunately, the original Deity was lost many years ago and
the present Deity is the pratibhu expansion. The old temple of Lord Shatrughna was built in the
typical Vraja architectural style which became prominent during the period when the temples of
the Six Goswamis were built in Vrindavana. The Goswami temples were constructed in the late
16" and early 17t Centuries, therefore, the old temple of Lord Shatrughna that can be seen here
today dates back about 400 years. Top

How To Get There: This temple is to the right of Krishna-kunda and hidden from general view. It is situated in a side-lane
that goes up a slight incline behind some houses. The temple is just 10mt up the lane on the right (See map no.2 & 2A).
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B.4 Dhruva-tila

The word ‘tila’ means a ‘small hill’, and this is the exact spot in Madhuvana forest
where the famous boy-saint Dhruva Maharaja performed austerities to please the Supreme Lord
during the Satya-yuga. This is also the same place where Dhruva received the divine darshana of
Lord Vishnu in His form as Lord Prishnigarbha. Dhruva Maharaja was a royal prince and son of the
Aryan Emperor Uttanapada in the dynasty of Swayambhuva Manu, but due to being insulted at
the instance of his step-mother named Suruchi, he decided to leave home. On the advice of his
birth-mother Suniti Devi, Dhruva left for the forest in search of Lord Krishna, whom his mother
said was the only person who could help him to remove his feelings of hurt and also fulfill his
desires to obtain a kingdom far greater than that of his father.

By the will of providence, the great sage Shrila Narada Muni came to know that the
five year old Dhruva had left the comfort of his father’s palace in order to live in the forest and
perform penance. Therefore, Narada Muni went to meet Dhruva to enquire from him the reason
why he left his father’s opulent kingdom in exchange for a life of solitude and austerity in the
forest. On hearing that Dhruva had been badly insulted and wanted to achieve a kingdom that
would be superior to his father’s own kingdom, Narada was very surprised that a mere boy of
only five years of age could possess such a powerful kshatriya spirit. Narada was also moved by
the child’s sincerity and was extremely pleased that Dhruva was determined to directly meet the
Supreme Lord in order to achieve his heart’s desire. Narada Muni advised Dhruva to go to the
Madhuvana forest and perform austerities there, as he would very quickly achieve the desired
result. In the Shrimad Bhagavatam (4.8.42) Narada advises Dhruva by saying, “My dear boy, |
therefore wish all good fortune for you. You should go to the bank of the Yamuna, where there
is a virtuous forest named Madhuvana, and there be purified. Just by going there, one draws
nearer the Supreme Personality of Godhead, who always lives there.” Narada also gave Dhruva
a very powerful mantra by which he could propitiate the Lord directly. The mantra given by
Narada to Dhruva was, “om namah bhagavate vasudevaya” which means, “I offer my respects
to the Supreme Personality of Godhead, Lord Shri Krishna, the son of Vasudeva.” That a little
boy of only five year of age was engaged in such severe forms of penance, like standing on only
one leg and subsisting only on air, Lord Vishnu became very pleased with Dhruva’s sincerity and
appeared before him in His four-armed Narayana feature known Prishnigarbha. After hearing the
heartfelt prayers of Dhruva, the Lord awarded the child the highest benediction of pure
devotional service and liberation from repeated birth and death. The Lord also granted Dhruva a
kingdom far greater than any earthly kingdom including that of his father and appointed him as
ruler of the localized Vaikuntha planet known as Swetadwipa, which is also called the Pole Star.

On top of the hill known as Dhruva-tila, where Dhruva performed his austerities, is a
temple known as the Dhruva-Narayana Mandir, where two important shrines can be seen. One
shrine contains the Deity of Lord Vishnu in His merciful feature as Prishnigarbha, also called
Dhruva-Narayana, seen giving His blessings to Dhruva, who is offering his obeisance’s to the
Lord’s lotus feet. Also present in the same shrine is Shrila Narada Muni, as well as Garuda, the
eagle carrier of Lord Narayana. In the second shrine are the Deities of Goddess Lakshmi and Lord
Narayana, along with a Deity of Shri Nathaji and Lord Krishna’s dear friend Uddhava. Top
How To Get There: From Vrindavana, follow the same directions for Madhuvana as far as Maholi junction, after turning
right at Jai-gurudev Mandir, proceed for 1 km. Take a left turn at F.C.I. Warehouse & follow a narrow lane for 300mt to
the Dhruva-Narayana Temple. From Krishna-kunda, return to the F.C.I. Warehouse & turn right. Alternatively, from

Krishna-kunda, one can join the Madhuvana parikrama path at the back of the kunda and proceed across the fields for
about 1km to Dhruva Tila and the temple of Dhruva-Narayana (See map no.2 & 2A).
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B.5 Madhu Gufa (Cave)

This is said to have been the cave (gufa) where the demon Madhu once lived when
he ruled the Madhuvana forest. It is also said that Madhu’s son Lavanasura also lived in the same
cave. Local people say that this cave goes underground for a few miles, but because the cave,
over the period of many years, is continually shrinking, it is now far too narrow and dangerous to
venture inside. Many demons preferred to make their homes in deep labyrinthine caves with a
number of exits for easy escape in case of being attacked. There is now a shrine in the cave
entrance dedicated to the monkey-god Hanuman.

According to the Ramayana and various Puranas, the demon Madhu lived in an
opulent palace within a city which he had built in the Madhuvana forest known as Madhu Puri,
which was later inherited by Madhu’s son Lavanasura. Thus the cave may have been the demon’s
residence prior to him building the city of Madhu Puri. Top

How To Get There: This cave is at the foot of Dhruva-tila just 20mt. from the entrance gate leading up to the Dhruva-
Narayana Mandir (See map no.2 & 2A).

EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
Including:*Koila*Karnawal.

X.9 KOLE GHATA (Koila)

This is the famous riverside ghata where Lord Krishna’s father Vasudeva, crossed the
Yamuna River on his journey to Gokula Mahavana. Vasudeva was carrying the newly-born
Krishna in a wicker basket balanced on his head while on his journey from the prison cell of
Kamsa to the safety of Nanda Maharaja’s house at Gokula. Vasudeva crossed the Yamuna River
at Kole Ghata, which is presently known as Koila Ghata, but due to a fierce storm raging that
night, after entering the river, Vasudeva became overwhelmed by the strong waves and heavy
currents and suddenly losing his balance, baby Krishna fell out of the basket into the river
Yamuna. Fearing that He may drown, Vasudeva began franticly searching in the fast-flowing river
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for baby Krishna but could not find Him anywhere. It is said that this incidence was a pastime
performed by Yamuna Devi, who was eager to be touched by Krishna’s lotus feet and also satisfy
her desire to have baby Krishna sit in her lap. After embracing Krishna in her waves for a few
ecstatic moments, Yamuna Devi returned baby Krishna to His father. Just at that moment
Vasudeva suddenly saw baby Krishna floating in the water nearby and was overjoyed that his son
had not perished in the raging current. Having got
his baby boy back, Vasudeva once again
attempted to cross the river, but this time, by the
grace of Yamuna Devi, who subdued her fast-
flowing current, Vasudeva managed to get to the
other side and reached Gokula and the house of
Nanda Maharaja. According to the Sanskrit
dictionary the word ‘kole’ refers to a person’s ‘lap’
and in this particular case it means that Yamuna
Devi had baby Krishna sit on her ‘lap’. It is said that
this holy tirtha was established by Maharaja
Vajranabha. It is mentioned by historians that
Maharaja Vajranabha became king of Mathura
after the retirement of the Pandavas to the
Himalayas. At the request of the local Vaishnava community, Vajranabha identified and named
all the holy places connected to Krishna’s pastimes within the area of Vraja Mandala.

How To Get There: This place is on the bank of Yamuna 10km south-east of Madhuvana following the road to Bad & 7km
south of Mathura (See map no.2B).

X.10 KARNAWALI (Kanarwal)

This is said to be the place where Krishna and Balarama had Their ears pierced. The
word ‘karna’ means ‘ear’ as well as ‘earring’ and ‘wali’ means ‘the place’, or in other words the
place where the two brothers had Their ears pierced. There is an ancient well here known
Karnabedha Kupa. The word ‘karnabedha’ means the place (bedha) of the ‘ear-piercing’ and
‘kupa’ means ‘well’.

How To Get There: This place 2km south of Koila (See map no.2B).

END OF EXCURSION (Return to Vraja Mandala Parikrama route) Top

END OF CHAPTER TWO Back to Contents Ch. 2

Back to Contents
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CHAPTER THREE
Chaurasi-kosa Vraja Mandala Parikrama

TALAVANA TO RADHA-KUNDA

Back to Contents
VMP.3 TALAVAN (Tarsi) Back to Contents Ch.3

Talavana is one of the twelve sacred forests of Vraja and it has a parikrama of three
and a half miles (6km). It was in the Talavana forest that Lord Balarama killed the demon
Dhenukasura, who was living in the forest in the form of a wild ass along with his family and
friends. Unfortunately, at the present time the forest has completely disappeared and only a few
tal trees remain of what was once a large forest. The present name of this place is Tarsi, or
sometimes Tarasi and a fairly large village has now come up where the forest once stood. The
important places to see here are the temple of Lord Balarama known as the Dauji Mandir and
Sankarshana-kunda. The Adi-Varaha Purana says, “Oh goddess [Bhumi] by bathing here one
becomes successful. The lake in this forest is full of clear water with many beautiful lotuses. By
bathing and giving charity at this place one achieves great merit”.

As the name suggests, Talavana was a forest of tal trees, which is a type of palm that
grows very tall and bears an extremely sweet and delicious fruit about the size of a grapefruit.
The soft fleshy pulp of the tal fruit is saturated with a thick syrupy juice that tastes just like
nectar. Because these wonderful fruits were of such high quality, King Kamsa ordered
Denukasura to live at Talavana and protect the fruits from being plundered by others. King
Kamsa firmly believed that all the delicious tal fruits in Talavan forest were meant only for his
pleasure.

In his previous life, Dhenukasura had been known as Sahashika and was the son of
Bali Maharaja, who was the son of Virochana, who in turn was the eldest son of Prahlada
Maharaja. Once upon a time, Sahashika went to the Gandhmadana Mountain in the heavenly

realm to sport with beautiful young girls.
Unfortunately, Sahashika accidentally disturbed
the great sage Durvasa Muni who was
meditating in a cave on the mountain. In a
sudden rage, Durvasa cursed Sahashika saying,
“Oh ass-like fool, go to earth and become an
ass.” After hearing the terrible curse
pronounced by Durvasa, Sahashika begged
Durvasa Muni for forgiveness. Being somewhat
pacified by the humble submission of Sahashika,
Durvasa told him that in the Dwapara Yuga, the
Supreme Lord will appear on earth in the form
of the divine brothers Krishna and Balarama,
and by Their mercy he would eventually be
redeemed. Top
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The Liberation of Dhenukasura

One day, Krishna and Balarama were enjoying pastimes in the forest of Vrindavana
along with Their cowherd boyfriends. As the brothers lay beneath the shade of a tree, Their
friends began to massage Their legs and started fanning Them with bunches of leaves. At that
moment, a gentle breeze started blowing carrying the sweet aroma of newly ripened tal fruits
that emanated from the nearby forest of Talavan. Upon smelling the delectable aroma of the
newly ripened tal fruits, the cowherd boys began thinking how nice it would be to enjoy all those
delicious fruits along with Krishna and Balarama. The cowherd boys knew that the nectar-filled
fruits in Talavana forest were carefully guarded by a demon named Dhenukasura. Due to fear of
the giant ass-demon Dhenukasura and his demonic friends, no one dared to enter the Talavana
forest, not even birds or animals went anywhere near the place.

Desiring to enter the Talavana forest to eat the fresh tal fruits there, the cowherd
boys headed by Shridama, Sudama and Stokakrishna began to address Krishna and Balarama, by
first glorifying Them for Their heroic exploits in killing a large number of demons, simply by the
power of Their immensely strong arms. In fact, the boys went as far as to say that only Krishna
and Balarama were strong enough to kill the demon Dhenukasura, after which they could enjoy
eating the ripened tal fruit. Upon hearing the request of the cowherd boys, Krishna and Balarama
decided to enter the Talavana forest and confront the demon Dhenukasura. Leaving
immediately, the two transcendental brothers soon arrived at Talavana, and accompanied by
Their friends entered the forest. Ripened tal fruits not only hung down in great abundance from
all the tree tops, but also lay scattered all over the forest floor. The sweet and aromatic scent of
the delectable fruits filled the air in all directions.

Balarama, exhibiting the strength of an elephant, immediately started yanking on one
tree after another, causing all the ripened fruits to fall to the ground making a tumultuous
sound. The loud noise caused by all the falling tal fruits startled Dhenukasura who was resting
nearby with his family members and friends. Neighing very loudly and in an angry mood,
Dhenukasura immediately came to see what was causing all the noise. As the giant ass-demon
hastily ran through the forest, the earth began to shake and the trees swayed ‘to and fro’ as if an
earthquake was about to strike. Within moments the ass-demon Denukashura arrived and
surveying the scene, concluded that Balarama was the main cause of all the commotion.
Dhenukasura suddenly charged towards Balarama at great speed digging up the earth with his
hooves as he galloped sending clumps of dirt flying in all directions. Coming in front of Balarama,
the ass-demon, while roaring loudly, swiftly whirled around and began violently kicking
Balarama’s strong chest with all his might. At first Balarama seemed not to feel the kicking off the
ass-demon, but then, without warning, Balarama suddenly caught hold of the ass-demon’s hind
legs and began to whirl him around over His head, as if the demon was nothing more than a rag-
doll. Balarama then whirled the demon around with such power, that the demon’s life air was
immediately forced out from his body and he died instantaneously. Balarama then hurled the
ass-demon’s body up into the highest palm tree around, causing the tree to come crashing down
under the weight of the demon’s dead body, bringing down many other trees along with it like a
pack of cards. It appeared as if a great tornado had just ripped straight through the Talavana
forest. Thus the curse of Durvasa Muni had been fulfilled and just as Durvasa had said, the
demon Dhenukasura achieved liberation at the hands of the Supreme Personality of Godhead.

Seeing that their friend Dhenukasura had been killed, all the ass-demons came out of
the dense forest and immediately started to attack Krishna and Balarama. One by one, the two
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brothers caught the ass-demons by their hind legs and began whirling them around over Their
heads and then threw them up into the trees. Within a short time, all the ass-demons had been
killed and their dead bodies lay suspended in the treetops appearing like clouds of various colors.
Thanks to Krishna and Balarama, the cowherd boys were able to enjoy all the tasty tal fruits to
their hearts content. Top
How To Get There: From Madhuvana, the Vraja Mandala Parikrama goes by a farm track to the sacred forest of Talavana
situated just a few kilometers to the south. By road from Mathura proceed south-bound on the Delhi to Agra road
(National Highway No.2) to the Bharatpur junction and then turn right on to the Bharatpur road. (This turn is on a flyover
and one must come back on the other side of the road to reach it). Proceed along the Bharatpur road for 6km until to

reach the Tarsi road junction on the right. Turn right over the railway lines and proceed another 2km to Tarsi village. Then
go straight through Tarsi village for another 2km to reach Sankarshana-kunda and Talavana. (See map No.2B & 3).

Places of Interest At Talavana

T.1 Sankarshana-kunda

This very large lake is generally known as Sankarshana-kunda, but is also known by
the names Baladeva-kunda and Balabhadra-kunda. The various names of the kunda refer to Lord
Balarama who killed the Dhenukasura demon here at Talavana. The local Vrajavasis usually refer
to this lake as Talavana-kunda or Tarasi-kunda. It is said that while herding cows in the Talavana
forest, Lord Krishna created this kunda by striking His cow-herding stick into the ground so that
the cowherd boys and cows could quench their thirst.
How To Get There: (See map no. 3).

T.2 Baladeva Mandira (Dauji Mandira)

This ancient temple is dedicated to Lord Balarama who killed the Dhenukasura
demon here at Talavana. Within the temple can be seen Lord Balarama along with His eternal
consort Shrimati Revati Devi. This temple is known locally as Dauji Mandira. The word ‘dauji’
means ‘elder brother’ and refers to Lord Balarama who is Krishna’s elder brother.

How To Get There: (See map No. 3).

VMP.4 KAMUDAVANA (Kudarban)

In the Adi-Varaha Purana it is stated. “Hey Devi, this third forest, Kumudavana, is
supreme. One who visits this place becomes worshipable in My abode.” Kamudavana is the
smallest of the twelve sacred forests of Vraja with a parikrama of just one mile (1.5km). The
sacred forest has now completely disappeared and a small village now stands here where the
forest once stood. The village is known locally as Kudarban which is a corruption of the name
Kamudavana. The word ‘kamuda’ or ‘kamudini’ refers to a special variety of lotus flower, similar
to a water lily, which formerly grew in great abundance in Kamuda-kunda, and because of these
kamuda flowers, this sacred forest achieved its name. The celebrated lake of Kamuda-kunda is
still present here. It is said that Radha and Krishna used to enjoy many wonderful water sports
(jala-krida) as well as many amorous pastimes (jala-vihara) in this sacred lake. The word ‘jala’
means ‘water’ and ‘krida’ means ‘sporting pastimes’, the word ‘vihara’ means ‘amorous
pastimes’. Because many amorous pastimes (jala-vihara) took place in this lake, it is also known
as Vihara-kunda.

Kamudavana is also one of the forests where ecstatic rasa-lila pastimes took place. In
the Garga Samhita (2.29 & 38) it is said, "Then Sri Krishna went to Kumudvana forest, which
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was filled with the sounds of humming bees, and enjoyed the rasa-dance with the gopis. With
many different dances, with amorous gestures, and with sidelong glances the gopis gave great
pleasure to Krishna." The great sage and incarnation of Lord Vishnu, Kapila Muni, also spent
considerable time at Kamudavana performing austerities on the banks of Kamuda-kunda and
there is a small temple known as the Kapila Mandira here on the bank of the kunda containing
the Deity of Lord Kapila. Because Kapila
Muni spent time here engaged in meditation
and austerities, this kunda is also known as
Gangasagara-kunda, after the famous
ashrama of Lord Kapila situated at the
mouth of the Ganges in Bengal, known as
Shri Gangasagara. In the Adi-Varaha Purana
it is said, “One who bathes in this kunda will
achieve ten times the benefit of a
pilgrimage to Shri Gangasagara.” As all the
tirthas of the world have their origins in
Vraja it appears from this verse that
Kamuda-kunda is the original Gangasagara-
tirtha. This famous kunda is also known as
Padma-kunda and it is said that anyone who bathes here will acquire all the knowledge of the
Vedas. The word ‘padma’ generally means a ‘lotus flower’, but can also refer to enlightenment
through transcendental knowledge.

Krishna and Balarama used to regularly bring Their cows to Kamudavana and while
the cows were grazing in the forest, the two brothers would enjoy water sports (jala-krida) in this
kunda along with Their cowherd boyfriends. Sometimes the cowherd boys would make beautiful
garlands from the kamuda flowers that grew in the lake and then present them with great love
and affection to Krishna and Balarama. There is also a small shrine near the banks of the kunda
established by the local Gaudiya Math and known as Chaitanya-charana-chinha, where the
impressions of Lord Chaitanya Mahaprabhu’s lotus-feet are being worshiped. The shrine
commemorates Lord Chaitanya’s historic visit to Kamudavana during His parikrama of Vraja
Mandala in the year 1515. The word ‘charana’ means ‘lotus-feet’ and ‘chinha’ means either
‘indented’, or ‘engraved’ on stone. Top
How To Get There: From Vrindavana proceed 6km to Chhatikara and turn left (south-bound) on the Delhi to Agra road
(National Highway No2) and proceed about 10km to the Sonk junction. Turn right down the Sonk road for about 8km

until you reach the Unchagram junction. Then turn left and proceed for 2km up to the Kudarban road junction andthen
turn left up to Kudarban village 300mt ahead. Proceed for another 50mt straight through the village to reach Kamuda-

kunda (See map No.4 & 4A).

EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
Including: *Sansagram*Basaigram*Shapura*Madhuri-kunda*Adin.

X.11 SANSA (Sansagram)
In the vicinity of this village, Radha and Krishna enjoyed many blissful pastimes with
Their friends. This place is a short distance south of Madhuri-kunda.

How To Get There: From Kudarban this place is (3km) to the west, by first going to Unchagoan and then Shahpur, and
crossing the canal to reach Sansa. (See map No.4A).
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X.12 BASAI (Basaigram)

To the east of Sansa is the village of Basai. One day when Krishna was enjoying
intimate loving pastimes with the gopis. Each gopi suddenly began to think that if somehow or
other she could subdue Krishna, then Krishna would be hers alone and would love her far more
than any of the other gopi. Because each gopi was thinking that Krishna should take exclusive
shelter of her alone, this place became celebrated as ‘basai’, which is derived from the word
‘vasa’ which means to ‘take shelter’. Hence this village became known as Basai. Another opinion
is that because each gopi desired to possess Krishna as her very own, the village name of Basai
was derived from the Sanskrit word ‘bhusura’ means to ‘possess’.

How To Get There: This place is just east of Sansa going back across the canal (See map No.4A).

X.13 SAI PURA (Shapur Chainpura)

To the south-east of Sansa is the village of Sai Pura where Krishna used to bring His
cows for grazing. While the cows were happily eating the sweet grass, Krishna used to enjoy
playing games with His friends. Radharani also used to come to this same place to play games
with Her girlfriends. This place is a little difficult to reach as there are no proper roads to the
village.

How To Get There: (See map No.4A).

X.14 MADHURI-KUNDA (Madhurikunda Gram)

This is the famous village where one of Radharani’s close friends used to live. Her
name was Madhuri and she was always engaged in decorating Radha and Krishna with various
kinds of fragrant forest flowers. The kunda in this village known as Madhuri-kunda was named
after her and it has been said that anyone who bathes in the kunda will be freed from all the
accumulated sins of many, many births. Unfortunately, at the present time the kunda has dried-
up and in disrepair and bathing is no longer possible. Near the banks of the kunda is an ancient
temple containing the Deities of Shri Shri Madhuri-Mohana. Top
How To Get There: This place is 1.5km north of Sansa and 4km south of Aring (See map No.4A).

X.15 ADIN (Adinga/Adeeng/Aring)

Situated to the north-west of Madhuri-kunda is the village of Aring which straddles
the Mathura to Govardhana road. Besides its present name of Aring, this place has been known
by various other names over the years
including: Adin, Arin, Adinga and Arista. Most
authorities believe that the ferocious bull
demon Arishtasura was born here and lived
on a nearby hillock known as ‘Arishta-tila’,
which means ‘the hill of Arista’. There is an
old fort situated on the hill which lies in the
center of the village. The demon Arishtasura
was a servant of King Kamsa and one day
received orders from the king to find Krishna
and kill Him immediately. Therefore,

Arishtasura started to search for Krishna
around Govardhana Hill and began to
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terrorize all the local inhabitants. Hearing that the Arishtasura demon was creating a fearful
situation for the Vrajavasis, Krishna arrived on the spot and slew the great demon at the
northern end of Govardhana Hill, at a place which became famous as Radha-kunda.

Because this village is so closely related with the demon Arishtasura, some
scholars have ventured to say that this is the actual village of Arista-grama, also called Arita-
grama, where Shri Chaitanya Mahaprabhu came when He was searching the area for Radha-
kunda and Shyama-kunda. However, based on the statements found in the Bhakti-ratnakara, at
the time of Lord Chaitanya’s visit, the village now known as Radha-kunda was then known as
Arita-grama. In the Bhakti-ratnakara Raghava Pandita says, “See ahead the village named Arita.”
Another verse states, “After visiting the other forests of Vrindavana, Chaitanya Mahaprabhu
came here and sat under this tamala tree. He asked the residents of Arita-grama where the
two kundas were, but no one could answer.”

Regarding the old name of Adin, some scholars have said that this refers to the name
of the sub-forest or ‘upavana’ of Vrindavana, in which this village is situated. Some think that the
name of the village is connected to Krishna's transcendental pastimes of dana-lila, or tax
collection. In this regard it is said the word ‘adna’ means to ‘insist’, and it was here that Krishna
insisted the gopis pay a tax on their milk products that they were taking to the local market.
These pastimes of collecting tax from the gopis occurred in many different places around Vraja
Mandala.

There are two famous kundas in the village where Krishna’s pastimes took place. The
first kunda lies one kilometer south of the village and is known as Keli-kunda. The word ‘keli’
means ‘to play’ and also ‘to sport’. The second kunda is on the western fringe of the village and
known as Kamala-kunda is famous for the beautiful pink lotus flowers that grow there in great
abundance. Kamala-kunda, sometimes called Kilola-kunda by the locals, is a place where Radha
and Krishna enjoyed sporting pastimes in the water. The word ‘kamala’ means ‘lotus flower’ and
local people believe that when they see the pink lotus flowers blooming in the kunda, it is a sign
that Radha and Krishna are enjoying their ‘aprakata-lila’, or hidden pastimes here at this place.

How To Get There: From Vrindavana follow the same directions for Datiya but proceed another (5km) along the road
towards Govardhana (See map No.4A & 4B).

END OF EXCURSION (Rejoin Vraja Mandala Parikrama route) Top

VMP.5 DATIHA (Datiya)

The Bhakti-ratnakara says that Lord Krishna killed the demon Dantavakra here at
Datiha, which is considered to be one of the gateways to the city of Mathura. This place is also
known as Dati-upavana and according to the Padma Purana, it is one of the sub-forests of
Vrindavana Dhama. There are no actual pastime places to be seen here at Datiha but there is a
very old Yugala-Kishore Mandira in the village. The Bhakti-ratnakara says, “O Shrinivasa, see this
place on the west of Mathura where Krishna killed Dantavakra. Vajranabha named this place
Datiha. In the Padma Purana it is known as Dati-upavana.” Top
How To Get There: From Vrindavana go to Chhatikara and turn left on to the Delhi to Agra road (National Highway No.2)

and proceed about 9km to the Govardhana road junction. Turn right on the Govardhana road proceeding for another
6km until you reach the Datiya road junction then turn right and proceed for 1km to Datiya village (See map no.4A & 6).
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The Killing of Dantavakra

Dantavakra was the king of Karusha, which some have said was situated in the south-
eastern province of Kalinga, now modern day Odisha (Orissa), although there was also an ancient
kingdom called Kurusha to the north of Kashi (Varanasi). As Salva, the king of Kashi was a very
close friend of Dantavakra, it would appear to be the correct location of this kingdom. The
Shrimad-Bhagavatam reveals that Dantavakra was Krishna’s cousin, but unfortunately due to his
envious and demoniac nature, right from his very birth, he became envious of Krishna and bore
Him great enmity throughout his life. The Shrimad-Bhagavatam (9.24.37) says, “Vriddhasharma,
the King of Karusha, married Kunti's sister Shrutadeva, and from her womb Dantavakra was
born. Having been previously cursed by the sages headed by Sanaka, Dantavakra had formerly
been born as the son of Diti named Hiranyaksha.”

After the death of his friend Sishupala at the hands off Krishna, Dantavakra was very
upset, but when Krishna killed his most dear friend Salva, the king of Kashi, Dantavakra became
furious and in order to avenge his friend’s death, he took a solemn vow that he would kill
Krishna. By the will of providence, Dantavakra received news that Krishna was arriving from
Dwaraka to meet all the Vrajavasis in Vrindavana and therefore Dantavakra immediately rushed
to Datiha in order to challenge Krishna to a fight. The foolish Dantavakra was so furious and
overcome with rage that he forgot his chariot, his bow, his armor, and even his helmet, and
hurriedly rushed into battle with only his club. Charging towards Krishna and roaring like a lion,
Dantavakra swung his club and struck Krishna with a powerful blow on the head, but Krishna was
unmoved and did not appear to feel the blow. Taking His celebrated club the Kaumodaki, Krishna
immediately struck Dantavakra’s chest with such force that the heavy blow caused Dantavakra’s
heart to split in two; while vomiting blood and shaking violently, he suddenly fell to the ground
dead. It is also said that Dantavakra’s younger brother named Viduratha, seeing the death of his
older brother, immediately rushed onto the battlefield to challenge Krishna, but by using His
celebrated chakra, Krishna immediately severed Viduratha’'s head from his body.

After killing the demon Dantavakra and his brother Viduratha, Krishna met with
Nanda Maharaja along with a group of Vrajavasis who had been waiting for His arrival near
Datiha. Krishna then crossed the Yamuna River and accompanied them to Mahavana forest
where He met with mother Yashoda and other relatives and friends. He also met with Radharani
and the gopis as well as the cowherd boys, thus fulfilling the promise that He had made to them
in Kurukshetra during the occasion of the solar eclipse, that in the near future He would return to
Vrindavana and meet them all once again. It is said that when Nanda Maharaja arrived back in
Vrindavana from Kurukshetra, he did not return to his home at Nandagrama, but moved back to
the eastern side of the Yamuna River and according to the Gopala-champu of Shrila Jiva
Goswami, Nanda Maharaja established his residence in the village of Gauravai (Gorai) which is
located to north of Mahavana. Top

VMP.6 SHANTANU-KUNDA (Satoha)

This is one of the kundas where Krishna and Balarama used to bring Their cows to
drink water. While the cows drank water from the kunda and rested under the shade of the
trees, Krishna and Balarama would play various games with Their friends on the banks of the
Shantanu-kunda. The kunda achieved its name from Shantanu Maharaja, the King of
Hastinapura, who performed penance here and worshiped the sun-god. According to
Raghunatha Dasa Goswami, Vrishabhanu Maharaja as well as his daughter Shrimati Radharani
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also worshiped the sun-god at this same place. In
Raghunatha Dasa Goswami’'s Vraja-vilasa-stava it
says, “Seeing Her father worship Suryadeva out of
fear of the nearby Kamsa, Shrimati Radharani, in
the secluded place known as Shantanupada, also
earnestly worshipped Suryadeva to attain a certain
youth, whose complexion is as dark as a host of
monsoon clouds, as Her chosen husbhand. | pray
that Suryadeva may protect us.”

How To Get There: From Vrindavana go to Chhatikara and turn
left on to the Delhi to Agra road (National Highway No.2) and
proceed about 9km to the Govardhana road junction. Turn right
on the Govardhana road proceeding for another 6km until you

reach the Datiya road junction then turn right and proceed for
1km to Datiya village. (See Map No.5 & 6).

The Story of King Shantanu of Hastinapura

This famous kunda is formed in the shape of a moat that surrounds a small hill where
it is said King Shantanu performed penance and worshiped the sun-god, Surya-Narayana, in
order to get a worthy son who would be unequaled in the world. After returning to his kingdom,
King Shantanu married the river goddess Ganga Devi, who gave birth to a son named Devarata,
who later became celebrated as the great devotee Bhishmadeva. Soon after the birth of
Devarata, Ganga Devi left King Shantanu and returned to her residence in the river. Being the son
of King Shantanu, Devarata was automatically the heir to the throne of Hastinapura, but for the
sake of his father’s happiness, he decided to give up his claim to the kingdom. After the
departure of his first wife Ganga Devi, Shantanu Maharaja fell in love with an extremely beautiful
girl named Satyavati, who was the daughter of a fisherman living near Mathura named Dasaraja
(Satyavati had formerly given birth to Shrila Vyasadeva from the semen of Parashara Muni).
Before agreeing to allow his beautiful daughter to marry King Shantanu, in order to satisfy his
own personal ambition, Dasaraja demanded that his daughter’s first born son from the marriage
should be made the king of Hastinapura, instead of Devarata. Shantanu’s heart almost shattered
when he heard the demand made by the fisherman and with a heavy heart he returned to the
city of Hastinapura.

After seeing the forlorn and dejected condition of his father, Devarata went to meet
the fisherman Dasaraja to find out what was the problem with the marriage arrangements. On
hearing the demand of the fisherman, Devarata immediately agreed to give up his claim to the
throne for the sake of his father’s happiness. Nevertheless, the wily old fisherman told Devarata
that even if he himself gave up the claim to the throne, once Devarata married, his sons would
certainly lay claim to the throne in the future. On hearing this, Devarata immediately declared
that he would never get married and would instead take the strict vow of celibacy, preferring to
remain instead as a life-long brahmachari. As soon as Devarata made his declaration of life-long
celibacy, the demigods began to shower flowers from the sky while chanting the words,
“Bhishma! Bhishma! Bhishma!” This term Bhishma is used to glorify someone who has taken a
very great vow. Upon hearing the vow taken by Devarata, the fisherman Dasaraja immediately
agreed to give his daughter Satyavati in marriage to King Shantanu. From that day onwards,
Devarata became known by the name Bhishma, and is still revered even today as one of the
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foremost Vedic authorities that has ever lived and is known as one of the twelve Mahajanas. The
title of Mahajana refers to a very great personality who knows the import of the Vedic
literatures. Even today, it is still a very popular tradition amongst Vrajavasis who have not been
able to conceive children, to make a pilgrimage to this village and after taking bath in Shantanu-
kunda, climb the hill to offer puja at the Shantanu-bihari Mandira, while offering prayers to the
sun-god Surya-Narayana that they should be blessed with a son or daughter. Top

VMP.7 GANDHESHWARA (Ganeshara)

The present name of this village is Ganeshara, which is derived from the word
Gandheshwara after the sacred pastime place known as Gandheshwara-kunda. The word
‘gandha’ means ‘scent’ or ‘aroma’, and previously many fragrant flowers used to grow here from
which scented oils are produced from the flower petals. When Krishna used to come here with
His cows, after taking His bath in the kunda, the cowherd boys would apply His body with
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scented oils. In the Bhakti-ratnakara it is said, “Look from a distance at this Gandheshwara-
sthana, it is well known that Krishna applied scented oils at this place.” Besides the sacred
kunda, there is a very ancient temple in the village containing a unique Shiva-linga, known as
Ghandeshwara Mahadeva, which local people claim was established by King Vajranabha. Top

How To Get There: Follow the same directions for Satoha, but 500mt before Santanu-kunda, take a right turn at the
Ratanlal Phoolkatori Devi School and proceed along a narrow lane for3km to reach Ganeshara village (See map no.6).

VMP.8 KHECHARI (Phainchari/Punchari)

The word ‘khechari’ means a particular type of "evil witch’, who drinks the blood of
humans and feasts on the flesh of small children. Such witches also possess mystic powers
whereby they can fly in the sky at will. It is believed by some researchers that Putana was born
here at Khechari and also lived in this village. However, local panditas strongly disagree with this
and say that Putana was actually born at Mathura, and it was only her dead body that fell here
after she was killed by Krishna. There is no actual scriptural evidence to support the theory that
Putana was born here or lived in the village of Khechari.

Putana was the sister of the brothers Bakasura and Agashura, and like them was a
devoted servant of King Kamsa. One day, the witch Putana was ordered by Kamsa to kill all the
new-born babies in Vrindavana, just to make sure that the eighth child of Devaki, who Kamsa
believed was still alive, would also be killed. By her mystic powers, Putana was able to disguise
herself as a very beautiful woman and after smearing deadly poison on her nipples, she went
about killing innumerable babies by feeding them milk from her poisoned breasts. Eventually she
arrived at the courtyard of Nanda Baba’s house in Gokula where baby Krishna was lying on His
cot. As she appeared very beautiful and looked highly exalted almost like a goddess, none of the
ladies in the house including Yashoda, Rohini, or the nurses objected when Putana stepped
forward to offer her breast milk to baby Krishna. Picking up Krishna and placing Him in her lap,
Putana pushed her poisoned nipple into Krishna’s mouth.

Krishna is the Supreme Personality of Godhead, even if He appears on earth in the
form of a small baby. Being the Supersoul of all living entities, He could perfectly understand the
situation, and knowing that this evil witch had already poisoned scores of new-born babies,
Krishna suddenly became very angry and while sucking the milk from Putana’s breast, sucked out
her very life air. Screaming loudly and writhing in pain, Putana the witch immediately fell down
dead. As Putana was falling, her body suddenly changed back into its original demoniac form and
immediately expanded up to a distance of twelve miles, with her head reaching as far as Khechari
village. It is also said that as the gigantic witch was falling down, Krishna caused her to fall
outside of Gokula so that the village would not be destroyed and nobody would get hurt.

There is a small kunda on the outskirts of Khechari village known as Putana-kunda,
where the body of Putana is said to have been burned. The presence of this kunda gives
credence to the claim by the local panditas of the village that Putana was not born here, but
after being killed by Krishna, she was burned at this place. The Shrimad-Bhagavatam also says
that Putana’s body was burned by the Vrajavasis after her death. Because she had been slain by
Krishna, she was purified of her sins and awarded liberation, the sweet aroma from her burning
body spread in all directions. Top

How To Get There: From Ganeshara continue another 2km on the same road going north to Puchari village. From Bati
proceed 2.5km southward on the Satoha road to reach Punchari village (See map No.6).
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VMP.9 BAHULAVANA / BAKULAVANA (Bati)

This is one of the twelve sacred forests of Vraja where Krishna and Balarama used to
graze Their cows while performing Their daily go-charana-lila pastimes of herding the cows. The
Bahulavana forest has a parikrama of about five miles (8km) making it one of the largest of the
sacred forests. The places of interest here include Sankarshana-kunda, Mana-sarovara,
Bahuladevi Mandira and the Yogamaya Mandir. Unfortunately, the sacred forest of Bahulavana
has all but disappeared and now a large village known as Bati can be found where the vast forest
once stood. In some Puranas this forest has been called Bakulavana, which is probably due to the
fact that there were many sweet smelling bakula trees growing here. Top
How To Get There: From Punchari proceed 2.5km northward on the Satoha road to reach Bati. From Vrindavana go to
Chhatikara and turn right on the Agra to Delhi road (N.H.2) and then immediately left on to the Radha-kunda road and
proceed for 1.5km. Then turn left at the Bati junction (just after the railway lines) and proceed along the road for 3km to

Bati Village On reaching Bati village, turn right just after the canal bridge and proceed for another 500mt to Sankarshana-
kunda which is on the left (See map no.6 & 7).

How the Forest of Bahulavana Achieved its Name
The forest of Bahulavana gains mention in a number of ancient Puranas and is
particularly associated with Bahula Devi, after whom the forest has been named, and who
appeared in this forest in the form of a cow. The Skanda Purana says that Bahula Devi is the
consort of Lord Shri Hari (Vishnu), but it does not reveal any further information about her.

Therefore, comparisons have been made between Bahula Devi and Bhumi Devi (mother earth),
who is also referred to as being the consort of Lord Shri Hari, and who also appears in the form of
a cow. To give further support that Bahula Devi, Bhumi Devi, and also Lakshmi Devi, are one and
the same personality, we find the following shloka in the Skanda Purana: “Bahula, the wife of
Shri Hari always lives in this forest. Oh king, this place is always auspicious because Lakshmi
resides here, always enjoying pleasure pastimes with Her husband. In Bahulavana there is
Sankarshana-kunda and Mana-sarovara. Whoever takes bath here in the month of Chaitra is
able to have darshana of Shri Hari with His consort Lakshmi.” This verse refers to Bahula as
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being non-different from Lakshmi Devi. The Adi-Varaha Purana also say that Bhumi Devi resides
with Her husband Lord Varaha on the southern petal of the lotus of Vraja, at the sacred place
known as Saukara-puri, which also called Saukara-Vateshwara (Batesar). Thus the Puranas
equate Bhumi Devi as well as Bahula Devi, to being non-different from Lakshmi Devi, the wife
and eternal consort of Lord Vishnu. The Adi-Varaha Purana says, “Bahula is the best of all
forests. Whoever enters this forest attains Agniloka after death.”

The Story of Bahula Devi

The story of Bahula Devi is recounted in a number of Puranas and in some versions
the details of the story vary, however, the essence of the story is the same. In the Padma Purana,
it says that in her previous life, before attaining the position as the consort of Lord Shri Hari,
Bahula had taken birth as a cow in the forest of Bahulavana, and her character was severely
tested by the Lord Himself. One day, Bahula was taken to the pasturing ground by her master, a
local brahmana, so that she could feed on the fresh grass growing in Bahulavana forest. Suddenly
a very hungry tiger appeared from the jungle and was preparing to attack and eat Bahula. Seeing
that the end was near, Bahula requested the tiger to wait just a moment so that she could feed
milk to her hungry calf waiting nearby. Bahula promised to return as soon as the calf was fed.
The tiger agreed to the proposal and waited for Bahula to return. Within a short time, after
feeding her baby calf, Bahula returned as promised. To her amazement she found that the tiger
had disappeared and Lord Krishna was standing there along with Yamaraja, who had appeared as
the tiger just to test her truthfulness. Being pleased with Bahula’s honesty, even in the face of
death, Lord Krishna gave her the benediction that in her next life she would attain the position as
one of the goddesses of fortune and achieve the Supreme Lord as her husband. Top

PLACES OF INTEREST AT BAHULAVANA

B.1 Bahula Devi Mandira

According to the local legend, a temple has stood at this spot next to the kunda since
many hundreds of years. Inside the shrine one can see, carved in bass-relief, the Deity of Bahula
Devi in the form of a cow standing with her calf, and standing next to Bahula Devi is Lord Krishna
along with Yamaraja, in the form of a tiger. Situated nearby to the Bahula Devi Mandir is the
Yogamaya Mandira dedicated to Yogamaya Devi (Durga) and another temple known as the
Banke-bihari Mandira dedicated to Lord Banke-bihari.
How To Get There: (see map no.7).

B.2 Sankarshana-kunda and Mana-sarovara

Although it is said that Sankarshana-kunda and Mana-sarovara were at one time
separate kundas, they have now been amalgamated into one kunda by those who excavated and
cleaned the kundas besides constructed bathing ghatas and a wall around the kunda’s perimeter
sometime around the year 1955. Formerly Sankarshana-kunda was situated next to the Bahula
Devi Mandir and Mana-sarovara lay a little further away. Sankarshana-kunda is also known as
Bahula-kunda, and Mana-sarovara is also known as Krishna-kunda, as well as Mana-sarasi.
Quoting the Skanda Purana, the Bhakti-ratnakara says that one who takes bath here during the
month of Chaitra (March-April) will achieve the darshana of Goddess Lakshmi and Lord
Narayana, “Raghava Pandita then showed Shrinivasa and Narottama a beautiful lotus-filled
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pond named Sankarshana-kunda and one lake known as Mana-sarasi. According to the
Puranas, seeing and bathing in these places gives many fruits such as the darshana of Lakshmi
with Krishna.”

How To Get There: (See map no.7).

The Story of Mana-sarovara

One day, Radha and Krishna along with the sakhis were enjoying transcendental
pastimes together in Bahulavana forest. Some unforeseen incident caused Radharani to suddenly
experience a fit of jealous anger. Such type of lover’s anger is known as mana (pronounced
maan) which is often caused when a lover inadvertently neglects his beloved. In an angry mood,
Radharani left everyone behind and came alone to sit by the lakeside and hid inside a bower next
to the water’s edge. Feeling the intolerable pain of being suddenly separated from Radharani,
Krishna began searching for Her everywhere and with the help of the sakhis, He finally found
Radharani sulking beneath a bower on the bank of this kunda. Krishna entered the bower and
surrendered Himself at the lotus feet of Radha and after seeking forgiveness, was able to
eventually pacify Radha’s mood of jealous anger. The kunda where Radharani sat in an angry
mood became celebrated as ‘Mana-sarovara’, meaning the ‘lake of jealous anger’.

Lord Chaitanya Visits Bahulavana

It is mentioned in Chaitanya-charitamrita that during His parikrama of Vraja
Mandala, when Lord Chaitanya Mahaprabhu was passing through the forest of Bahulavana, all
the cows that were grazing there, upon seeing the Lord, immediately surrounded Him and
started mooing in chorus. At that moment, Lord Chaitanya became stunned due to feelings of
ecstasy while remembering Lord Krishna’s pastimes as a cowherd boy in the pasturing grounds of
Vrindavana. The cows then started to lick the Lord’s transcendental body and in return Lord
Chaitanya began embracing each of the cows. Even wild deer came there and started licking Lord
Chaitanya’s body while innumerable peacocks assembled nearby and started dancing in ecstasy,
thinking that Krishna had again appeared in the holy land of Vrindavana.

The Bhakti-ratnakara says, “When they arrived in Bahulavana, Raghava Pandita told
them that Shri Chaitanya had come here absorbed in transcendental love while on pilgrimage
of the Vrindavana forests. Seeing Him, millions of cows surrounded Him and looked at Him
lovingly. Then Gaura touched each one of them as He had touched them when He was in
Vrindavana as Krishna. Various animals such as dear, peacocks, and cuckoos expressed their
joy by flying over His head and running around Him. People were overwhelmed to see that
even the trees showered flowers on Shri Chaitanya Mahaprabhu's head. All of them said, ‘He
must be Shri Krishna assuming this form of a sannyasi. He has covered His beautiful dark
complexion with a golden one in order to deceive people.” People spoke with agitated hearts
while Gaura Raya fulfilled everyone's desires.”

After spending some time at Bahulavana, Lord Chaitanya continued His parikrama of
Vrindavana. Some years later, Jahnavi Devi, the wife and eternal consort of Lord Nityananda, also
visited Bahulavana while traveling from Vrindavana to Radha-kunda sometime in the year 1582.
It is said that she took bath in the two sacred kundas Sankarshana-kunda and Mana-sarovara
before continuing on her journey to Radha-kunda. Top
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VMP.10  GARUDA-GOVINDA / SHAKATIKARA (Chhatikara)

The village of Shakatikara (Chhatikara) is famous for the temple of Garuda-govinda
and the place where Krishna enjoyed many of His boyhood pastimes along with His cowherd
boyfriends. When Nanda Maharaja and all the inhabitants of Gokula were forced to leave their
homes due to the disturbances created by various demons, they decided to move to the forest of
Vrindavana located on the western bank of the Yamuna River. After loading all their possessions
onto bullock carts, they crossed the Yamuna near Bhandiravana and set up their camp at
Shakatikara. It is mentioned in the Garga Sambhita that the forest of Vrindavana covered a vast
area which also included Shakatikara. Some researchers believe that the name Shakatikara is
derived from the word ‘shakat’ which means ‘cart’ and the word ‘kara’ means a ‘half-circle’ or
‘circular’. In other words, Nanda Maharaja and the residents of Gokula placed their bullock carts
in a circular shape to provide maximum protection to their families and livestock from wild
animals and other predators while setting up their camp. When the residents of Gokula moved to
Shakatikara, Vrishabhanu Maharaja, the father of Radharani, also decided to join his friend
Nanda Maharaja in the great exodus from the area of Mahavana forest, and after crossing the
Yamuna along with the residents of Gokula, set up his camp at a place called Vasati, just a short
distance from Shakatikara.

Krishna’s arrival at Shakatikara marked the final period of His kaumara-lila, or
pastimes as an infant that lasted from one to three years. Krishna would have entered His
pauganda-lila at the age of three when He moved to Shakatikara and started to take the calves
out for grazing, but due to Brahma having stolen the calves and cowherd boys, Krishna had to
wait one full year for the period of His pauganda-lila to begin. During the last stages of His
kumara-lila while staying at Shakatikara, Krishna killed the demons Vatsasura, Bakasura and
Aghasura. After the one year period of the Brahma-vimohana-lila, Krishna’s pauganda-lila period
finally began from the age of four and lasted up to His sixth year. The beginning of the pauganda-
lila was marked by Balarama killing the demon Dhenukasura and Krishna subduing the poisonous
serpent Kaliya Naga and swallowing the forest fire at Davanala-kunda. In this period of Krishna’s
pauganda age, at the time of the Kaliya-lila pastime, Radharani and Her gopi girlfriends suddenly
noticed the gradually developing features of Krishna’s kaishore age and could perceive the
incredible beauty of Krishna’s lotus face; thus during the pastime at Davanala-kunda, they began
to cast their secretive sidelong glances in His direction. From the age of six Krishna entered His
kaishore-lila and this coincided with His departure from the village of Shakatikara to
Nandagrama. After moving from Shakatikara, Nanda Maharaja and the cowherd men stayed at
various places in the course of their one year journey that included Dig and Kamyavana, before
finally settling at Nandagrama where Krishna began His seventh year. The various periods in
Krishna’s life such as His kaumara, pauganda, and kaishore ages, appear early in order to
accommodate the manifestation of the Lord’s transcendental pastimes and this is also the case
for Radharani and all the gopis of Vraja.

It appears that Shakatikara is the same place that is mentioned in the Bhakti-
ratnakara as being the holy place known as Shakat Rohana which is situated near to Garuda-
Govinda tirtha. The Adi-Varaha Purana says, “One and a half yojanas from Mathura is my
supreme abode named Shakata Rohana. Many thousands of bumblebees live there. Whoever
fasts for one night and then takes bath there is certain to attain happiness in Vidyadharaloka.”
In the Bhakti-ratnakara Raghava Pandita says, “We have entered the place called Shasthikara,
although previously it was known as Shasthikaratavi, and presently people call this place
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Shasthigara. It is a beautiful pleasant place and very dear to Krishna. Bumblebees are always
humming in the forest of flowers. By bathing in the kunda here one will get supreme bliss.”
According to these two verses from the Bhakti-ratnakara, the name of the village appears to
have been derived from both the ancient names of Shakat Rohana and Shasthikaratavi. The only
sacred kunda in this area is Garuda-Govinda-kunda next to the Garuda-Govinda Mandira. ~ Top

How To Get There: From Chhatikara, go northward along the Delhi-Agra road for 200mt then turn right under an
archway and go another 500mt to reach the Garuda-Govinda Temple (See map no.8).

The Garuda-Govinda Mandira

The most important place of interest at Shakatikara is the famous temple of Garuda-
Govinda, which is said to be around five thousand years old. The temple priest believes that the
Deity was established by Vajranabha Maharaja, but there are no historical record to substantiate
the claim. However the Deity and many other very ancient Deities around Vraja may well have
been installed during the era of Vajranabha’s reign. The temple is located at the spot where Lord
Vishnu’s eagle carrier Garuda used to come to offer his prayers to Vrindavana. This was because
of a curse given by Shubhari Muni, that Garuda would immediately die if he ever came anywhere
near the Yamuna River. Due to this curse, Garuda was unable to enter the most confidential part
of Vrindavana known as Seva Kunja where Krishna’s rasa-lila pastime took place. Therefore, it is
said that he used to come to Shakatikara and offer his prayers from this spot.

The following statement is found in the Bhakti-ratnakara, “Look at this Garuda-Govinda, O
Shrinivasa! Here Krishna performed wonderful pastimes, Shridama played Garuda and Govinda
mounted His shoulders with a four-armed form. Garuda and Govinda looked very beautiful;
therefore this place is named Garuda-Govinda.” During the time that Krishna lived at
Shakatikara, He would come to this place with his cowherd boyfriends to enjoy various pastimes.
One day while everyone was playing, Krishna’s dear friend Shridama, Radha’s young brother,
suddenly manifested the same mood and form of Garuda. Upon seeing this wonderful
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manifestation, Krishna, to the great delight of all the cowherd boys, immediately manifested his
form of Lord Vishnu known as Govindadeva and mounted the shoulders of Shridama and
together they enjoyed pastimes as Garuda and Govinda. The twelve-armed Govindadeva feature
revealed by Krishna to the cowherd boys is a form of Vishnu (Narayana). This form is different
from Krishna’s original two-armed form of Govinda, the friend of the cows.

The Pastimes of Garuda-Govinda

Besides coming here to offer his prayers to Vrindavana, this place is also connected
to another pastime concerning Garuda, when he received a very special darshana of Lord Krishna
as Govindadeva. Just as Lord Brahma became confused about whether the little cowherd boy
Krishna was actually the Supreme Personality of Godhead, Garuda also experienced a similar
confusion. Previously, during the great battle of Lanka, Ravana’s son Meghanath, who was expert
in the black art of sorcery, was able to bind both Rama and Lakshmana with highly poisonous
snake-ropes (naga-pasha). Both brothers seemed almost on the verge of death when Narada
decided to call for Garuda’s help. As soon as Garuda arrived on the scene, the two poisonous
snakes that were binding Rama and Lakshmana, upon seeing Garuda, the mortal enemy of all
snakes (nagas), immediately ran in fear for their lives. At that moment, a very subtle doubt arose
in Garuda’s mind, as to whether or not Rama was in fact the Supreme Personality of Godhead,
and if He was, why did He need the help of Garuda to save Himself from the snake-ropes.

Therefore, when Krishna was enjoying with His boyfriends at this place, Garuda came
one day to offer his prayers to Krishna and momentarily became bewildered, just as Brahma had
also been bewildered, as to how this little cowherd boy playing games along with His friends,
could actually be the Supreme Personality of Godhead. Understanding Garuda’s bewilderment,
Krishna suddenly manifested His twelve-armed Vishnu form known as Lord Govindadeva. Upon
seeing that twelve-armed form, Garuda’s doubt was immediately dispelled and he fell down like
a stick and offered his humble obeisances to the Lord. When Garuda arose, Krishna in His form as
Lord Govindadeva, mounted his shoulders just to satisfy him while giving him the benediction
that the name of Garuda would be mentioned before the Lord’s own name; hence this place
became known as Garuda-Govinda.

On the altar of this temple standing next to Lord Govindadeva, one can see Goddess
Lakshmi and the Deities of Rukmini and Satyabhama. In order to take part in Krishna’s pastimes
at Dwaraka, Radharani manifested Herself as Princess Satyabhama and Chandravali manifested
herself as Princess Rukmini. There is a famous festival held at this temple on the occasion of
akshaya-tritiya, in the month of Vaishakha (April-May). On that day, the dress that normally
conceals the Deities’ body is removed and one can have darshana of Lord Govinda’s twelve arms
as well as His lotus feet. Top

EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
Including:*Narayanapura.

X.16 NARAYANAPURA

After Krishna had revealed His twelve-armed form of Govindadeva, His Narayana
feature before Garuda, the gopis heard about this from the cowherd boys, however they
remained very skeptical because they knew about Krishna’s boasting talks. When the gopis met
Krishna here at this place they requested Him to also show them the same twelve-armed form of
Narayana that the cowherd boys had seen, otherwise they could not believe that He was actually
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the master of Garuda, the king of birds. Therefore Krishna exhibited the same twelve-armed
Narayana form just to satisfy the desire of the gopis, hence this village became known as
Narayanapura.

How To Get There: This place is 2.5km north of Garuda-Govinda (See map no.8).

END OF EXCURSION (Return to Vraja Mandala Parikrama route) Top

VMP.11  MAGHAHERA (Maghera)

The Bhakti-ratnakara says, “Then Raghava showed them Maghera village, which
was previously called Maghahera and the tamala forest where Radha and Krishna used to
meet.” When Akrura was taking Krishna and Balarama to Mathura, the gopis followed Akrura’s
chariot from Nandagrama all the way to this village of Maghera, where they experienced feelings
of unbearable pain and deep anguish at the thought of losing their beloved Krishna. At that time
they all fainted and fell down on the ground as if they were dead. Some of the gopis even tried to
block the passage of the chariot by throwing themselves on the road in front of it, as death itself
would have been less painful than separation from Krishna. Nevertheless, it was ordained by
destiny that Krishna would leave the gopis behind and go to Mathura. Krishna’s departure from
Vraja marked the occasion when the gopis entered the period of their vipralambha-bhava, or
divine love in separation from their beloved Krishna. The Bhakti-ratnakara says, “Look at this
village of Maghahera. The Vrajavasis simply stared down the road in the direction that Krishna
went, their anguish was indescribable! Nowadays, people call this place Maghera.”

Although there are no specific holy place to visit here one can still see the ancient
village of Maghahera, now called Maghera, which was the site of Krishna’s final pastime with the
gopis of Vraja. The word ‘maghahera’ means ‘to stare down the road’. This is the spot where the
inhabitants of Vrindavana led by Radharani and the gopis, finally gathered to bid farewell to
Krishna and Balarama who were being taken to Mathura on Akrura’s chariot. Due to intense
feelings of separation, all the Vrajavasis stood motionless like stones, and with unblinking eyes
they kept staring down the road even after Krishna and Balarama had gone out of sight. It is said
that they were still standing there almost transfixed, even after the dust kicked up by the horse’s
hooves had long settled. Top
How To Get There: From Vrindavana go to Chhatikara and turn right on the Agra to Delhi road and proceed 100mt to

the Radha-kunda road junction and turn left on the road to Radha-kunda and proceed for another 2km and then turn
right at the road junction for Maghera and then go another 1km to Maghera village (See map no.8 & 9).

EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
Including: *Tamalavana*Sakana*Mora*Tosh*Jakhanagoan*Haripora*Bhutapura*Viharavana.

X.17 TAMALAVANA

According to the Bhakti-ratnakara there was a famous forest of Tamal trees located
near to the village Maghera, but unfortunately this forest has now disappeared.
How To Get There: This place is no longer visible.

X.18 SAKANA (Sakna)

In this village there is a very ancient Deity of Lord Sankarshana known locally as Dauiji.
The name ‘Dauji’ means ‘elder brother’ and refers to Lord Balarama who is Lord Krishna’s elder
brother. The Deity was found in the nearby kunda known as Sankarshana Kunda which is called
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by the locals as Balabhadra-kunda. Balabhadra is another name of Lord Balarama. Local panditas
say that this kunda is the actual Sankarashana-kunda of Bahulavana forest that is mentioned in
the Adi-Varaha Purana, as this kunda is situated within the area of Bahulavana forest. To
substantiate their claim they say that the Deity of Lord Sankarshana (Balarama) was found here
in this kunda. It is said that Sakana village got its name from the word ‘chach’ which means
‘buttermilk’ and when Krishna and Balarama and the cowherd boys were grazing Their cows
here, the gopis came and fed Them with chach (buttermilk) at this place.

How To Get There: This village is 2.5km south of Bati on the road to Mora (See map no.9).

X.19 MAYURA (Mora)

The Bhakti-ratnakara says, “The next place they visited was Mayura-grama where
Krishna watched the dancing of the peacocks with His beloveds. It was an amazing sight to see
thousands and thousands of dancing peacocks expand their plumage for Radha and Krishna.
What wonderful happiness arose when Radha and Krishna also began dancing with the
peacocks. The sakhis stood all around and clapped as they watched the wonderful scene which
enchanted the world.”

In Sanskrit the word ‘mayura’ means ‘peacock’ and in Hindi it is ‘mora’, which is the
present name of this village. This area was famous for its large number of peacocks and even
today there are scores of peacocks roaming about in the jungle. There used to be a small lake
just before entering the village known as Mayura-kunda, but it has now disappeared. A very
wonderful and ecstatic pastime occurred here. One day when Radha and Krishna were sitting at
this place in the company of the gopis, suddenly hundreds of peacocks arrived there eager to see
the exquisite beauty of the 'divine lovers’ sitting together in the forest. The peacocks, with their
exotic plumage in full array, started dancing in ecstasy due to the unparalleled sight of Radha and
Krishna sitting before them.

Upon seeing the ecstatic dancing of the peacocks, Radha and Krishna immediately
got up and started dancing along with the peacocks. When the gopis saw Radha and Krishna
dancing in that way with the peacocks, their hearts became filled with ecstatic love and they
began to clap their hands to the rhythm of the dancing as Radha and Krishna completely
enchanted them with Their ecstatic dancing. Because this amazing pastime was enacted at this
place the village received the name of Mayura which later became Mora. Top
How To Get There: This village is 3.5km south of Bati (See map no.9).

X.20 TOSH (Tos)

Krishna and Balarama accompanied by the
cowherd boys used to come to this place with Their cows
and while the cows were grazing in the pasturing ground,
Krishna and Balarama and Their friends would enjoy
transcendental pastimes on the bank of the nearby Tosha-
kunda. They would sing, dance, and play games as well as
enjoy wonderful picnics; feasting on various tasty
preparations after which They all felt great satisfaction.
Therefore the kunda where they enjoyed this pastime
became known as Tosha-kunda. The word ‘tosha’ means
‘satisfaction’ and this is one of the reasons why this village
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got its name. The local people call this kunda as Tarasi-kunda; the word ‘tarasi’ also means
‘satisfaction’ in the native bhojpuri language. It is said in the Bhakti-ratnakara, “Close to Vasati is
the place called Tosh, where Balarama and Krishna played with all Their friends and felt great
satisfaction.” One of Krishna’s very close friends whose name was Tosha lived in this village and
some say this is reason why the village got its name. It is said that Tosha was such an expert
dancer that even Krishna would take dancing lessons from him. Top
How To Get There: Tos is 3.5km west of Mora and 4.5km south of Ral (See map no.9 & 9A).

X.21 DAKSHINA GRAMA (Jakhangaon)

This village achieved the name of Dakshina Grama from a pastime performed here by
Radharani, when She exhibited the mood (bhava) and temperament of a dakshina-nayaki gopi.
The present name of the village is Jakhangaon which is a corrupted form of the word ‘dakshina’.
There are a number of sacred kundas here and the most famous is known as Balabhadra Kunda.
Located near this kunda is the Dauji Mandira containing an ancient Deity of Lord Balarama

known locally as Dauji. This ancient Deity of Lord
Balarama (Dauji) was found in the nearby Balabhadra-
kunda and was installed in this small temple located next
to the kunda. There is also a beautiful Deity of Ganga
Mata installed in this same temple.
It is mentioned in the Bhakti-ratnakara that
one day Radharani, who is famous as a vama-nayaki gopi
(left-wing heroin), was absorbed in transcendental
pastimes with Krishna when She suddenly exhibited the
mood of a dakshina-nayaki (right-wing heroin) simply for
the purpose of increasing Krishna’s transcendental
pleasure. Unlike a vama-nayaki, a dakshina-nayaki gopi is
very passive and does not like to see the proud behavior
of other women and never displays any pride herself in
front of her lover. On the contrary, she always speaks very sweet and pleasing words full of
submission and is very easily subdued by the sweet words uttered by her beloved. When Krishna
noticed the sudden change in Radharani’s mood, He became extremely delighted and His
transcendental ecstasy immediately increased.

With regard to the gopis known as vama-nayaki, they are always extremely proud of
their female attributes and womanly beauty and will immediately feel jealous anger (mana) if
ignored or shown disrespect by their lover. They may become obstinate and behave in a contrary
manner if their lover is not submissive to their desires. The vama-nayaki, or left wing gopis, are
exemplified by both Radharani and Lalita, whereas the dakshina-nayaki, or right wing gopi is best
exemplified by Tungavidya. Even though Radharani is the fountain-head of all bhavas, simply for
Krishna’s pleasure, She can exhibit any bhava if She thinks it will increase Krishna’s
transcendental pleasure. However, out of all the various moods exhibited by Radharani and the
gopis, the mood of a vama-nayaki is the most pleasing to Krishna. The word ‘nayaki’ means both
‘heroin’ as well as beloved.

Besides Balabhadra kunda, there are a number of other kundas located near to the
Dauji temple including Revati-kunda (named after Lord Balarama’s consort) as well as Jamadagni-
kunda and Renuka-kunda, named after Lord Parashurama’s father and mother whose ashrama
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was believed to have been located at Renuka Grama. There is also the Kacchavana-kunda nearby
which is full of ‘kacchua’, or ‘turtles’.
How To Get There: This village of Jakhangoan is 5km from Tos and 6km from Ral (See map no.9).

X.22 HARIPORA

The Bhakti-ratnakara says that at this place Lord Hari is eternally enjoying wonderful
pastimes surrounded by all His cowherd boyfriends.
How To Get There: This small hamlet is (1.5km) south of Jakhangoan (See map no.9).

X.23 BHUTAPURA

It is said that Lord Balarama killed a bhuta or ghost at this spot. Some say it was in
fact a malevolent female spirit in the form of a yakshini. This evil spirit was killed because out of
envy she was attempting to disturb the transcendental pastimes of Radha and Krishna. The small
hamlet of Bhutpura is a very peaceful place and there is a very beautiful kunda here known as
Bhuta-kunda.

How To Get There: This small hamlet is 1.5km south of Jakhangoan (See map no.9).

X.24 VIHARAVANA

There used to be a beautiful forest of kadamba trees here known as kadamba-khandi
but it has now disappeared. The word ‘vihara’ means ‘amorous pastimes’ and ‘vana’ means
‘forest’, or in other words the ‘forest of amorous pastimes’. When Krishna was living at
Nandagrama, He would sometimes come to this forest of sweet smelling kadamba trees along
with Radharani and the gopis to enjoy rasa-lila, the ‘dance of love’. On those occasions, hundreds
of gopis would congregate here on the full-moon night and Krishna would by dint of His internal
potency, expand Himself into unlimited forms to dance with each gopi. Consequently, each gopi
thought that she was the most fortunate girl in the world and believed that Krishna was dancing
only with her. There are also two other small forests known by the name Viharavana in other
parts of Vraja. Krishna used to bring His cows here for grazing on the fresh grass and also enjoyed
fun and games with His cowherd boyfriends. At Viharavana, there is also the Vihara-kunda that
was created by Krishna when He pushed His flute into the ground to quench the thirst of the
cowherd boys and the cows. On a rock nearby to the kunda, one can see what local people
believe are Krishna’s lotus footprints. This particular charana-chinha shrine is very famous in this
area.

How To Get There: This place is 3km north of Jakina and 1.5km south of Ral. The road from Jakhangoan to Viharavana is
very rough & therefore it is recommended to get there via the road to Junedhi & then Ral (See map no.9).

END OF EXCURSION (Rejoin Vraja Mandala Parikrama route) Top

VMP.12  RAYA (Ral)

This village is known by different names such as Raya, Ral, Rai, Rar and also Raola,
and all of them are different forms of the word ‘Raya’ which means ‘queen’ and refers to
Radharani, who on Brahma’s order was anointed as the ‘Raya’ or ‘Queen of Vrindavana’. In the
Padma Purana, Raola (Raya) is mentioned to be one of the upavanas or sub-forests of
Vrindavana, and one of the places where Radharani performed many of Her childhood pastimes.
After leaving Gokula, Nanda Maharaja made his camp at Shakatikara while Vrishabhanu (Radha’s
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father) camped at Vasati. It is said that while Nanda’s camp stretched westward from Shakatikara
(Chhatikara) up to Raya, the camp of Vrishabhanu stretched eastward from Vasati towards Raya,
with both camps more or less converging at Raya. It has been said that during this period some
fraternal members of Radha’s family were staying at Raya and therefore Radharani spent part of
Her ‘pauganda-lila’ or Her ‘girlhood pastimes’ in this village. There are two kundas located in the
village known as Balarama-kunda to the west of the village and in the north is Rabari-kunda. Top
How To Get There: From Vrindavana go to Chhatikara and turn a right on N.H.2 and then immediately left on to the road

to Radha-kunda. Continue straight along the Radha-kunda road for another 6km to Ral, which is situated around 12km
from Vrindavana (See map no.9 & 9B).

EXCURSION TO OTHER HOLY PLACES (Not on the parikrama route)
Including: *Bhadayara* Kennai* Surya-kunda.

X.25 BHADAYARA (Bhadal)

In the Bhakti-ratnakara it is said, “Behold the village named Bhadaraya where
yuthesvari Bhadradevi sports.” This is the village where one of the important gopis named
Bhadra used to live. She was a ‘yutheshvara’, or leader of younger gopis and this village has been
named after her. The name Bhadal is a corrupted form of the name Bhadra. There is a large
kunda here known as Bhadra-kunda named after Bhadradevi.

How To Get There: From Ral follow the Bhadal road from Ral for 2.5km to reach this village (See map no.9B).
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X.26 SURYA-KUNDA (Bharna Khurd)

In the Bhakti-ratnakara it says, "Just see the temple of Suryadeva situated within
the forest. In great happiness Radharani comes here with Her sakhis to worship the sun-god
Surya. Shri Krishna Himself became the priest and enjoyed performing the puja. This deity of
Suryadeva is very merciful and can give love of Krishna.” From Her youth, Radharani started
worshiping Surya in order to get Krishna as Her husband. After Her betrothal to Abhimanyu, She
was asked by Her mother-in-law Jatila, to continue the worship of Suryadeva in order to bring
wealth and good fortune to Abhimanyu and his family.

Surya-kunda is one of the famous sites where the eight-fold daily pastimes between
Radha and Krishna known as ashta-kaliya-lila takes place. Each morning after cooking Krishna’s
breakfast in mother Yashoda’s kitchen at Nandagrama, Radha goes home to Yavata and gets
ready to worship the sun-god at Surya-kunda. At 10.30 am, Radha leaves Yavata with Her
girlfriends and follows the path towards Surya-kunda. Around the same time, while herding the
cows in the pasturing grounds with the cowherd boys, Krishna slips away unseen to enjoy
pastimes with Radharani. When it is time for Surya-puja, Krishna sometimes disguises Himself as
a brahmana priest so that He can go to the sun-god temple and secretly meet with Radharani.
Then along with His brahmana friend Madhumangala, who performs the regular puja at the sun-
god temple, they happily make their way to Surya-kunda

One day the brahmana priest Madhumangala had not arrived at Surya-kunda to
perform the puja. As it was late in the day, Jatila suddenly arrived there to take Radharani back

home to Yavata, and demanded to know why there
was such a delay in performing Surya-puja. Radharani
replied that no brahmana was available and that
Kundalata has gone to search for one. At that moment
Kundalata returned with a brahmana saying, "Today |
couldn't find a brahmana anywhere in Vraja, even
after a long search. Somehow I've found this disciple
of Garga Muni from Mathura named Vishvasharma,
who knows all the sciences. Even the scholars praise
Him as the best of brahmacharis. | brought Him here
with great difficulty. Please accept Him as the priest
for Radha!" Jatila addressed the brahmana priest, "O
best of the brahmanas, | feel blessed just by seeing
You! Please, engage my daughter-in-law in worship.
All my desires will then be fulfilled." Radha whispered
to Visakha, “O shakhi! Is this not Krishna disguised as a brahmana? If not, then why is My heart
melting?” Vishakha whispered in Radha’s ear, “O doe-eyed girl! Krishna has so much love for
you that He has come here disguised as the brahmana priest Vishvasharma.”

While initiating the puja, the brahmana Visvasharma asked Jatila, "What is the name
of your daughter-in-law?" When Jatila said, "Radha", the brahmana feigned great astonished
and replied, "O! Is She that famous and most qualified girl, the jewel of good fortune, whose
ideal chastity is known even in Mathura? You are certainly very fortunate to have such an
illustrious daughter-in-law!" Then the brahmana said to Radhika, "You cannot perform the puja
to the shining god (meaning: the sun or Madana-god of love) without accepting a priest
(meaning: Krishna disguised as a priest). “Since | never touch women, You can just touch Me
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with this kusa-grass, while repeating the mantras after Me." Radha said, "l accept You,
Vishvasharma, whose dynasty bestows fortune on the world, and who is most pure and
learned, as my priest." (meaning: | accept you Krishna, whose name purifies the world, who is
most learned in the arts of conjugal affairs and who gives joy to the world - as My lover). "I offer
my obeisances to the sun-god who is the friend of the lotuses, who appeared before me,
destroying the darkness with his splendor and who has a reddish hue in both the morning and
evening." (meaning: | offer myself to Krishna, who has the golden sign of Srivatsa on His chest,
who destroys the affliction of lust, who is the friend of the lotus-like gopis, and who is most
attractive).” Visvasharma said, “O beautiful girl, the worship of a sun-god has been properly
executed. Now satisfy the deity by offering a handful of red flowers.”

Jatila felt very satisfied with the brahmana Visvasarma and prayed for a boon, "O
best of brahmanas, please bless Radha’s husband, my son Abhimanyu, with millions of cows
and a long life free from disease!” Visvasharma said, "So be it!" Suddenly arriving late for the
puja, Krishna’s brahmana friend Madhumangala glanced at the sumptuous food offerings and
said, “I will also recite some prayers to the sun-god.” Jatila interrupted him saying, "You fool!
Friend of a debauchee! What are you doing here? This charming brahmana Vishvasharma will
engage my daughter-in-law in Surya-puja every day from now on!" (This compilation was
adapted from: Krishna-bhavanamrita, Lalita-madhava, Ujjvala-nilamani, and Govinda-lilamrita)

Surya-kunda is the place where Shrila Jagannatha Dasa Babaji, the spiritual master of
Shrila Bhaktivinoda Thakura, spent a number of years performing bhajana on the banks of this
sacred kunda. While he was staying here he worshiped the deities of Gaura-Nitai that became
famous as ‘Sona Gauranga’ which are now being worshiped in Vrindavana near the Gopinatha
Mandira. Another famous Babaji who lived at Surya-kunda was Madhusudana Dasa Babaji who
gave babaji-diksha to Jagannatha Das Babaji. Madhusudana Dasa Babaji discovered the mukut-
shila of Radharani on the bank of this sacred kunda and kept it in his ashrama where he
worshiped it. The word ‘mukut’ means a type of ‘crown’ or ‘tiara’ which is sometimes worn by
Radharani. The pastime behind this famous mukut-shila is that one day, Radharani came to take
Her bath at the kunda and taking off her mukut placed it on a nearby rock, subsequently the rock
melted due to ecstasy leaving the impression of Radha’s mukut upon it.

Besides the beautiful Surya-kunda, the places of interest are the Suryadeva Mandira
managed by the Gaudiya Matha, where it is said the ancient Deity of the sun-god is presently
being worshiped. One can also have darshana of the Radharan’s mukut-shila which is located in
the nearby ashrama of Madhusudana Dasa Babaji. Top

How To Get There: From Bhadal follow the road to Pelkhu & then to Bharna Kurd. This place is (5km) northwest of Ral
and (6km) from Radha-kunda (See map no.9C & 9D).

X.27 KENNAI (Konhi / Konai)

The Bhakti-ratnakara it says, “See in front the town called Kennai where
Ghanashyama felt very impatient in Radha's absence. Krishna asked Radha's servant why She
had not come [kenna ai], therefore this place was called Kennai and later it became known as
Konai. The old name of this village is ‘Kennai’ which is derived from the words, ‘kenna ai’
meaning ‘She has not come?’ These words were spoken by Krishna while searching for Radharani
at this place, which is one of the sites where Radha and Krishna would hold Their secret
meetings. One day, while Krishna was herding His cows in the nearby forest, He slipped away and
came to this place for a secret meeting with Radharani, but on arrival found that She was not
there waiting for Him. Suddenly feeling intense separation from His beloved Radha, Krishna
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